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INTRODUCTION TO BIBLIOGRAPHY 
AIMS AND SCOPE 
In recent times, Islam is spreading all over the 
world particularly in the West. Much has been written in 
distinct periodicals. Several new Muslims have also 
expressed their views before and after embracing Islam. 
Everybody intends to read and know about the spread 
of Islam in the West. The present study contains in the 
form of annotated bibliography, resembles together some of 
the significant literature dealing with the spread of 
Islam in the West. Although the bibliography is selective 
in nature but exhaustive and an attempt has been made to 
cover all important aspects of the subject. 
I am confident that the bibliography will be useful 
to all those who have some interest in the subject of the 
spread of Islam in the West. 
The bibliography is divided in to three parts: 
Part one deals with the description of the work. 
Part two is the main part consisting of an annotated 
list of 202 articles on the subject. 
Part three, however, deals with the combined author 
and title index. 
LIBRARIES VISITED 
The primary sources were consulted in the followina 
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1. American Center Library, New Delhi. 
2. Maulana Azad Library, A.M.U. 
3. British Council Library, New Delhi. 
4. Indian Institute of Islamic Studies Library, New 
Delhi. 
5. Inspite of Islamic Studies Library, A.M.U. 
6. The Muslim Association for the Advancement of Science, 
Ahmed Nagar, Aligarh. 
METHODOLOGY 
The procedure followed in preparing the bibliography 
was follows: 
i. The secondary source 'Index India' was consulted in 
Maulana Azad Library and 'Periodica Islamica' was 
consulted in Ahmed Nagar Library for finding the 
location, 
ii. The relevant bibliographical details work noted on 
7"x5" cards following ISI standards, 
iii. On completion of the abstracts, subject headings were 
assigned, 
iv. The subject headings are arranged in an alphabetical 
sequence (letter - by - letter). 
V. In the end, combined author and title index, 
providing reference to various entries by their 
respective numbers is also given, 
vi. Alphabetical list of periodicals with their frequency 
and place of publications is also given. 
V 
SUBJECT HEADINGS 
Attempt has been made to give co-extensive subject 
headings as much as possible and allowed by natural 
language, if more than one entry comes under the same 
subject headings, these are arranged alphabetically by 
author(s) name(s). 
STANDARD FOLLO?«ID 
The Indian standard recommanded for bibliographical 
references (IS:2381 - 1963) has been followed. In certain 
cases where the said standard became unhelpful, I have 
preferred my own judgement. 
ARRANGEMENT 
The entries in this bibliography are arrange strictly 
alphabetically among the subject headings. If more than 
one entry comes under the same subject headings, they are 
arranged alphetically by author(s) name(s). The items of 
the bibliographical references for each entry of the 
periodical articles are arranged as follows: 
i. Serial number 
ii. Name of the author(s) 
iii. A fullstop (.) 
iv. Title of the article including sub-title, if any 
V. A fullstop (.) 
vi. Title of the periodical (underlined) 
VI 
vii. A fullstop (.) 
viii. Volume number 
ix. A comma (,) 
X. Issue number 
xi. Semi-colon (;) 
xii. Year 
xiii. A comma (,) 
xiv. Month 
XV. A Comma (,) 
xvi. Date, if any 
xvii. Semi-Colon (;) 
xviii. Inclusive pages of the article 
xix. A fullstop (.) 
SPECIMEN ENTRY 
IRVING (TB). Spain under Muslim Rule. Muslim World League 
Journal. 22, 4; 1994, September; 33-8. 
EXPLANATION 
This article entitled * Spain Under Muslim Rule' 
written by T.B. Irving has been taken from issue number 4 
of the 22nd volume of Muslim World League Journal, 
published in the month of September of the 1994. The 
article is given from page number 3 3 to 38. 
Vll 
ABSTRACT 
The entries in bibliography contain abstracts giving 
the essential information about the articles documented. 
I have given indicative abstracts as well as informative 
abstract. After searching the literature, entries were 
recorded on 7"x5" cards. 
INDEX 
Bibliography contains author and title index 
combined. Index guides to the specific entry or entries 
in the bibliogrpahy. 
P^RT - ORE 
INTAODUaiON 
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INTRODUCTION 
THE MEANING OF ISLAM 
Islam is an Arabic and connotes submission, surrender 
and obedience. As a religion, Islam stands for complete 
submission and obedience to Allah. 
Every one can see that we live in an orderly 
universe, where everything is assigned a place in a grand 
scheme. The moon, the stars and the heavenly bodies are 
knit together in a magnificent system. They follow 
unalterable laws and make not even the slightest deviation 
from their ordained courses. Similarly, everything in the 
world, from the minute whirling electron to the mighty 
nebulae, invariably follows its own laws. Matter, energy 
and life - all obey their laws and grow and change and 
live and die in accordance with those laws. Even in the 
human world the laws of nature are paramount. Man's 
birth, growth and life are all regulated by a set of 
biological laws. he derives sustenance from nature in 
accordance with an unalterable law. All the organs of his 
body, from the smallest tissues to the heart and the 
brain, are governed by the laws prescribed for them. In 
short ours is a law-governed universe and everything in it 
is following the course that has been ordained for it. 
Every religion of the world has been named either 
after its founder or after the community or nation in 
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which it was born. For instance, Christianity takes its 
name from its prophet jesus Christ; Buddhism from its 
founder, Gautama Buddha; Zoroastrianism from its founder 
Zoroaster; and Judaism, the religion of the Hews, from the 
name of the tribe Judah (of the country of Judea) where it 
originated. The same is true of all other religions 
except Islam, which enjoys the unique distinction of 
having no such association with any particular person or 
people or country. Nor is it the product of any human 
mind. it is a universal religion and its objective is to 
create and cultivate in man the quality and attitude of 
Islam. 
Islam, in fact, is an attributive title. Anyone who 
possesses this attribute, whatever race, community, 
country or group he belongs to, is a Muslim. According to 
the Qur'an (the Holy Book of the Muslims), among every 
people and in all ages there have been good and righteous 
people who possessed this attribute - and all of them 
were and are Muslims. 
This is the Islamic world view, and its concept of 
men and women and their destiny. Islam is not a religion 
in the Western understanding of the word. It is an once 
a faith and a way of life, a religion and a social order, 
a doctrine and a code of conduct, a set of values and 
principles and a social movement to realize them in 
history. 
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The uniqueness of Islamic culture lies in its values 
and principles. When Muslims, after an illustrious 
historical career, became ob ivious of this fact and 
became obsessed with the manifestations of their culture, 
as against its sources, they could not even fully protect 
the house they had built. The strength of Islam lies in 
its ideals, values and principles, and their relevance to 
us is as great today as it has ever been in history. The 
message is timeless and the principles Islam embodies are 
of universal application. 
In our search for a new world order today, Islam 
emphasizes that we must aspire to a new system of life 
through which to approach human problems from a different 
perspective, not merely from the perspective of limited 
national or regional interest, but from the perspective of 
what is right and wrong, and how best we can strive to 
evolve a just and a human world order at different levels 
of our existence, individual national and international. 
That the present order is characterized by injustice 
and exploitation is proved beyond any shadow of doubt. 
But Islam suggests that the present order fails because it 
is based upon a wrong concept of man and of his 
relationship with other human beings, with society, with 
nature, and with the world. The search for a new order 
brings us to the need for a new concept of man and his 
role. From the viewpoint of world religions in general, 
and of Islam in particular, the focus of the discussion 
must be shifted to a new vision of man and society, to an 
effort to bring about change at the level of human 
consciousness, of values, leading to new cultural 
transformation. 
This is the concept of Islam that lies at the root of 
the contemporary resurgence of Islam. it is in the 
framework of these parameters that the Muslims are today 
awakening t a new world role, facing the problems of 
modernization, challenging the secular concepts and 
institutions of the world establishment, purging their 
thought and society of alien inrusions from Western 
civilization, and harnessing their resources to build an 
new order at him which could act as a window on the 
Islamic order for all humankind. 
Today the second largest and dominant ideology in 
Europe is Islam. Islam is not new to Europe and the West, 
Europe had been quite acquainted with this ideology since 
almost eighteenth century presently, France constitutes 
the greatest Muslim population and Germany bears the 
second position in the size of Muslims population Britain 
being one of the most important imperial and colonial 
countries of Europe also attracted a large number of 
Muslim who now form a considerable part of the population 
of Britain which has been a resuslt of the mass migration 
from different parts of the world now, Britain is the 
third largest Muslim majority country, in Europe. The 
present study deals with a short his history of Muslim 
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Migrants in the Western World, their settlement, pattern, 
evolution, progress and development as a part of the who 
Muslim community of the world. 
SPREAD OF ISLAM IN THE WESTERN COUNTRIES 
The message of the One God (Tawhid) of Islam 
presented last by the prophet Muhammad (P.B.U.H. )iri the 
seventeenth century was but the universal message for the 
whole of humanity and for all ages. The unique feature of 
the Islamic ideology lies in its unceasing zeal of 
propagation. This Zeal springs from the sense of 
responsibility of the believers of Islam which the Holy 
Qur'an assigns on them. "Say to those who have been given 
the Book and to the ignorant. Do you accept Islam? Then, 
if they accept Islam, they are guided a right, but if they 
turn away, then they duty is only preaching: and God's eye 
is on His servants." The Qur'an not only assigns this 
responsibility to its believer but also declares that the 
very purpose of his creation is not other than performing 
this responsibility in the human family. "And we have not 
sent they otherwise than to mankind at large, to announce 
and to warn." 
THE MOVEMENT IN EUROPE: SPAIN UNDER THE RULE OF MOORS 
In the beginning of the Eight century, Europe saw the 
rise of Muslims which was at its peak of success in Spain 
in 711 C.E. Where a unique culture and civilization 
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flourished all over a greater part of the Iberian 
peninsula which continued for about eight centuries till 
1492. Further, when they turned towards sicily in 
Mediterranean in 831, they gained victory and enjoyed 
glory and power for about 260 years. 
Spain out shined in the whole of Europe in all the 
branches of knowledge. 'Her professors and teachers made 
her the centre of European culture.' Students were 
attracted to cordova to study Astronomy, Geography, 
chemistry and Natural History. It was said that 'as for 
the graces of literature, there never was a time in Europe 
then poetry became so much the speech of every body as 
when the Moors ruled spain. In the arts, architecture, 
silk wearing, pottery, irony carving, jitigree-work, 
jewelry making, Spain was prominent. Pool writers, 'in 
ergs, science and civilization generally Spain under the 
rule of the Moors was facile principals. 
THE MOVEMENT IN EASTERN EUROPE 
The second wave of Muslims in Europe may be traced 
back to the arrival of Muslims scholars and sufis in the 
eleventh century. This new phase of the presence of 
Muslims and Islam was opened in the Eastern Europe, since 
the Muslim scholars penetrated in the direction of eastern 
Europe. The scholars influenced quite a large number of 
people and a considerable size of the population embraced 
Islam on of its own free will. 
Moreover the increasing power of the musliins for 
centuries in Europe had been very jealously watched by the 
christians in the outlying provinces of the kingdom of 
Spain, like Leon, Cartile, and Navarse, who slowly 
gathered power and united to fight the Moors. When 
Ferdinand of Arragon married Isabella of Castille, the two 
Christian Kingdoms were united and fought against the 
Moors. Thus the Moorish power declined. Muslims had been 
mercilessly expelled from the cities, 'since the fall of 
Granada, nearly one million of them are said to have been 
expelled at that time'. In 1502, Ferdinand and Isabella 
passed an edict forbidding the exercise of the faith of 
Islam through out the Kingdom. It was how the christians 
ruthlessly suppressed the Muslims in Europe, as soon as 
they attained power, and arrested the Movement. 
Similarly, the Ottoman Turks after having reached the 
pinnacle of their greatness in the Eastern Europe in the 
sixteenth century, gradually decayed during the 
seventeenth century. 'Under the walls of vienna, in 1682 
the Muslims received a check which served eastern Europe 
from the further alarm from the advancing tide of 
Mohammadan invassion'. 
However, what was found most striking was the spirit 
of religious toleration of the Turks. It was ironical to 
find that the religious toleration of Muslims (Moors and 
Ottoman Turks) could win such convents who later turned 
into sincere Muslim missionaries, whereas the religious 
8 
THE MOVEMENT AMONG THE CHRISTIAN NATIONS IN EUROPE 
At the time when the Ottoman Turks turned towards the 
Christian nations of Europe, the conditions of the 
subjects of these nations were extremely deplorable. The 
degradation and tyranny were frightful to contemplate. 
Karamsin describes "with out the fear of the law an empire 
is like a steed without reins. Constantine and his 
ancestors allowed their grandees to oppress the peoples: 
these was no more justice in their law courts; no more 
courage in their hearts; the judges amassed treasures from 
the tears and blood of the innocent; At length the Lord 
poured out His thunder of these unworthy rulers, and 
raised up Mohammad, whose worries delight in battle, and 
whose judges do not betray their trust." 
The Ottoman Turks, in 1353 first passed over into 
Europe and in the course of time Advianople was made their 
European capital. During 1389-1402, their power stretched 
from the Aegean to the Danube, Capturing Bulgaria, 
Macedonia, Thessaly and thrace. Between 1421-1451 they 
occupied Chalkidike and moved towards the Adviatic. 
During 1451-1481 by the overthrow of Constantinople, 
Albania, Bosnia and Servia, became mortar of the whole 
south-Eastern peninsular. Again between 1520-1566 Hungry 
was also added and in the seventeenth century crete was 
also won. It was how the Ottoman caliphate which was the 
greatest world power of the time had all the area 
extending over most of the Eastern and South eastern 
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Europe with Greece on one and Vienna on the other hand 
Kazakasthan which is in present U.S.S.R. under the muslim 
Suzerainty. The political ascendancy of Muslims in some 
form or the other continued will the beginning of the 
nineteenth century. 
CHEKHING pF THE MOVEMENT IN EUROPE 
Both rule of 'Moors in Spain' and the period of the 
Ottoman Turks were free from religious persecution. The 
history of Spain under Muhammad rule is singularly free 
from persecution, Writers T.W. Arnold. It was no, due to 
two main reason. Firstly, there is no compulsion in 
Islam. Hence, the sultans adopted the policy of religious 
toleration, unlike the christian rulers who have always 
adopted the policy of religious persecution. Secondly, 
The Sultans, acknowledging the All sovereignty of God and 
reflecting upon life after death, could perceive the 
vanity of all worldly things. It was the reason that 
after the death of the Sultan Abd-er-Rahman the third, a 
not was found wherein he wrote " Riches and honour, 
power and pleasure have waited on my call; nor does any 
earthly blessing appear to have been wanting to my 
felicity o man! place not they confidence in this 
present world. The Islamic spirit in thought and action 
always brings miracles and the same could be said about 
the Moors in Spain, who outshined in the whole of Europe. 
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perseculation of the christians in Europe, could hardly 
win a true convert except that of expelling the believers 
of the Islamic faith. T.W. Arnold quotes Scheffler "what 
then has become of the christians? they are not expelled 
from the country, neither are they forced to embrace the 
Turkish faith: they must of themselves have been converted 
into Turks. 
EUROPE-THREE DIFFERENT PHASES IN THREE CENTURIES 
Europe was under the complete sway of the influence 
of Islamic culture in the late fifteenth and sixteenth 
centuries. 'In the later half of the fifteenth and of the 
sixteenth centuries, the christian literature was full of 
direful forebodings of the fate which threatened christian 
Europe. 
While, during the seventeenth century the power of 
the ottoman Turks gradually declined. Consequently, the 
movement was checked from further incursion into Europe. 
In the eighteenth century it was found that the 
Medieval christian Europe which was Inaguishing in total 
darkness, slowly and steadily woke up from the long 
slumber and was enlightened mainly due to the brilliance 
of the Muslim civilization that flourished in Spain, in 
Europe. Muslim Spain opened the age of chivalry and her 
influence stretched far and wide in the other countries of 
Europe, giving rise to new poetry and a new culture. 'It 
was from her that christian scholars received what of 
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Greek philosophy and science they had to stimulate their 
mental activity upto the time of the Renaissances. 
Thus, it is found, that the Renaissance of the 
eighteenth century Europe was found deep rooted in the 
Islamic presence in Europe in Spain in sicily on one side 
and Eastern and south Eastern Europe on the other. 
In such a state of affairs Muslims turned towards 
west and Europe. This Muslim migration into Europe 
started in the beginning of the twentieth century and by 
1960 the inflow of Muslim mass migration reached its 
highest point. In between 1960 - 1970 the total estimate 
of Muslim migrants was numbered as ten Million. Presently 
the largest size of Muslim population is found in France, 
Germany follows next and Britain stands third in the list. 
The current Muslim population in Britain is estimated to 
be approximately twenty lakhs. 
MUSLIM IN THE PERIOD OF IMPERIALISM AND NAKED SLAVERY 
However, the Muslim power in some form or the other 
continued until 1492 C.E. which was free from forced 
conversion, treachery or any kind of torture. But soon 
when the Muslim power declined, there set in a drag period 
in the history of mankind, when the powerless and helpless 
people were either forcely converted into christians or 
were maltreated like dogs and asses. This start 
colonialism and imperialism and slavery put Muslims into 
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the most brutal and in human conditions. 'When in 1714, 
George I arrived in England to ascend the English throne, 
he brought with him black Mohammadan body servants of whom 
he was fond. In England, they attended to the personal 
needs and dressed him, much to the discontent • They 
were thus brought to England by the 'Slave-holding class' 
of his time, thousands in number. They were freely and 
shamelessly brought and sold and were obliged to wear slave 
kidnaping activities in the streets of London, Liverpool 
and Bristol were conducted very openly. The 'hue and 
cry advertisements of the London Gazette of 1688 and 1894 
brought into light the cruelty and barbarism of slavery. 
Even the lawyers who later became Lord chancellor, 
Categorically declared: 'We are of the opinion that a 
slave by coming from the west Indies to Greet Britain, 
both not become free. The Bishop of London also declared: 
'that baptism made no sort of change in the political 
estate of a (black)'. In such state of affairs, 
Shakespeare, Steele, Johnson and some other writers 
emerged as the friends of blacks and raised their voice 
against the naked slavery prevalent in their times. 
EARLIEST ISLAMIC MISSION WORK IN BRITAIN 
From 1850s a new element in London life caught the 
attention of the Englishmen, who were to go a long way 
under the influence of Muslim missionary work. The new 
element was none but the Muslim students and professionals 
who came to Britain in quite a considerable number 
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particularly form the sub-continent of India. The most 
critical point behind the flowing of Indians in the 
schools and universities of England was the slow poisoning 
of the young minds of the Indians, particularly of Muslims 
for they belong to a totally different ideology of Islam, 
through the education policy of Macaulay, 'as it was put 
by Macaulay' to make them 'English in taste in opinion, 
in morals and in intellect, remaining, of course, Indian 
in blood and colour. 
However, what Macaulay and men like him proposed for 
the unmaking of Muslims could have disposed by the 
infallible and unbounding wisdom of God. And so it did. 
It was how this Islamic soul of the British soil 
opened a new gate of friendship with the Muslim world 
horocco, Turkey and Afghanistan in the west and left a 
lasting influence in the East and the West. It was in 
1891, that Quilliam was able to establish the liverpool 
Mosque and Institute, 'under Mr. Quilliam's management 
quite a large Muslim institution has been founded in 
liverpool consisting of a mosque, a Boys Day School and e 
evening classes, a literary society, oriental library and 
Museum for visiting Mostems, printing works, from which 
are issued two Muslim journals, 'The crescent' (Weekly) 
and 'Islamic World' (Monthly) both under his editorship 
and frequently containing articles from his prolific pen. 
The Britishers could not tolerate the bold and open 
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oppression of the Islamic faith of the Muslims. They 
erroneously believed that in their professedly christian 
country, the Muslims would eventually fail to collect 
their strength in expressing and proclaiming and 
presenting what they believe to be the only Truth, i.e. 
the Islamic faith. But, when they ward the call for 
prayer from the Muezzin, from the balcony of the mosque, 
the antagonism appeared, from the indigenous population, 
therefore the converts had to be people of courage, 
commitment and strength of mind in order to pursue their 
^un-English way of life. 
What was rushed forth from the prejudiced pen in the 
article about Islam and Muslims ought to have affixed to 
his own christian society, which during the period was 
given rise to a^ number of illegitimate births, 
particularly from among the women of the respectable 
sector of the society. It was estimated that there were 
two thousand illegitimate births per year during the 
1890's in the city of Liverpool, resulting in a high 
demand for foster parents. 
Apart from all this, educational classes were also 
organized in the lecture hall of the institute to make the 
ignorant world understand the fact that islam as the 
patron and not the enemy of Science, literature and art. 
Another unique way which was applied by Quilliam was the 
holding of sunday morning and evening services which 
comprised prayers, meditation and singing of hymns in 
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English which attracted one hundred and fifty people for 
coining in the fold of Islam by 1896. The Muslim community 
which grew round the highly islamic spirited leadership of 
Quilliam and which had Muslim of all walks of life, 
including students and professionals who came to England 
for education and a number of professors and scholars of 
repute, was committed to the work of islam and dedicated 
itself both in the observance of islamic principles in 
their lives and in the presentation of islamic tenets 
before the hostile English society. 
ISLAMIC MOVEMENT IN BRITAIN : CULTURAL AND RELIGIOUS 
BACKGROUND OF THE MUSLIM MIGRANTS 
Muslim who channeled to the British cities in a chain 
of migrating movements also brought with them some of he 
characteristics from the countries to which they belong 
and which they have inherited from their family 
backgrounds - the adherence to the Islamic ethos and high 
regard to the values of Islamic etiquette and behaviours, 
but with semi-consciousness, not with a complete and a 
clear understanding but with rather an incomplete vision. 
No matter they came from the Muslim countries, Saudi 
Arabia and Pakistan, Nigeria, malaysia, Indonesia, Kenya 
or anywhere else. Their predominant characteristics were 
mostly similar to a large extend. Most of them were from 
the rural areas where westernisation has not entered the 
lives of people with such an intensity and greater strides 
as has entered the urban areas. Moreover, the majority of 
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the rural Muslim population abhor the western ideas, 
norms, styles and way of life and endeavour to stick to 
the Islamic morals, conduct and way of life. Furthermore, 
most of them cling to the traditionalism mistakenly 
confusing it with the islamic values. These being some of 
their characteristic features of the rural background, 
there is yet another dimension, different from the western 
of British society of which they have been much deeply 
influenced the family system. Family is a basic unit in 
the life of a Muslims, which plays a major role in the 
construction of his personality and plays a decisive part 
in the development of his character in a long way. Family 
is on pivot or a centre around which the other 
institutions of a Muslim revolve. His attitudes and 
thoughts towards other things a Muslim child mainly fours 
and builds on what he is been taught and instructed at 
home, trained and disciplined by his parents. Hence, 
family which is called the cradle of civilisation lays the 
foundation stone of a Muslim on which his whole 
personality is built. Thus, attaching such importance to 
the institution of a family and also acknowledging its due 
significance in the making up of the life of an 
individuals, islam sets forth certain lays and rules to 
regulate the family system and to help it in smooth 
functioning. The potential force behind this primary and 
fundamental institution is abounding love and affection 
amongst its members, which excels in every aspect, from 
the western family system which finds its root not in pure 
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teachings to others and to win allegiance to their faith. 
To enact and implement the same law for non-
christians as well which restricts others in criticizing 
or condemning Christianity or Hadrat Maryan or Hadrat 
Eesa, (Peace and blessings be upon them). In the similar 
way Islam, its teachings and the prophet Muhammad (Peace 
and blessings be upon him) should not be open for 
criticism and condemnation which has become a trend of the 
western writers. 
Not to compel Muslim girls for obtaining compulsory 
co-education from the government schools 
Halal meat should be served to Muslim children at 
schools and in the canteens. 
- To appoint Muslim teachers to give religious education 
to Muslim children in the schools. 
To allow proper time and convenience for Muslims 
working in schools or office to offer their Friday 
prayers. 
To provide arrangement for the circumcision of Muslim 
boys in the National Health Scheme. 
- To open single-sex schools in Muslim areas. 
To exempt Muslim girls from wearing lights for physical 
exercise in schools. 
DEVELOPMENT OF MUSLIM INSTITUTIONS 
The history of mosques and Muslims institutions in 
Britain runs parallel to the history of Mr. Quilliams 
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and chaste love but in most formal, cold and superficial 
ties of live and affection which after result in broken 
homes, divorce, extra material relationships, feeling of 
the children, from homes leaving away their old, needy and 
most deserving parents and disintegration and the eventual 
collapsing of the whole family. Boundless love and 
intimacy, mutual understanding and devotion towards each 
other, being the qualities Islam suggests for the 
relationship between husband and wife and love and 
sacrificed of the parents towards their children and the 
obedience and respect of the children to their parents and 
elders, there are very remote chances of a breaking down 
of such a strong family system of islam. Hence these are 
also the qualities which the Muslims brought with them 
when they sailed to the British Water. However, it is not 
the case of Britain alone, but the Muslim minorities in 
all the Western countries face similar problems and 
difficulties. Anyway, the Muslims in Britain look quite 
enthusiastic in frequently presenting their demands before 
the Government, inviting the attention of the Government, 
inviting the attention of the Government authorities and 
submitting a memorandum to the Government. The demands 
can be listed like this: 
To recognize the Muslim personal law which affects 
various aspects of Muslim life. 
To declare Government holidays on the Muslim 
festivals Id-ul-Fitr and Id-ul-Adha. 
To allow full freedom to present the Islamic 
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educational centres provided they work on more beneficial 
and useful projects making children understand the meaning 
of Qur'an, how Qur'an is revealed for the good and 
betterment of the whole mankind, how they can become good 
Muslims, what habits they should develop and how they 
should guard themselves against the negative environment 
of the society. 
MOSQUES 
Mosques is a nerve centre of the Muslim society. It 
is essential and central to the life of Muslim community. 
It stands as an embodiment of Truth, Reality and peace. 
It is a symbol of justice and a distinguished mark of 
honour, dignity, purity, propriety, and nobility. 
It is the place the believers of Truth congregate 
five times a day regularly and systematically bow their 
heads to their creator and Master and after their prayers 
praising His Gloves. it is the significant different 
between Islam and other religions, that its believers do 
not bow their their heads before any personage, any wait, 
any priest, or any object of nature, but only before the 
Lord and sovereign of the worlds to whom they do not see 
of whom they do not form any image but to whom they feel 
in their hearts, to whom they see in the reflection of His 
Creation of the whole universe and man. It is the place 
where all Muslims, whether he be a clerk or an officer, a 
business man or an intellectual, a beggar or a landlord. 
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missionary activities in Liverpool (1891) the first 
forming of a mosque and institution of dedicated workers 
in Liverpool. The history of the activities of mosque and 
institution in Liverpool prolongs further so as to 
coincide with the history of working mosque and working 
Mission in working. (1890-1911). Since all this is dealt 
with earlier, they need no mere description and focussing. 
Hence it is appropriate to see the further current 
developments in this respects. 
MOSQUE MADARASAH 
However, before coming straight to the establishment 
of the network of mosques in different cities in Britain 
and the other organisations of Muslims. It deems necessary 
to throw light on the important role of the mosque 
Madarasahs in providing education to Muslim children. The 
mosque-Madarasahs are a kind of Muslim institutions in the 
mosque, where a large number of Muslim children gather 
apart from their British schools, to learn to read Qur'an. 
These are as such the Qur'an schools in the mosques for 
the children. The mosque-Madarasahs to them are therefore 
most valuable for their children can learn how to read 
Arabic and of course Qur'an children wearing their special 
headdresses and having fully covered themselves attend the 
mosque-madarasahs to read Qur'an after their school hours, 
catch the attraction of the people of other communities 
and more particularly of the alien western society. 
However, the madarasahs can develop into greater 
2i 
all stand equally before God with not a least trace of 
distinction or discrimination or prejudice. The Imam is 
only the leader of the congregation and his office is not 
hereditary, any man with appropriate knowledge of Islam 
and with a good character can be the Imam. This is 
another most important difference between islam and 
Christianity or any other religion, since it discards 
priesthood and see all with equality and with fraternal 
feeling of brotherhood. 
ISLAMIC RESURGENCE IN MAKING: THE ISLAMIC COUNCIL OF 
EUROPE 
The contemporary islamic era is marked by the islamic 
resurgence and islamic awakening allover the world. The 
very beginning of the 15th century Hijra opened a new 
chapter in the islamic history in the world. The 
remarkable features of this awakening are twofold- it has 
shaken the very root of the materialistic world and has 
thus proved its naked, immoral, unjust and treacherous 
invasions and exploitation of the resource and manpower of 
the Muslim world, secondly it has welling established the 
fact that Islam is the only solution for international 
peace and justice. But the life of the Islamic movement 
is not a bed of rests, but always strewn with thorns for 
testing the commitment of its workers. 
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MOORISH DOMINANCE IN EUROPE 
710-1492 A.D. 
Spain 
"Moor" means properly a Mauritanian. It is applied 
generally to the natives of Morocco, Tunis, Algiers and 
Tripoli. In 648 A.D., under the leadership of Okba, 
Mauritania on the north-east coast of Africa came into the 
possession of the Muslims. The stronghold of Ceuta was at 
this time under the control of a Gothic king. In 704, 
Musaibn-Nasir was appointed by Walid, the then Caliph, as 
governor of Mauritania. He extended his dominions as far 
as Fez and Tangier; but owing to the heroism of Count 
Julian, the Gothic governor, he was unable to gain 
admittance within the citadel of Ceuta. Musa appointed his 
lieutenant Tarik as governor of Tanjiar. About this time 
died Witiza, the Gothic monarch of Spain. The ministers 
deprived Witiza's two sons of the right of succession to 
the throne, and installed Roderic, one of the provincial 
governors, as king. The result was out-break of interecine 
strife in Spain. It is said further that the queen had in 
attendance upon her a noble damsel, daughter of Count 
Julian. roderic ravished this lady and she carried the 
tale of her wrong to her father, who was governor of 
Ceuta. In order to wreak vengeance upon his brutal master, 
Julian appealed to the help and protection of the Muslims 
who by this time had made themselves masters of 
practically the whole of the African coast and were 
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preparing for onslaught upon Ceuta. Accordingly, Musa 
gladly fell in with the proposal of Count Julian and sent 
for approval to the Cliph at Baghdad. Receiving the 
Caliph's sanction in due course, Musa sent Tarik with a 
band of warriors for the invasion of Spain. In July, 710, 
Tarik landed in Spain with 500 Berber troops. The place 
where he alighted is still known as 'Jabal Tarik' (the 
mount of Tarik) or Gibraltar. From there Tarik started in 
the direction of Cardova. A great battle was fought in 
which Roderic was defeated and compelled to flee. Cardova, 
Mantissa and Toledo fell one by one into the possession of 
Tarik. Meanwhile, Musa became jealous of Tarik's great and 
unexpected success. In 712, he came to Spain with a force 
of 18000 men, occupied Seville, Cardova and Merida and 
proceeded in the direction of Salamanca. Roderic 
confronted him in battle but was defeated and slain. And 
then Musa entered the capital city amidst great pomp and 
splendor and proclaimed the Clip;h as the sole sovereign 
of the country. Save for the mountainous district, the 
whole of Spain was wrested from Gothic possession. The 
Spaniards, however, were permitted to retain their own 
religion, their own laws and their property. Meanwhile the 
Cliph, having heard of the mutual jealousy and quarrel 
between Musa and Tarik, had both of them summoned to 
Damascus. Before leaving, Musa appointed one of his sons, 
Abdul Aziz, as governor of Andalusia and two other sons as 
governors respectively of Africa and Mauritania. Arriving 
in Damascus, he was thrown into prison at once by the 
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Caliph's orders. Meanwhile, Abdul Aziz strengthened his 
position by marrying the window of king Roderic. Also he 
devoted his attention towards promoting the welfare of the 
country; but here two months were over he was slain by the 
order of the Caliph. Afterwards, one of his kinsmen, 
Ayyub, was appointed as Amir of Spain. But he too was 
removed but he Caliph who appointed Al Haur as governor of 
Spain. 
France 
Haur crossed the Pyrenees and went on extending his 
possessions, the dukes, counts and other feudal chiefs of 
the country readily agreed to pay tribute to their Muslim 
rulers. Meanwhile, taking advantage of al-Haur's absence 
in France, one Pilayo proclaimed himself as king of Spain. 
Having received this information, the Caliph appointed Al-
Samah as Amir of Spain in place of Haur. 
In A.D. 721, Al-Samah crossed the Pyrenees and 
occupied Coarsened and Narbonne. Next he laid siege to 
Toulouse. Duke Eudes advanced with a large army to offer 
resistance to the Muslim forces, and a great battle took 
place in conseguence. After this, Abdur Rahaman-bin-
Abdullah was appointed as Viceroy of Spain. He collected a 
vast body of troops so much so that his preparation struck 
panic into the hearts of assembled Europe. The towns of 
Southern and Central France, from Gascony to Burgundy and 
from the Loire to the Garonne, were plundered and 
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devastated by the Muslims, eudes was unable to check their 
advance. Meanwhile, Charles Martel had gathers an army in 
Belgium and Germany, and was advancing secretly against 
Portieres. The battle continued for six days in the course 
of which Abdur Rahman was slain and the Muslims were 
compelled to give backi. 
In A.D. 732, Abdul Malik was appointed in place of 
Abdur Rahman by the Amir of North Africa. He crossed the 
Pyrenees again but had to return on being resisted by the 
enemy. 
The Spaniards were very much pleased with their 
treatment by the Muslims. A pension was granted to the 
family of the deceased witiza, and large settlements of 
land were made in their favour. On account of the civil 
manners of the Muslims and the facilities granted by them, 
many inhabitants of spain were converted into Islam. A 
very distinguished. Spanish family of Saragossa adopted 
the new faith and founded a new dynasty which continued in 
existence till the 9th century a.D. The Jews had suffered 
intolerable oppression under roman rule. They were now 
freed from oppression and gained full freedom under the 
Muslims. 
After the accession of Abbas-al-Saffah as Caliph of 
Baghdad in 750, one of his relatives, Abdullah, arranged 
for a sumptuous feast the royal palace to which all the 
Omayyads were invited, when the guests were all assembled, 
the scholars and theologians present combined in offering 
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trenchant criticism of the conductor the Omayyad Caliphs. 
Afterwards, at a hint from the Caliph, the assembled 
Omayyads were slain one after another. In fact, the total 
annihilation of the Omayyads was the secret object of this 
assembly. fortunately, Abdur Rahman, a grandson of the 
10th Omayyad Caliph, Hisham, had got some inkling of this 
plot and had already fled from Damascus with his brother 
Sulaiman. The enemy set off in pursuit of the brothers. On 
the way, sulaiman was captured by the enemy and slain. 
Abdur Rahman jumped into the river from fear of the enemy 
and saved his life by crossing over to the other side. 
Ultimately he took refuge with a relative on the Barberry 
coast of Africa. By this time quarrel31 had broken out 
among the Muslim Amirs of Spain. An assembly of scholars 
was called in Cardova when it was decided to set up a 
separate Caliphate in Spain. Having heard of Abdur 
Rahman's arrival in Africa, they invited him with great 
cordiality to come over and take up the sovereignty of 
Spain. He landed in Andalusia in 755 A.D. Immediately upon 
Abdur Rahman's arrival in Spain, he secured a following of 
20,000 men. He successfully repelled an invasion of 
Abbasid troops in 756 A.D. All Cardova welcomed with 
rejoicing the newly appointed Caliph. Abdur Rahman 
declared himself not as Caliph of spain but as Caliph. 
Abdur Rahman declared himself not as Cliph of Spain but as 
Caliph of Cardova. Gradually all the neighbouring cities 
acknowledged subjection under of Maghrib, with the 
assistance of Yusuf and his sons, began to enter into all 
n 
manner of intrigues against the newly appointed Caliph. 
But Abdur Rahman subdued his enemies one after another, 
towards the end of his reign, Charlemagne, king of the 
Franks, conquered a portion of Italy and Germany and set 
off against the Muslims. With the help of the descendants 
of Amir Yusuf and the Abbasids, Charlemagne reconquerred a 
portion of the Arab possession in France, crossed the 
Pyrenees, occupied the country as far as the Ebro and 
established a boundary line named the "Spanish March". 
Abdur Rahman fought against Charlemanage and succeeded in 
recovering some of the conquered territories. Before his 
death in 788 he chose Hisham as his successor. Hisham also 
started for the Pyrenees but had to retire baffled and 
disappointed. 
Hisham was succeeded by Hakim (grand son of Abdur 
Rahman) who ruled from 769 to 822. On Hakam's death, 
Abdur Rahman II ascended the throne and ruled till 852. 
His successors maintained themselves on the throne with 
varying success. They contend themselves with the title of 
Amir and sultan until Abdur Rahman III adopt that of 
Caliph. He ruled from 912 to 961. He was the greatest 
monarch of the line. He kept the Christian kings in check 
and warded off the great peril of invasion from Africa by 
powerful fleets. 
'Abdur Rahman, an Oriental rule of the great stamp, 
industrious resolute, capable of justice, magnificent and 
free-handed without profusion, was eminently qualified to 
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give all that his people wanted.' Encyclopaedia 
Britannica] 
Under Abdur Rahman III Muslim Spain prospered in 
every respect and became specially notable for the great 
advance made in Science, Literature, Agriculture and 
commerce. He succeeded in organizing the country very 
efficiently and effected considerable improvement in the 
administration of justice4e and advancement of learning. 
He deserved admiration also for reducing the taxation of 
the Christians. By him was built the famous mosque of 
Cordova where 4700 lamps were kept alit at the same time. 
Abdur Rahman III was a most efficient administrator. 
His royal court was always adorned by the presence of 
poets and falsifiers. Many educational institutions were 
established by him; and it is freely admitted even by 
English historians that these institutions were in every 
respect superior to the schools of europe. Under his rule 
both Muslims and Christians lived on terms of amity and 
cordiality. Each community respected the other for its 
courage, generosity and heroism; difference of religious 
faith did not stand in the way their mutual respect and 
goodwill. Abdur Rahman brought artists from Greece and 
Asia Minor and adorned Cordova with masterpieces of their 
workmanship. By making adequate arrangement for drainage 
and irrigation he improved the quality and fertility of 
the soil. Historians admit that Spain never experienced 
such a period of prosperity and welfare either before of 
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after. Abdur Rahman was as just as he was generous, the 
whole of Spain invested him with the title of Amir-ul-
Momeneen (commander of the faithful) and thus testified to 
his efficiency and greatness, during his rule one-third of 
the public revenue amounting to 7245000 gold coins, was 
regularly, spent of works of public utility. In order to 
confront the power of the Fatimid Caliphs, he had 
constructed a large fleet which was kept in readiness at 
Ceuta at the entrance of the Meiterranean Sea. His 
government was in every respect superior to the government 
of the Christians. Ambassadors from Germany, Italy and 
France used always to be present in his court. Every city 
in Muslim Spain was famous for the cultivation of Science 
and Literature. Even the ladies in the zenana had acquired 
a name for themselves for proficiency in poetry and art. 
Upon the death of Abdur Rahman, Al Hakam ascended the 
throne in 961. He was kind-hearted and fond of justice. It 
is said that on one occasion he gave order for the summary 
acquisition of a piece of land adjacent to his palace. But 
the owner was unwilling to part with the land and appealed 
to the Qazi for justice. The Qazi came riding to the 
Caliph's Court, and, seeing the king at a distance, 
alighted from horse-back. Then he filled a bag with earth 
and begged the Caliph's assistance in hoisting it upon the 
back of the animal, al Hakam, failing to understand the 
Qazi's intention, agreed after a little hesitation but was 
unable to lift the the load. Thereupon the Qazi addressed 
the Caliph in a tone of great gravity and said : "You are 
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unable to lift even a small portion of earth from the land 
which you have acquired. Say, then how will you be able to 
bear the whole burden of the land on your shoulder on the 
day of last judgement?" The Caliph expressed great 
satisfaction at the Qazi's justice and ordered the land to 
be returned to its master. 
In 1976, Hisham II was installed on the throne as 
successor of al Hakam. During his period of rule 
internecine strife broke out in Spain, some adopted the 
cause of the Omayyads while others embraced the side of 
the Abbasids. The provincial governors profited by the 
opportunity to declare themselves independent. In 
consequence there was an end to the Caliphate in Spain, 
and by the year 1031 A.D. we find Spain divided among a 
number of petty Muslim principalities. Thereafter A.D. 
1056 the Murabit dynasty rose into power and prominence 
for some time. Gradually quarrel broke out between the 
Murabits and the Muwahhids, in consequence of which the 
former was practically destroyed in the year 1147. 
Thereafter, until 1269, the administration was in the 
hands of the Muwahhids, and upon the downfall of Muwahhid 
dynasty, Muslim power in Spain came to be confined only to 
the small province of Granada. 
The Caliphate of Cordova wad changed into the kingdom 
of Granada which lasted from 1238 to 1592. Altogether 
there were ten Caliphs in Cordova during the period of the 
Caliphate and twenty-four Amirs who ruled over the kingdom 
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of Granada. The founder of the Kingdom of Granada was 
Muhammad I. There was great improvement in Art and 
Industry during his reign; and the silk of Granada came 
to be as highly prized as even the silk of Asia. He 
beautified still further the palaces of Granada and built 
the famous Alhambra.* he used to receive complaints in 
person and to justice in all cases, he concluded a treaty 
of peace with the Emperor Alphonso. But King Ferdinand 
and Queen Isabella were determined to uproot the very 
foundation of Muslim rule from Spain. So, Ferdinand 
reached the plain of Granada with a force of 15000 men, 
and a fierce conflict took place between the two armies. 
In 1491, it was arranged that the Muslims would be allowed 
to retain their property and their arms and to enjoy the 
exercise of their own laws and religious rites. But ere 
the month of January was over, Ferdinand and Isabella, in 
contravention of the terms of this treaty,k again entered 
Granada and took possession of the city. With the fall of 
Granada, Arab dominance in spain disappeared for ever. 
Ferdinand ordered the Moors to give up their religion and 
social customs. The Jews became the first citims of 
barbarous and inhuman oppression, and later Ferdinand 
decreed the banishment of every individual Muslim from 
Spain. 
The Muslims, refusing to give up their religion 
openly defied ferdinand's order and preferred battle. But 
the conflict was unequal; strictly enforced the order of 
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banishment against the Muslims. In 1492, the Moors were 
finally driven out from Spain. 
Henry Muslims, refusing to give up their religion 
openly defined Ferdinand's order and preferred battle. 
But the conflict was unequal; strictly enforced the order 
of banishment against the Muslims. In 1492, the Moors were 
finally driven out from Spain. 
Henery Smith Williams writes in his 'History of the 
World' that three million Arabs were expleed from Spain in 
the course of seventeen years. He writes moreover that the 
expulsion of the Moors laid the axe at the root of Spanish 
prosperity. The Muslim had made a prosperous and 
flourishing country of Spain; they had trained the 
Spaniards in manners, culture and civilization; they had 
taught Art, Science, Philosophy, Medicine, Mathematics and 
Astronomy; and yet after a long reign of several centuries 
they were banished from Spain with the utmost rigour of 
cruelty and intolerance. It is doubtful if History can 
furnish another instance of such monstrous ingratitude-
another instance where the dictates of culture. Religion 
and Morality were at one, and so ruthlessly, trampled 
under foot. No other monarch had ever decreed that piety, 
purity, and the divine light of knowledge should be 
banished from country at the fiat of the royal will. 
Through the long years of futurity, History will 
contemplate this instance of atrocious inhumanity with the 
utmost abhorrence and horror; and the cruel order which 
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levelled to the dust eight centuries of glory and renown 
will provoke for ever the scorn and devision of all 
mankind. 
Muslim Rule in Spain (710-1492 A.D.) 
Spain was conquered by the Muslims in 711 a.d. and 
ruled by a series of governors appointed by the Omayyad 
Caliphs until 756. The Caliphate of Cordova was founded by 
Abdur Rahman I in 756 a.d. For the first forty years, 
there was strife and disunion between the different Muslim 
chiefs, and this stood in the way of establishing complete 
peace and order in the country. After defeating the 
Christians, the Muslims were able to enter France; but in 
732, they were resisted by Charles Mortal and compelled to 
retreat. Arab rule in Spain was thus almost on the point 
of extinction in these early days. But the arrival of 
Abdur Rahman I, a scion of the Omayyad dynasty, changed 
the course of affairs. Abdur Rahman was installed on the 
throne in 756. He defeated the Abbasid Amirs, quelled 
mutinies and insurrections and established his kingdom in 
Cordova. The Muslims had an unbroken career of conquest. 
The Oriental monarchy was exceptionally rich in able 
men. To quote from dozy's Spanish Islam (Pages 446-7), 
"Abdur Rahman's power became truly formidable. A splendid 
navy enabled him to dispute the mastery of the 
Mediterranean with the Fatimids, and secured him in the 
possession of Ceuta, the key of Mauritania. A numerous and 
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well-disciplined army-perhaps the finest in the world in 
those days-gave him a marked preponderance over the 
Christians of the North. The proudest monarchs sought his 
alliance. The Byzantine emperor, the rulers of Germany, 
Italy and France, set embassies to his court." 
"Such achievements as these were unquestionably 
great, but what strikes the student of this brilliant 
reign with astonishment and admiration is not so much the 
edifice as the architect-the force of that comprehensive 
intellect which nothing eluded and which showed itself no 
less admirable mastery of the minutes details than of the 
most exalted conceptions, this subtle and sagacious man, 
who unifies the nations and consolidates its resources, 
who by his alliances virtually establishes a balance of 
power, and who in his wide tolerance calls to his councils 
men of another religion, is a pattern ruler of modern 
times, rather than a medieval Caliph." 
Hishman erected the famous mosque of Cordova. 'The 
University of cordova' was to quote an english authority 
'one of the most renowned in the world'. The students 
attending the lectures were to be reckoned by thousands. 
The Omayyads continued to rule Spain till 1031, in 
which year Himsham, the last king of the dynasty, was 
compelled to abdicate. Thereafter Spain became divided 
among a number of petty principalities and small 
independent kingdoms. Saragossa; Toledo, Valencia, 
Badajoz, Cordova, Seville and Granada became each a 
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separate kingdom under the rule of a separate Amir of 
King, The Christians, profiting by this opportunity, 
sought to reconquer the country. The independent Amirs 
remained in power from 1031 to 1091. In 1086, one of these 
Amirs, Motamid of Seville, sought the assistance of Yusuf 
of the Murabit dynasty of Africa. Yusuf acceded to his 
prayer, arrived in spain from Africa, and defeated 
alphonso, enemy of Motamid in a battle. In 1090, Yusuf 
again returned to Spain and occupied Granada. Seville and 
almeria passed into his possession in 1091; and his former 
ally, the Amir Motamid, was sent as prisoner to Africa. 
The Murabit dynasty thus became established in power in 
Spain. They had formerly, under Yusuf-bib-Tanshfin, 
founded the Berber kingdom of North Africa with Morocco 
for their capital. In 1117, the Murabits were defeated by 
Alphonso with the help of the Amir of Saragossa. 
Meanwhile, in 1121, a new dynasty was founded in Africa by 
Muhammad-bin-Abdullah. This dynasty was known as the 
Muwahhid dynasty. 
In 1146 the Muwahhids captured Seville; and from that 
time we can date the foundation of the Muwahhid dynasty in 
Spain. This dynasty continued to exercise power till 123 2. 
It was Abdul Mumin who really established Moorish 
predominance in Spain. In 1148, the Muwahhids attacked 
Cordova. In 1156, they attacked Granada and afterwards 
Tunis in Africa. Badajoz, Baza and Beira were occupied in 
1161. Abdul Mumin died in 1163 and was succeeded by his 
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son, Yusuf-abu-Yaqub. Yusuf invaded Portugal in 1176. Upon 
his death in 1184, his son, Yaqub-al-Mansur, succeeded in 
his place. Meanwhile, the Christian prices of Spain untied 
to form a confederacy against the Moors; but in 1195, the 
Moors crushed in battle Alphonso VIII, King of Castil, and 
within two years had reached as far as Madrid. However, 
quarrel broke out among the Muwahhids themselves in 1223; 
and in consequence of this internal disunion, Muwahhid 
predominance in Spin came to an end by 1232 A.D. Granada 
was attacked by the Amir, Mutawakkil. James I of Aragon 
invaded the Balearic islands; and in 1236, Ferdinand III 
of Castil conquered and occupied a portion of Andalusia 
and Cordova. Next year, Mutawakkil was slain by his own 
general. By 1238, only Granada remained in Muslim 
possession out of all their territories in Spain. This 
kingdom remained in existence from 1238 to 1492. In 1253, 
Muhammad laid the foundation of the famous palace of 
Alhambra. In 1273, the Marin dynasty came from Africa for 
the assistance of the Moors in Spain. In 1275, Abu Yusuf, 
a king of this dynasty, collected a vast army and defeated 
in Christians of Castil and Aragon. In 1278, he drove off 
the Muwahhids from Spain. In 1491, Ferdinand laid siege to 
Granada; and next year, Abu Abdullah, king of Granada, 
left his city for Africa; and from that year, Muslim rule 
in Spain came to an end. 
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The Murabit Dynasty in Spain 
From 1056 to 1146, this dynasty continued to reign in 
Africa. Two Arab tribes had been dwelling on the other 
side of Mt. Atlas in Morocco. They had long come away from 
their native home, Yemen, in order to take up their 
habitation here. One of their chieftains, Yahya-bib-
Ibrahim, went to Mecca to perform the Hajj pilgrimage. He 
informed the people of Mecca that his countrymen dwelt in 
the arid desert and were steeped in the darkness of utter 
ignorance. He implored therefore that some one trained in 
law, jurisprudence and the commentaries might be sent for 
their religious training and instruction. The Mecans 
acceded to has prayer; and one abdullah-bin-Yasin agreed 
to go with him. Having reached Gadala, he was received 
with great rejoicing; and gradually the idea entered his 
mind of founding a new kingdom with the help of his 
disciples. He advised these disciples to march against the 
neighbouring tribe of Lamtuna; and soon many of the 
surrounding tribes were brought under the subjection of 
his power. To his sturdy followers of the Lamtuna tribe he 
gave the name of Murabit. He never assumed any titled or 
dignity for himself; and the royal authority was 
exercised on his behalf by the Lamtuna Amir. This amir 
died in 1058, and one, Abu Bakr-bib-Omar was appointed in 
his place. Upon Abdullah's death, Abu Bakr became king of 
the whole territory in name as well as in fact and 
founded anew capital at Fez. Meanwhile, he was informed 
that the people of Gadala were advancing against Lamtuna. 
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Leaving the charge of the troops within the city in the 
hands of Yusuf-bib-Tashfin Abu Bakr at once proceeded to 
take the field in person. But Yusuf of Abu Kkr, he made 
friends with the troops and sought to get the entire 
authority of the State into his own hands. He transferred 
the capital to Morocco and soon succeeded in gathering an 
army of 100,000 men. The Berbers were defeated by him; 
but, ere he had succeeded in subduing Fez. Abu Bakr 
returned. Abu Bakr, however, did not think it advisable to 
stand against Yusuf, and thought it the better part to 
recognize the latter as Amir. 
'Alphonso VI thus swore by the Trinity and all the 
Saints,' writes dozy in his "spanish Islam" (page 691), '1 
will exact a signal and terrible vengeance. I will lay 
waste the infidels' dominions with warriors numerous as 
the hairs of my head, and I will not halt until I reach 
the Straits of Gibraltar !' 
In 1086 Yusuf. b. Tashfin was entreated by the 
Muslims of Spain to come over and help them against the 
assaults of Alphonso VI. Yusuf acceded to their entreaty, 
arrived in Andalusia and utterly crushed the Christian 
army at the batter of Zallaka near Badajoz in October, 
1086. Leaving 3000 Berbers to support the Andalusians, he 
returned to Africa. 
In 1090 the Muslim king of Seville again prayed him 
to come and help him against the Christians, and this time 
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Yusuf annexed the whole of Morrish Spain with the 
exception of Toledo and Saragossa. 
The Murabit dynasty lasted for about a century 
when its decline commenced. Meanwhile, the Muwahhids swept 
over the whole of North Africa and Southern Spain. 
The Muwahhid Dynasty in Spain (1146 to 1232 A.D.) 
A Berber adventurer named abu Abdullah Muhammad 
began to preach about the advent of the Mahdi in North 
Africa in the middle of the 12th century. He proclaimed 
that the Mahdi would remain in the path of virtue and 
righteousness, that he would teach all mankind, and bring 
peace and piety to the world. One day, when he was 
speaking in this strain, Abdul Mumin, by preconcerted 
arrangement, got up from the Assembly and said, "You 
illustrate in your person all these qualities which you 
are speaking about, therefore, be you our Mahdi and Imam." 
the ignorant Berber audience were stampeded by Mumin's 
example and acclaimed Muhammad with one voice as the 
Mahdi. From that time Muhammad assumed the title of Mahdi 
and became the founder of a new sect. He instituted a 
Cabinet or executive council and appointed Mumin as his 
minister. 
The followers of Muhammad assumed the designation of 
Muwahhid (Unitarian). Muhammad preached the doctrine of 
the Unity of god (Tawhid) and advised his followers to 
commit themselves wholly and utterly to the will of the 
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one true god; and hence the name of Muwahhid for his 
followers and successors. Upon the death of Muhammad, 
abdul Mumin was proclaimed by the disciples as Caliph or 
Imam. The newly elected Caliph took up within three years 
the spiritual leadership of the whole country including 
Fez, Tasa &c. In 1143, upon the death of ali, the Murabit, 
his successor Tashfin, resolved to confront abdul Mumin in 
battle. But he was defeated and fled. 
Abdul Mumin began a long career of conquest, 
annihilated the army of Murabits in 1144, captured Fez, 
Ceuta, Iran and Morocco and put an end to that dynasty in 
1146. 
Meanwhile, he sent an army into spain and in the 
course of five years reduced the whole Morrish part of the 
peninsula to his sway. In 1158 by the annexation of 
Tripoli he united the whole coast from the frontier of 
egypt to the Atlantic together with Moorish spain under 
his scepter. The Muwahhid empire was the first State since 
the establishment of Islam in the West, uniting under one 
single authority the whole of North Africa from the gulf 
of Gabes to the atlantic ocean together with Muslim spain. 
Towards the end of 12th century A.D., Innocent III, 
Pope of rome, declared a Crusade against Muslim rule in 
spain. Priests and monks began on all sides to instigate 
Christian prices against the Muslims, and the prices of 
Aragon, Npvarre and Castile formed a confederacy. Large 
numbers of volunteers came to join their ranks from 
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Portugal and the south of France. The Pope advised 
processions, prayers and fasting for their success. On the 
12the of July, 1212, the Crusaders and Muwahhids met in 
battle. After a struggle lasting for several days, the 
Crusaders proved victorious, and Muhammad returned 
disappointed to Morocco. He died in 1213; and henceforth 
all close relation between spain and Africa was at an end. 
The Muslims of Mughrib made several attempts against 
Gibraltar but were unsuccessful. Gradually, the power of 
Africa declined. Tunis refused to pay tribute to the 
Muwahhids and declared independence. For twenty years 
there was continuous conflict between the Muwahhids and 
various petty principalities in north Africa, and in the 
end the Muwahhids fell. The decline of their power came 
about in Spain in 1232 A.D. and in Africa in 1269 A.D. 
Portugal 
It was during the reign of Alphonso I, king of 
Portugal, that the Murabits of Morocco first extended 
their power in Portugal where they came to exercise 
authority in several cities and small principalities. When 
there was struggle between the Murabits and Muwahhids in 
Morocco, alphonso took advantage of the opportunity to 
start an expedition against the Moors. It is said that 
200,000 Moors took part in this battle, but they were 
defeated in 1139, In 1140, the Moors captured the fort of 
Leiria, in 1144, they defeated the combined Christian 
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military force. After this the Germans, english and 
flemings made common cause with Alphonso and advanced 
against the Moors. The Moorish troops in the forts of 
Palmella, Cintra, and almeida now made terms with the 
Spanish king. In 1171, alphonso made a treaty with the 
Moors for seven years. Afterwards, owing to the infirmity 
of age, alphonso could not personally take part in battle, 
and he left the command of military affairs in the hands 
of his on, Sancho. Between 1179 and 1185, the Moors 
gradually re-captured most of the places they had lost; 
but they were unable to recover possession of Santarem and 
Lisbon. In 1192, they occupied Algrave, and then Sancho 
concluded a further treaty with the Moors to last for 
period of eight years. In 1223, Sancho II ascended the 
throne. He declared a holy war against the Moors and 
ultimately gained victory in the battle of Algrave in 
1244. The Moors had made a granary of the province of 
alemtejo; but owing to incessant warfare, the place was 
devastated and made a desert. The stream of commerce and 
education also was completely choked up; under alphonso IV 
another vast army was sent against the Moors, and they 
were completely defeated (1345). The confederation of 
foreign Christian powers was now determined to banish the 
Moors entirely from Portugal. They though it their chief 
duty to wage war against Islam. The Portuguese launched 
repeated expeditions against Morocco, the native home of 
the Moors, and occupied Tangier in 1471. 
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If the Moors, thus harassed by Christian forces from 
all sides, were able to maintain themselves in power for 
three hundred years and more, it was the strength of 
religion alone which enable them to do so. 
TURKEY 
Legend assigns to Oghyz, son of Kara Khan, the honour 
of being the father of the Ottoman Turks. Their first 
appearance in history dates from 1227. In that year a 
horde, driven from their Central Asian homes by the 
pressure of Moghul invasion under their chief Ertoghrul, 
camped at Jessin east of Erzerum. They appealed to 
Alauddin for help and were assigned the lands of Kara Dagh 
near Angora where they found good pasturage and winter 
guarters. 
Turkey is divided in two portions, Turky in Asia and 
Turkey in Europe. There are 32 lakhs of Muslims in the 
european half of Turkey. The country is divided among a 
certain number of vilayets or districts, as for instance, 
Adrianople, constantionple, Salonika and Scutari. 
Albania, Central Macedonia and Eastern. Thrace are 
comprised among these provinces. In Eastern Thrace there 
is a large Christian population. European Turkey is 
separated from Asia by the Bosphorus and the Strait of 
Dardanelles. The countries bordering upon Turkey are 
Greece, Bulgaria, Montengegro, Servia and Bosnia. The 
total Muslim population of Asia Minor is 72 lakhs. 
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Anatolia, Armenia, Kurdistan and Syria are included in 
Asiatic Turkey. The vilayets of Angora and Smyrna are 
comprised within Anatolia. The population of Turkey is 
over 89 lakhs, of whom 83 lakhs are Muslims, the rest 
being Christians and Jews. 
Erzerura is included within Armenia. The total 
population of Armenia and Kurdistan is 25 lakhs, of whom 
the Christians number two and a half lakhs and Muslims 
sixteen lakhs. Beyrut is included in Syria. It was the 
early home of Christianity. 
The present population of syria is one million, of 
whom Jews number 150,000 and the rest are Muslims. The 
inhabitants are mostly Arab by race, and the language 
spoken is Arabic. Large number of Christian pilgrims come 
every year in order to see the church of Jerusalem. In the 
mosque founded by Omar there are memorials of Abraham and 
the Prophet, Muhammad. The great mosque of the Omayyads is 
in Damascus, and there also is the tomb of Saladin. 
In 1912, 4200 miles of railway lines were open in 
Turkey, out of which 1200 miles were in european Turkey 
and 3000 miles in Turkey in Asia. The Hedjaz line is about 
1000 miles in length. The principal places are all 
connected by the telegraph and the telephone. The Turkish 
navy consists of 124 steam vessels and 951^1 pilot ships. 
The population of Constantionple is eleven lakhs. some 
hint of the present condition of Turkey may be gathered 
from the following account given by General Townshend who 
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had been a prisoner of Turkey during the last great war : 
"Kama 1 has been able to get together an army 
of 300,000 well equipped soldiers without any 
help or sympathy from British politicians. 
They are hardy, capable of endurance, and 
every efficient. I found angora to be a very 
well-organized city. It is the political and 
administrative centre of Asiatic Turkey. The 
police arrangements are excellent and the 
administration is divided among well-organized 
departments. And yet the people who conduct 
our political affairs from white hall 
evidently think that Kamal is the leader of a 
barbarian horde who act as executioners under 
his order." 
The Suez Canal is 99 miles long and 121 feet in 
width. The fleets of all nations have the right to free 
passage through the canal whether in times of peace or 
war. The administration of the canal is in the hands of 
the council of 3 2 persons, of whom 10 are Britishers. The 
council was first instituted in 1888. In 1875 the British 
Government purchased from the Khedive the bulk of shares 
in the Suez Canal company at a price of four million 
Turkish pounds. 
Asiatic Russia is divided among three parts : (1) 
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Siberia, (2) Central Russia, and (3) Caucasia with 
Armenia. 
SIBERIA 
Islam was preached among the Tatars of Siberia in the 
16th century. Muslim preachers went from Bokhara and 
Central Asia in order to spread the new faith in Siberia. 
RUSSIA 
The total number of Muslim is 1,52,00,000, out of 
which 53 lakhs are in European Russia. Their ancestors 
first adopted Islam towards the latter part of the 13th 
century. Many Russians took Moghul women for wives at this 
time and adopted oriental customs and modes of living. 
BULGARIA 
In 921, the Caliph, al-Muqtadir, sent a band of 
preachers for the purpose of preaching Islam in Bulgaria. 
As a result of their endeavours, the Bulgars on the banks 
of the Volga adopted Islam. In accordance with the terms 
of the treaty of Berlin, Bulgaria was declared an 
independent kingdom under the protection of Turkey. Many 
of the people had become Muslims during Muslim rule. 
The total strength of the population is 48 lakhs, of whom 
Christians form the larger bulk. Muslims number six lakhs. 
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BOSNIA AND HARZEGOVINA 
The total strength of the population is 10,51,000 of 
whom six lakhs are Muslims. From the 6th century A.D., 
there provinces were under Roman rule. Afterwards, they 
passed under the domination of Hungary. Bosnia was part of 
the Turkish empire from 1528 to 1878. In 1908, Francis 
Joseph, emperor of austria, annexed these provinces with 
the consent of Turkey. 
FRANCE 
Musa, the general sent by the Caliph Walid, crossed 
the Pyrenees and entered France after his conquest of 
Spain. He conquered and occupied the province of Languedoc 
in the sought of France and afterwards proceeded in an 
easterly direction in order to enter Italy. But just at 
this time, he was suddenly called back by the Caliph of 
Damascus and his career of conquest came to an end. He and 
his lieutenant, Tarik, were both prompterily summoned back 
to Damascus. In 731 the Muslims crossed the Pyrenees with 
a large army, occupied Orleans and Bordeaux, and brought, 
under subjection the whole of souther France as far as the 
Loire. 
SPAIN 
In 711, under the order of Musa, governor of Africa, 
his general Tarik landed in Gibraltar, entered Andalusia 
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and totally defeated the army of the Spanish king, 
Roderic. Afterwards Tarik, with an army of 16000 men, 
successively captured Granada, Seville, and Toledo. 
Granada was at that time the capital of Spain. Then Musa 
himself came over from Africa and assumed command of the 
army in person. He took Saragossa and Barcelona and 
proceeded as far as the Pyrenees, and thus, in a short 
while, all spain with the exception of Gallicia was 
annexed to the Arab Empire. But in 759, the Muslims 
suffered defeat at the hands of Pepin, son of Charles 
Martel, king of France. Spain was under Arab dominion for 
five centuries. The islands of the Mediterranean Sea, such 
as Sicily, Candia, rhodes, Cyprus, Sardinia and Corsica, 
also came under Arab control at this time. 
Islam was introduced in Spain in A.D. 711. 
Thenceforward, till the end of the 15th century, Muslim 
Spain wrote a wonderful chapter in the history of the 
world. The influence of Islam spread from spain to the 
other countries of europe and laid the beginning of a new 
era in Science and Education. The teachings which Europe 
had once imbibed from the Art and Philosophy of Ancient 
Greece now began to be assimilated by the Muslims, and, 
in the matter of religious toleration specially, Muslim 
Spain began to give an object-lesson to Christian Europe. 
In Spin, hitherto, the Christians had used to commit 
fearful oppression upon the Jews; and the same oppression 
was extended to whomsoever might refuse to adopt 
Christianity. These people, in order to escape from such 
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cruelty, now welcomed the Muslims with open arms and even 
many Christian families of high rank and social position 
soon came to adopt the new faith. But all this was done 
without the least hint of coercion. Christians were 
permitted to keep their won laws and have their won 
judges. Many new monasteries were founded, and no 
obstacles were put in the way of any body accepting the 
vows of asceticism. Christians were subject to the payment 
of a light impost. The rich had to pay 48 dirhems each, 
while the middle classes paid 24. This tax was only levied 
from those who did not fight5 as soldiers in battle; and 
there were many exemptions such as in the case of women, 
children, beggars, slaves, the lame and the blind. The 
task of collecting the tax again was left with Christian 
officials so as to minimize the risk of oppression as much 
as possible. In these circumstances, it is idle to speak 
of Islam having spread with the help of the sword. On the 
other hand, the two communities lived on terms of such 
perfect friendship that there was no obstacle to 
intermarriage between them. Many Christians considered it 
a point of honour to adopt Arab names and imitate Arab 
manners and customs. The use of the Latin language had 
decayed to such and extent that even laws concerning the 
Christian faith were translated into Arabic. 
CORDOVA 
This was known by the name of Kortupa. It was 
conquered by the romans in B.C. 152, while the Muslims 
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occupied it in the eight century A.D. Abdur Rahman I, of 
the Omayyad dynasty, was the first Caliph of Cordova. He 
had escaped somehow with life from the general slaughter 
of the Omayyads which had been ordered by Abul Abbas-as-
Saffa of the Abbasid dynasty; and having arrived in Spain, 
he founded the famous Caliphate of Cordova. He and his 
descendants were entirely independent of the Abbasid 
Cliphs. The famous mosque at Cordova was built by Abdur 
Rahman, though it was extended and beautified by his 
successors. Not far from the mosque is the famous place of 
Medinatuzzohra built by Abdur Rahman III, whose reign 
marked the zenith of Arab power and influence in Spain. He 
adopted the title of Caliph while his predecessors 
contended themselves with the titles of Amir and Sultan. 
He was the greatest of the line and kept the Christian 
kings of Spain in check and warded off the chief danger of 
invasion from Africa by powerful fleets. 
In 1017 Cordova fell into the hands of the Abbasids; 
and thence, in 1091, it passed into the hands of the 
Morbits and from them again into the hands of Muwahhids in 
1148. Ultimately it was captured by the Christians. Tence 
began the decline of the city; and among other changes 
many mosques were converted into churches. The camous 
Averroes or Ibn Rashid was born in this city. 
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GRANDA 
After Cordova, Granda continued for a long time to 
minister to the consolation of Muslim hearts. In trade and 
education as well as in the beauty of its palaces, mosques 
and its administrative system, Granda soon came to be a 
rival of Cordova. The city stood in the midst of the 
famous plain of the Vega, and part of it stood at the food 
of the Sierra Nevada mountain range. The swift stream of 
the Douro flowed right through the heart of the city, and 
it was thus invested with every species of natural and 
artificial beauty. The architects of Granda were famous 
for their article skill; and the palace of al-Hambra 
standing in the plain of the Vega still constitutes a 
standing testimonial to the glory and prosperity of Muslim 
Spain. The palace was founded by Ibn-al-Ahmar after whom 
it was named. In 1492, the city was captured by Ferdinand 
and Isabella. 
CRETE 
Crete acknowledge dependence upon the Turkish Sultan 
but never paid any tribute. The work of its protection and 
administration is now in the hands of a High Commission 
consisting of representative of France, Italy, Russia and 
Great Britain. The Muslims first conquered the island from 
the Greeks in 673. The war which broke out between the 
Greeks and the Turks regarding possession of this island 
ended disastrously for the Greeks. But Turkey was not 
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allowed to enjoy the fruits of her victory. The Great 
Powers intervened; and the administration Crete passed 
into international hands. The Muslim inhabitants of Crete 
number 28,000. 
CYPRUS 
This island was formerly under Roan control. In 649 
an expedition was sent against this island by the Caliph, 
Mauawaiya, after which Islam began to spread here. Bibers 
I, the real founder of the Mameluke empire, sent and 
expedition against the island, which was afterwards 
conquered by the Sultan, Selim the Second. In 1878 a 
treaty was concluded by which the Sultan's sovereignty 
over the island was acknowledged but its administration 
was given over to the english on condition that they would 
protect the rights of Turkey as against Russia. The Muslim 
population of the island is 56,000. 
ENGLAND 
In very ancient times, Grat Britain and Ireland were 
not separate islands; they were a part of the continent of 
Europe. The primitive inhabitants were savage tribes, 
ignorant of agriculture, who dwelt in mountain caverns. 
Ages rolled by, in the course of which there were vast 
changes in the land-surface of the continent and the 
islands assumed their present form. 
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In B.C. 55, Britain was invaded by Julius Caesar. At 
that time, there were about forty separate tribes in the 
country-each with its own independent chieftain. The 
people were rude savages, who worshipped many gods and 
acknowledged the influence of stars upon the course of 
human destiny. Christianity was first introduced in 
Britain under roman rule. In the 4th century A.d., during 
the reign of the Emperor Constantius, the romans began to 
be harassed by repeated invasion of the Picts and Scots. 
The Scots used to sally out from Ireland, return with 
large amount of booty, and then return to the attack 
again, worried by their repeated invasions, the Britons 
implored assistance from the Teutonic Saxon tribes of 
Germany. The Saxons drove out the Picts and Scots and 
established their own dominance in the country. 
Among the Saxon prices, special mention must be made 
of King Offa. He occupied the Sussex coast in a.D. 771 and 
afterwards Oxfordshire and the Thames valley. At this 
time, the influence of Islam was spreading all over Arabia 
and had made itself felt even in distant Britain. Offa 
acknowledged the superiority of the new faith and gave 
voluntary proof of his love for Islam by causing the name 
and teaching of the Holy Prophet to be engraved upon the 
coins of the country. 
The true faith, which thus made its influence felt in 
Britain so far back as the 8th century, is not without 
votaries even in modern England. Nay, even in London which 
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is rightly regarded as the centre of the civilized world, 
large number of men and women, often belonging to the 
highest families, are being daily converted into the 
Muslim religion. The number of Muslims in England would 
be 12,000 or more. The educated classes of English society 
are daily realizing the truth and beauty of Islam. Many 
are unable to understand the subtle sophistries of the 
Bible, while others hesitate to put faith in the new Bible 
compiled by the priestly classes. They know that the 
present Bible is very different from the original Bible 
written is Hebrew. Consequently the people are growing 
sceptical and now hesitate to accept the tenets of 
established Christianity. All are eager for the truth, and 
are unwilling, in this scientific age, to accept 
unquestioningly any teaching which does not stand the 
scrutiny of reason. But the fear of social persecution and 
uncertainty about future livelihood prevent many from 
disavowing the Christian faith in public. The priests, 
perceiving the new tendencies of the age, revised the 
scriptures again, and the results of such a course can be 
easily anticipated. However, the march of truth is 
irresistible; and our only prayer is 'Let God assist in 
spreading the Truth'. 
The Islamic community of England has founded a mosque 
at Working in the country of Surrey. The Imam of this 
mosque is Khwaja Kamaluddin, B.A. LL.B. of the Punjab. 
Attempts are being made to erect another. The Nizam of 
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Hyderabad has made a princely contribution and designs are 
ready for erection. 
There is an Islamic Association in England with 
branches established in the United Kingdom and America. 
Representatives of the Association are to be found in 
Great Britain at New York, Paris, Berlin, Zanzibar, Cape 
Town, Hong Kong, Australia, Java, Ceylon etc. The 
Association is in touch with every Islamic effort in the 
West. It has a Library, an Information Bureau and a Prayer 
Room in which prayers are led by Mr. Muhammad Marmaduke 
Pickhall. 
Great Britain has more Muslim subjects than any other 
State and her policy should be one tending to promote an 
alliance with the world of Islam. 
To quote from Dr. Sheldrake's Minaret of September 
1928, "England may afford now to acknowledge Muhammadanism 
as something not to be merely combated and destroyed, but 
to be accepted by her and encouraged-accepted as a fact 
which for good or evil will exist in the world whether she 
will or no-encouraged because it has in it possibilities 
of good which she cannot replace by any creed or 
philosophy of her own." 
"The many thousands who have become Muslim in the 
past ten years have done so through individual effort and 
through a highly organised system of missionaries 
supported by million of pounds and backed by the 'forces 
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that be'. Holland, in the Dutch East Indies has a vast 
Muslim population under her rule which is increasing 
rapidly. China has an Islamic population of 62,000,000 
which is represented on the National flag, to go to the 
extreme point of Africa we find that Cape Town alone 
possesses over 50 mosques whilst Islamic colonies extend 
throughout Natal. Morocco today is not the Morocco of a 
decade ago. Turkey, Persia, Afghnistan are not 'Sick Men', 
neither is the kingdom of Hejaz. Egypt has passed the days 
of tutelage and has taken her place with European nations. 
CAUSES OF THE RAPID SPREAD OF ISLAM 
Let us now consider the chief causes which have led 
to the rapid and universal spread of Islam. 
(1) Islam is simple and intelligible. There is no question 
of dualism in the faith. Allah alone is its one object of 
worship; and hence it easily appeals to the hearts of 
people. 
(2) It is entirely based upon reason and ready to 
acknowledge whatever is rational is other systems of faith 
and belief. There is nothing subtle or intricate in the 
philosophy of Islam, and hence its universal appeal to 
mankind. 
The chief secret of Islam's phenomenal spread in the 
world is its recognition of the Creator's infinite power 
and glory. It believes that, amidst the disorder and 
apparent confusion of the world, a secret purpose is hid, 
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and that man has been created to fulfill this purpose. The 
Muslim commits himself entirely to the Eternal will of the 
Deity. It is this training which helps him to be fearless 
of death and to seek to fulfill god's purposes everywhere. 
It is this training which also helps him to upbuild his 
character, and to be patient in the midst of much 
suffering. There are some who believe that the spread of 
Islam is intimately associated wit5h the spread of 
political power. This is far from the truth. On the other 
hand, it is the decline of political power and material 
prosperity which has given Islam its real opportunity for 
growth and development. Thus we find that the Muslims have 
been specially active in propagating their faith under 
British administration; in fact the Muslims of India and 
the Malaya islands have been more efficient in this 
respect than the Muslims of Imperial Turkey. From this it 
will clearly appear that Islam grow and spreads by its 
inherent superiority, and its influence does not depend 
upon any supremacy of political power. 
(3) There is a high standard of equality in Islam. People 
of various religious persuasions have long lived in peace 
and comfort under Muslim administration; and there is no 
kingdom in Europe which can boast of a record that is 
equally clear. The Qur'an has strictly forbidden the use 
of force in the spread of Islam. It says : 'Let there be 
no compulsion in religion' ; and again, 'Do not force any 
body to adopt Islam : except through the Grace of the 
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almighty none can believe.' The best proof of the equality 
preached by Islam is that, for hundreds of years, various 
Christian sects have lived peacefully in Islamic 
countries. 
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ISLAM, AND THE WESTERN MODERNITY 
The problem of the cultural Westernization of the 
Muslim world, a much broader issue than mere alienation on 
the part of the colonizing power, was raised at the 
beginning of the century by Orientalists, statesmen, and 
"Muslim" thinkers, by men like Backer or Ataturk or 
Taqizadeh. Present-day circumstances have both left this 
problem behind and posed it anew. On the one hand, the 
rejection of colonialist domination and the partial but 
important liberation movements that followed had the 
effect of reintegrating the Muslim countries into the 
stream of contemporary history. On the other hand, the 
temptation of technological modernization has never 
presented itself more insistently than it does today, as 
if rediscovered historical dignity demanded imitation of 
the victorious-vanquished West. Muslims are not longer 
being asked to Westernize their souls to find their place 
in the world, but to rationalize and modernize their 
lives. 
The old conflicts between Islam and the West are now 
especially outdate because an unified Islam has ceased to 
exist, while the West is perceived and by this time 
perceives itself as a heterogeneous composite, and today's 
modernity has a different meaning from yesterday's. So 
long as the West exercised its dominance directly, it 
assumed that, since Islam was outside history, it was all 
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of a piece, similarly, the West once managed to synthesize 
its religion, its culture, its civilization, its 
technological modernity-something it neither does, nor can 
do, any longer. Nietzsche had already fulminated against 
modernity and, after him, Spengler distinguished the 
concept of Western culture from that of civilization 
(imperialism, industrialism-in a word, modernity. 
Now we find that Western culture in its various 
aspects has been radically frangemented, authentic Western 
civilizations are coming apart, and the monster devouring 
them can produce nothing but a subculture and a 
subcivilization. 
Western culture was bound up with moral values as 
much as with a certain fundamental aspiration. Both these, 
however, have managed to change their content while 
protecting their overall purpose. The civilization of the 
West was its way of envisaging life as a whole, its 
attempt to conquer nature, its endeavor to build, in the 
cities and the countryside, a particular human existence, 
and to provide an orientation for human activity. Up until 
the Industrial Revolution there was a culture and a 
civilization, and nothing more. Later, and until recently, 
these two structures succeeded in dominating the nascent 
power of technology, civilization by harnessing its, 
culture by simply ignoring it. 
But the invasion of technological modernity has 
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broken the rhythms of the one and drained the substance of 
the other. The malaise of the West arises from the fact 
that it can save neither its culture nor its civilization, 
because modernity has imposed its own patterns, which 
operate by modernist logic. If the West desired to move 
boldly and bring about this sort of separation, it would 
not be able to, precisely because of the long and deep 
influence that industrialization has had on civilization, 
as well as because, more significantly, technological 
thinking itself derives, even though indirectly, from a 
fundamental cultural choice in favor of rationality. The 
renewed stress on regionalism, the impassioned questions 
raised about the anguish of geniality, the rediscovery of 
communitarian values-all these reactions testify 
confusedly to the same malaise over the rising tide of 
inhumanity. And this response comes just when everywhere 
else one sees at once the longing for that modernity and 
the extreme difficulty of getting it. 
The new voice now heard in the West entreating 
Muslims to remain themselves represent, first of all, the 
naive unhappy consciousness of the West which, confronting 
its own painful alienation, sees in a mythical vision of 
Islam the observe of its suffering; a sense of happiness, 
of spirituality, of community. But a more rational 
consciousness goes further and warns against unchecked 
development and cultural Westernism. The Muslim world, it 
says, is going through a pseudomorphosis comparable to 
that of the Hellenistic Orient. Napoleon, the man of the 
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West, is the modern version of Alexander, the man of 
Hellenism. If modern intellectuals help to drive Islam 
into a state of alienation, no doubt within two or three 
generations we shall see Islam recaptured by the most 
profound forces within it. But to argue this way 
presupposes that Islam has a special capacity for renewal 
as well as a single, uniform destiny, two points that 
remain to be proved. And to speak of pseudomorphosis is to 
call for a "revolution in the East, "led not by Islam but 
more likely by a form of Marksman playing the role of 
primitive Islam. 
A more coherent a attitude is found on the part of 
Western thinkers who have launched a counter assault on 
modernity by appealing to Western "tradition," and beyond 
that to every kind of spiritual, non-rational, or 
anti-historical approach. This is a matter of challenging 
not just technological modernity but the whole 
intellectual sequence that produced it, whether in the 
West or outside the West. Aristotle, Averroes, 
Scholasticism, the Renaissance, the whole rationalist 
current in science and history. Plato will be invoked 
against Aristotle, Avicenna against Averroes, Paracelsus 
against Desecrates, Nietzsche or Spengler against Hegel. 
Appeals to myth symbolism, and the tradition of spiritual 
Muslims will serve to denounce the mutilation of episteme 
by scientism rationalism and historicism. 
These three challenges - ethical, historical, and 
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anthropological in the broad sense - deserve the closest 
attention. They constitute a new departure in the West, 
even where the principal line of criticism of 
"technological civilization" hardly ventures beyond the 
Western horizon, ignores other cultures and, until now, 
has displayed little concern with underlying historical 
factors or with the task of reconcluding social criticism, 
criticism of civilization, and pure intellectual research. 
In the Muslim countries or, more generally speaking, the 
non-industrialized world, these challenges ought to give 
food for thought to all those now fascinated by a skimpy, 
narrow rationalism. 
But despite their intention of bringing the great non 
Western Cultures into their notion of humanity, these 
dissenting voice (still widely scattered and confused), by 
the very fact the they come from the West, may be 
expressing no more than another phase in the crisis of 
Western consciousness. They cannot become universal and so 
acquire real validity except insofar as a new historical 
equilibrium puts the West and the rest of the world on a 
footing of equality. The truth is, they seem to ignore 
real history, its struggles, its violence, and its 
demands. 
Because the West is there, with its power and 
technology. It has dominated and still dominates the 
picture. And so long as Homo accidentals continues to act 
out his Promethean vision, he forces his rhythm and his 
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choices on others, under pain of subjection or historical 
death. The West has not only goaded the world into 
fighting against it with its own weapons, it exports and 
imposes the frenzy for development on which itself is now 
choking. 
So we must at all costs maintain both a sense of 
rationality and a sense of history. On this point, 
laroui's observations are correct: however false it may be 
in absolute terms, the notion of "backwardness," as 
applied to the Muslim world, is nonetheless real. But 
what does it actually mean? It means that one fine day the 
West broke away from the pack of its fellows, running 
ahead, exhausting both itself and them. But in this 
inspiriting race, with its peculiar rules, the one who 
jumps out ahead stifles his adversary, and those who fall 
behind are crushed. Their backwardness is the dark side of 
the breathless race run by the West, which has chosen the 
pace, the terrain, and the goal. 
Because this "backwardness" does exist, and because 
modernity includes important benefits, along with 
elongation, it in necessary to go on trying to catch up. 
But because this gap cannot possibly be made up, it is 
crucial to preserve other forms of value; an identity, a 
culture, a civilization. Islam will not be able to match 
the West's technological capacity, its science, or its 
power. That is not to say that it should drop out of the 
race, but rather that it should not get lost in the 
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confusion. In a word, it should safeguard, cultivate, and 
refine its hare, which is great, in the human enterprise. 
The inner suffering of the West comes from the fact 
that its culture has been devoured by modernity. But it is 
true that India suffers from hunger, not from a lack of 
spirituality, nor from an excess of that spirituality. For 
the first time in history a kind of local modernity is 
becoming universal, attaching itself to a whole spectrum 
of cultures. These cultures have received it from outside, 
as a gift once beneficial and poisonous and so they remain 
less contaminated than the West, but they are just as 
threatened by it, though for different reasons. The 
eclipse they have undergone, however, represents one of 
the hazards of life. 
In the West, in a world where god has been expelled, 
the conflict between culture and modernity has brought 
alienation. Japan, which long tried to preserve the most 
intimate part of its being, is now witnessing the 
spectacle of its devastated culture. More than ever, 
people speak of confrontation between civilizations, but 
in reality civilizations clash only when heterogeneous 
racial groups coexist in a given society. As far as 
historical violence goes, only powers conflict and only 
for the sake of power: the murderous history of a Europe 
united by civilization stands as evidence for that. 
So that dialectic of power will continue, somewhere 
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or other, openly or in disguise. Yet in the sphere we are 
dealing with the pattern emerging is not a confrontation 
between civilizations but of each one with modernity. An 
if there is any sort of solidarity that can provide a 
basis for a truly universal aspiration, it is surely the 
solidarity of cultures, including that of the West, 
against the enemy that denies them all: uncontrolled 
modernity. Within this framework Islam can send home its 
sublime message. 
The religion of Islam is now an American phenomenon. 
Once thought of primarily as the way of life of the Arabs 
and a faith alien to the Judeo-Christian heritage in this 
country, it has moved into a position of sufficient size 
an strength that it must be counted today as one of the 
prominent, and rapidly growing, religious movements of 
America. 
In the most general terms, the Muslims of North 
America can be divided into two distinct groups; immigrant 
Muslims and indigenous Muslims. In the first category are 
those who have come, or whose parents or grandparents have 
come, from other areas of the world to this country 
including the increasingly large numbers of students on 
college and university compasses. Originally mainly 
Lebanese, they now represent Islam communities from more 
than sixty nations, especially Pakistan, Iran, 
Afghanistan, Turkey, and Eastern Europe. The second 
category, that of so-called indigenous Muslims, is 
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composed mainly of members of the African-American 
community of the United States, and now includes a growing 
number of "Angle" converts (estimated up to seventy-five 
thousand). 
Early mosques/centers in America were established by 
individuals and groups to meet the social and religious 
needs of the community. They were local in focus and 
interest. A loose federation of these mosques was formed 
by second-generation Muslims (mostly of Lebanese origin) 
to help pool resources and provide contact with other 
communities. this organization is now known as the 
Federation of Islamic Associations. Its headquarters is 
located in Detroit, Michigan. Since the 1960s other 
Islamic organizations with similar purposes have come into 
existence with the help of foreign support. These 
organizations are playing an increasingly significant 
role in the activities of various mosques and centers. 
They include the Muslim World League, with headquarters in 
Mecca and U.S. office at the United Nations that has 
formed the council Masjid (membership includes more than 
seventy mosques), which provides funding for mosque 
construction and the distribution of Qur'an and other 
educational information. Another active group is the newly 
organized Islamic Society of North America, the umbrella 
organization for Muslim communities in America and the 
Muslim Student Association (MSA), with several hundred 
chapters on various American university campuses. 
68 
The past decade has seen significant changes in the 
make-up and direction of all the Islamic groups in this 
country. The immigrant Muslims are experiencing new 
pressures, both domestic and foreign, which have led to 
alterations in the constituency and direction of their 
community. Initially early immigrants gathered in small 
groups more in the nature of social and ethnic clubs than 
religious organizations. They were quite well integrated 
into the American culture, adopting patterns that in may 
ways paralleled those of mainline Protestant 
denominations. In recent years persons involved in 
mosque/Islamic centre activities have moved steadily in 
the direction of wanting more leadership and instruction 
in the religion of Islam, working toward building new 
mosques and selecting trained persons to act as imams or 
religious leaders of their congregations. 
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MUSLIMS IN AMERICA : 
APPREHENSIONS, ASSCXJIATIONS, ASPIRATIONS, AND 
ACHIEVEMENTS 
The religion of Islam is now an American phenomenon. 
Once thought of primarily as the way of life of the Arabs 
and a faith alien to the Judeo-Christian heritage in 
United States, it has moved into a position of sufficient 
size and strength that is must be counted today as one of 
the prominent, and rapidly growing, religious movements of 
America. In the most general terms, the Muslims of North 
America can be divided into two distinct groups: immigrant 
Muslims and indigenous Muslims. In the first category are 
those who have come, or whose parents or grandparents have 
come, from other areas of the world to United States 
including the increasingly large numbers of students on 
college and university campuses. Originally mainly 
Lebanese, they now represent Islamic communities from more 
than sixty nations, especially Pakistan, Iran, 
Afghanistan, Turkey, and Western Europe. The second 
category, that of so-called indigenous Muslims, is 
composed mainly of members of the African-American 
community of the United States, and now includes a growing 
number of "Anglo" converts (estimated up to seventy-five 
thousand). 
Early mosgues/centers in America were established by 
individuals and groups to meet the social and religious 
needs of the community. They were local in focus and 
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interest. A loose federation of these mosques was formed 
by second-generation Muslims (mostly of Lebanese origin) 
to help pool resources and provide contact with other 
communities. This organization is now known as the 
Federation of Islamic Associations. Its headquarters is 
located in Detroit, Michigan. Since the 1960s other 
Islamic organization with similar purpose have come into 
existence with the help of foreign support. These 
organization are playing an increasingly significant role 
in the activities of various mosques and centres. They 
include the Muslim World League, with headquarters in 
Mecca and a U.S. office at the United Nations that has 
formed the Council of Masajid (membership includes more 
than seventy mosques), which provides funding for mosque 
construction and the distribution of Qur'an and other 
educational information. Another active group is the 
newly organized Islamic Society of North America, the 
umbrella organization for Muslim communities in America 
and the Muslim Student Association (MSA), with several 
hundred chapters on various American university campuses. 
The past decade has seen significant changes in the make-
up and direction of all the Islamic groups in United 
States. The immigrant Muslims are experiencing new 
pursues, both domestic and foreign, which have led to 
alterations in the constituency and direction of their 
community. Initially early immigrants gathered in small 
groups more in the nature of social and ethnic clubs than 
religious organizations. They were quite well integrated 
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into the American culture, adopting patterns that in many 
ways paralleled those of mainline Protestant 
denominations. In recent years persons involved in 
mosque/Islamic centre activities have moved steadily in 
the direction of wanting more leadership and instruction 
in the religion of Islam, working towards building new 
mosques and selecting trained persons to act as imams or 
religious leader of their congregations 
One of the realities of contemporary Islam of which 
Muslims throughout this century have become increasingly 
conscious is the fact that Islamic minorities are to be 
found virtually all over the world. Attention is being 
given to the presence of Muslims not only in china and in 
the Soviet Union but also in places such as Japan, 
Australia, and South Africa. There are substantial 
minority communities in the heart of Europe in Germany, 
Belgium, France, and Great Britain, and in both the South 
and North American continents. The Organization of Islamic 
conference (OIC), whose forty-three member nations are 
almost all Islamic states, is taking special interest in 
the circumstances of Muslim minorities throughout the 
world. 
What then are the most crucial issues faced by these 
minority groups ? The key concern is how to live an 
Islamic life in a non-Muslim country, especially in light 
of recent strong reformations of the essential unity of 
religion and state. Islami ideology makes it clear that 
72 
the state, by definition, must organize itself around the 
needs of the believers in order to help them maintain the 
faith. And the believers in turn have the responsibility 
to hold the state to its task, to see that religion 
impacts on public policy and that society lives up to the 
will of God. This kind of mutual relationship and 
accountability is, of course, not possible where a Muslim 
minority exists in a non-Muslim Country. 
This is by no means a new problem in Islam and 
classical texts contain instructions for believers on how 
to live an Islamic life in a country in which they are a 
minority population. The understanding is that it is 
acceptable to live in a non-Muslim country if it is 
necessary for some purpose, such as earning a living, but 
that one must plan to return to the home country. In no 
case should a Muslim give allegiance to a non-Muslim 
government. These texts also give the believer some leeway 
in interpreting and carrying out the specific 
responsibilities of the faith; the absolute necessity of 
maintaining all the tenets of Islam may be suspended in 
such extraordinary circumstances where there is no 
overarching state protection. 
Obviously most Muslims who immigrate to America do 
not return, and the majority opt to become U.S. citizens 
with the understanding the allegiance is to be given to 
this nation. Many have come to this country with the 
explicit intention of returning home, particularly because 
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some of them believe traditions teach that one should be 
buried in a Muslim country. It may be that a turning 
point in affiliation came when Muslim communities 
purchased land to establish cemereries in America. Clearly 
one of the issues with which many immigrant Muslims must 
deal is the dual, but now not mutually reinforcing, 
relationship between their allegiance to Islam and their 
responsibility to their newly adopted country. 
One of the fundamental concepts in Islam that is 
being highlighted in contemporary thought is that of hijra 
or emigration. Beginning with the flight of Ethiopia of a 
group of Muslims during the time of Muhammad and 
epitomized in the emigration of the Prophet and his 
followers from Mecca to Medina (making to official 
beginning of the Islamic calendar), the idea of Hazrat 
legitimized the necessity of leaving a country, even a 
nominally Islamic one, if it is impossible to live an 
Islamic life because of oppression on the part of the 
rulers. Here again, however, the expectation is that one 
will return to the home country to work for the 
establishment of a truly Islamic state. Members of the 
Muslim Student Association (MSA) often advocate this 
understanding of hijra; they are here for the specific 
educational training that will help them bring about 
change when they return home. Many of them have tried, 
relatively unsuccessfully, to affect local communities of 
earlier immigrants in America. Some are working with 
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African-American Muslim groups, and in the geographic 
areas considered in this study there are serving as imams 
in immigrant mosques. 
The immigrants who first brought Islam to this 
country were young men from rural areas who were often 
illiterate and with little knowledge of English. When 
immigration officials anglicized their Muslim names on 
entry into the country, most were too dazed to priest. 
Concerned with economic survival in a new land, they 
attempted to maintain a low profile and not draw attention 
to themselves or their religion. For the most part they 
had little Islamic consciousness or even knowledge of the 
fundamentals of the faith. Not having attended the mosque 
regularly at home they did not look to do so in the new 
land. 
Life for the early immigrants was extremely 
difficult, and one may wonder that they were able to 
retain allegiance to their faith at all in what was often 
a very hostile environment. Muslims in the early days of 
this country were few, very dispersed, and often unable to 
communicate with Americans because of a lack of knowledge 
of English. Their fundamental concern had to be for 
economic survival. Those who served as peddlers, for 
example, trudged back and forth across served as kind of 
lifeline to the outside community. Often little integrated 
into American society, they had to bring young women for 
overseas to be their wives. It was only after having 
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children that they felt the necessity for providing some 
kind of structure in which to pass down Islamic values. 
Slowly the importance of maintaining the faith and 
perpetuating its belief system led to the organization of 
religious centers. Nonetheless, individual Muslims in this 
country were not called to account to family, tribe, or 
any overriding Islamic authority, and as time passed many 
of the children of immigrants married outside the faith 
and converted to Christianity. 
Throughout this century different waves of immigrants 
have brought to America different ideas and expectations 
of what it means to be Muslim. They come representing the 
consensus of what their fellow Muslims overseas think 
Islam is and should be at any given time. In the 1950s, 
nationalist Muslims emigrating to America brought a 
rational interpretation of Islam in which the particulars 
of Islamic observance such as regular prayer and 
attendance at the mosgue are considered less important 
than living an ethically responsible life. At the same 
time, a few imams came holding up the ideal of specific 
Islamic practice with a stress on law and ritual. More 
recently there has been an influx of Muslims from abroad 
with financial support from Saudi Arabi representing what 
they understand to be "official" Islam, these people are 
generally unwilling to compromise what they see as the 
incontrovertible principles of Islam in its pure form, all 
of these perspectives continue to characterize the whole 
picture so Islam in the United States and make it very 
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difficult to generalize about "American Islam." One must 
take into account differences in nationality and ethnic 
affiliation, in educational level and economic status, in 
the interpretations of Islam current at the respective 
time that immigrants arrived in this country, and in the 
adaptations that occur over the years as a result of 
interaction with the American culture. 
One of the realities of american immigrant Islam, 
perhaps because of this kind of extreme diversity, is that 
it has not yet developed institutions for training persons 
to occupy leadership positions, in the whole country there 
are at present two imams of whom we are aware) who are the 
sons of imams (one of them is AmericanOborn), and their 
training in Islam is not extensive. American Muslims are 
not producting Islamically educated imams, which is the 
reason many of them are coming from Islamic institutions 
abroad. Because North American Muslims have not yet 
developed anything like a theological institute and have 
little indigenous scholarly production, they are often 
dependent on current interpretations by muslims from 
overseas as to what Islam is an how it should be 
practiced. 
Some evident changes in this situation, however, 
point to a rising sense of Islamic consciousness on the 
part of American Muslims. In the last fifteen years a 
small group of immigrant Muslim scholars in this country 
has taken on the project of writing Islamic texts for 
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immigrant Muslims. New mosques are being builds with the 
specific intention of representing Islamic forms of 
architecture. Even existing mosques are being dressed up 
in ways that illustrate Islamic symbolism, such as the 
addition of minarets. The use of mosques of often 
restricted to what is Islamically acceptable, and where 
social functions are allowed in connection with the 
mosque, new structures are being added to accommodate them 
so that the area of worship is restricted as specified by 
Islamic law. The growing transformation of Islamic 
consciousness means that small ethnic enclaves are in some 
cases learning how to share their institutions with more 
recent immigrants, in the process gradually dropping their 
ethnic particularities and-'Moving towards a more common 
Islamic identity. -N^  
This rise of Islamic awareness, as well a's the influx 
of immigrants who are self-consciously conservative 
Muslims concerned with maintaining Islam in its pure form, 
has brought about a new sense of what it means to be 
Muslim in this country. Adding to this a general concern-
expressed by many we interviewed in our sample-that recent 
events in the Middle East, from the revolution in Iran to 
bombings in Barite, may be helping to perpetuate a 
negative image of Islam. Many indicate their desire that 
Americans see Islam not as a religion of territory but a 
religion of peace and that the American populace somehow 
he educated to the fundamentals of Islam and the ways in 
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which it is a sister monotheistic religion of Judaism and 
Christianity. 
Three quarters of those surveyed believe that wars in 
the Middle East have had a negative impact on the ways 
that other Americans treat Muslims and have in fact made 
Americans actively dislike Islam. To a question of one 
thing Muslims in this country wish Americans better 
understood about Islam, the largest single response was to 
have people in this country see it as a religion of peace. 
Consistent concern is expressed that Americans will 
come to dislike Muslims, Arabs, or those from Middle 
Eastern countries because of what they see as distorted 
press coverage of recent conflicts. Sometimes this is put 
in terms of a worry that people there will fail to 
differentiate between Islam as a religion and as a way of 
life, and will judge the whole by the actions of 
particular Muslim individuals and groups. 
Another concern often brought up is that Americans, 
because of general lack of knowledge about Islam and 
distortions in reporting on the part of the American 
press, may believe that Muslim terrorists are good 
examples of what it means to be an adherent of Islam. Many 
of those responding indicate that they feel the American 
press is too sympathetic to the Israeli perspective and 
Israeli interests in the Middle East, with the result that 
it does not do justice to the Arab perspective. 
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It is commonly believed among Muslims (and probably 
quite correctly) that non-Muslim Americans have no idea 
that Muslims accept the teachings of Moses and of Jesus as 
well as the other prophets revered in the Judeo-Christian 
traditions. The following comments illustrate a general 
feeling among Muslims that Americans are generally quite 
unaware of the teachings of Islam, or that they seriously 
misunderstand them. 
Muslims from Arab countries are particularly eager to 
show that the God they worship is the God of Christianity 
and Judaism. The grounding of Islam in the same prophetic 
line legitimates their part in the monotheistic 
traditions. A few Pakistan his, on the other hand, prefer 
to use the term Allah for God. For them, to give God any 
name other than the one given in the Qur'an-Allah-is 
somehow to take away from the being of God.' Arabs find 
this difficult to accept, feeling the the use of the term 
Allah is perpetuated by American scholars writing about 
Islam as a future prejudicial attempt to cast Islam as a 
religion foreign to the Judeo-Christian heritage.? 
The term Judeo-Christian as used and misused in the 
United States is seen by many Muslims as an attempt to 
prove by including Judaism that one is not prejudiced; the 
result, however, seems to provide an exclusive 
definition of what it means to be American. Every time an 
official of the government uses the term he is excluding 
Muslims and members of other faiths from American 
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pluralistic society. Whether this is intentional or not, 
it is noted in Muslim circle as a way of keeping them from 
participating in the formulation of the future of American 
society. They question whether or not it may in cast be 
serving notice that they do not belong at all. 
The indifference to or apprehension about Islam most 
Muslims attribute to Americans they see as a result of 
past and present political situations as well as of long-
standing confusion and ignorance in the minds of many as 
to what Islam really is. Muslims generally perceive 
Americans as little motivated to learn more about this 
sister religion and believe that such indifference can 
often lead to apprehension about the spread of Islam in 
the United States. When specifically asked about this in 
our survey, only 7 percent said they feel that Americans 
are open to such a spread, 34 percent indicated they think 
Americans are either completely ignorant of or simply 
indifferent to the possibility, and the remaining 59 
percent said they feel people in this country are 
apprehensive about the spread of Islam. 
Muslim perceptions of American attitudes on this 
issue do not seem to be related to factors such as age, 
sex, education, or place of birth, or to the amount of 
social interaction they have with Muslims outside their 
immediate families. However, those who "read a magazine or 
newspaper from a Muslim country" quite often are more 
likely than those who do not to assume that Americans are 
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either apprehensive about or opposed to the spread of 
Islam. 
Also apparently unrelated to feelings about American 
concerns vis-a-vis Islam are such things as mosque 
attendance, involvement in religious activities, and the 
degree to which one feels Islam should be observed. Those 
Muslims who hold more liberal attitudes on questions of 
dating and who themselves sometimes participate in such 
activities as mixed-sex swimming, dancing, and drinking 
alcohol are slightly more likely to believe americans are 
indifferent to the spread of Islam. The fact that the East 
Coast Muslims live in a liberal area with various 
educational and cultural establishments and a tolerance 
for different life-styles and values may help explain why 
nearly half of them feel that americans are either open to 
or are at least indifferent to the spread of Islam, as 
opposed to only about a third we believe this in the other 
tow areas. None of these correlations, however, is strong. 
On the whole nearly three fifths of those surveyed said 
they believe that Americans are apprehensive about the 
spread of Islam. 
Many of those interviewed expressed the feeling that 
Americans tend to look an Arabs as being backward and 
ignorant. This obviously causes a great deal of pain to 
Arab Muslims. Some, such as a young Lebanese man who had 
lived in America for five years, manage to see it with 
tough of humor. 
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Few if any of those we interviewed reported having 
themselves experienced discrimination either in the 
workplace or the housing market, and with only a couple of 
exceptions they did not indicate that their children have 
had unfortunate experiences at school because of being 
Muslim, In private conversation, however, some did admit 
that they know Muslims who have experienced incidents of 
discrimination. And, in fact, we do know of some very 
unhappy occurrences at several of the sites in our study. 
After the 1982 bombing of the Marine headquarters in 
Lebanon, carloads of american youths rode past the mosque 
in one city and threw trash and garbage at it, screaming 
obscenities and shooting BB guns at the building. A group 
of people from a church down the road finally stopped 
them. In other areas Muslim children were harassed by 
their classmates after school. 
Another indecent illustrates the apprehension under 
which many Muslims are living. A city in which an Islamic 
center is located was hit by a rash of arson fires in 
synagogues and in the house of a rabbi and a prominent 
Jewish citizen. The whole town was deeply concerned that 
this was the work of anti-Semitism. The Jewish Defense 
League came into town and threatened to attack any 
suspect. Muslims were very apprehensive, and did not 
venture anywhere near the Jewish area. When it was finally 
discovered that the perpetrator was young Jewish man, he 
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was dismissed as disturbed and referred for psychiatric 
help. The rabbi, who had known about the suspect and 
withheld evidence, was not tried even though it coast the 
city thousands of dollars for extra security on all Jewish 
institutions. One Muslim mother commented, "I breathed a 
sigh of relief. Had it been my son who had started the 
fire, he would have been tried and jailed as a terrorist; 
had it been the imam who held the evidence he would have 
been jailed for withholding evidence. An everyone would 
have condemned Islam as a religion of violence." 
Part of the apparent reluctance of the part of many 
Muslims to talk about the occurrence of incidents of 
discrimination and the presence of some real fear in the 
Islamic community, is a result of their desire to keep the 
issue as low key as possible. Another reason is the 
tendency to depersonalize, to see that incidents are not 
directed toward individual Muslims but are aimed in a 
generalized way at the larger community of Islam. This 
becomes a kind of safety mechanism for dealing with 
situations of tension and fear. 
This fear is conditioned by several factors. One is 
the distorted image of Islam that is presented in the 
media. (Recent books about Islam have included titles such 
as Militant Islam and The danger of islam and an article 
by Joseph Kraft in The Washington Post was entitled "The 
Dark Side of Islam.") another is the lack of any 
substantial political or economic clout on the part of the 
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Muslim community. Aware of the prejudice of Americans 
against Islam and against Arabs (who are often depicted as 
lustful, bungling polygamists in the movies and on 
television), Muslims must depend on the goodwill of their 
non-Muslim neighbors for survival. 
Despite these very real concerns, integration of 
Muslim immigrants in the American context professionally 
and economically seems to be proceeding fairly smoothly. 
It is in the interests of American capitalism to accept 
those whose services contribute to the smooth functioning 
of the system. Our data show that cultural integration is 
somewhat slower, particularly when the immigrant is from a 
totally different culture. Westernized Arabs committed to 
a nationalist ideology have found America easier to adjust 
to than have Pakistanis committed to an ideology of an 
Islamic order. Complicating the assimilation of Pakistanis 
is their racial background. While Arabs can pass as 
members of other Meditarians groups, such as Italians or 
Greeks, the Pakistanis can not. coming with a tradition of 
color consciousness in the Indian subcontinent, where 
light skin is generally associated with higher class 
standing in society, they often find this reinforced by 
experiences of color prejudice in America. Confronted by a 
great predominance of fair-skinned people here they 
subscribe to a religious consciousness that places the 
universal of Islam over the particular of national 
identity. 
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Several mosques in the various geographical areas we 
studied to define themselves specifically in terms of 
ethnic association, and national identity has certainly 
served and continues to serve several important functions. 
Such identity is extremely important for the psychological 
survival of new immigrants, especially those who speak 
nothing but their own native language, and serves as an 
integrating agent as the community slowly adopts various 
American customs. These ethnic groups can serve to keep 
alive customs from the home country, especially if they 
are supported by fresh waves of immigrants. Nonetheless, 
it is also important for Muslims in America to view Islam 
as an overreaching identity, linked with and yet finally 
independent of ethnic and national associations, a common 
bond holding together hose of different backgrounds and 
customs. 
Residence in North America does influence Muslim 
communities. Our data indicate that children are 
Americanized as a consequence of attending public schools, 
a process that also affects parents. In most areas Islamic 
activities related to the mosque are a family affair, 
including women's attendance at prayer services, potluck 
dinners, the education of children, study circles, and 
women serving on boards of the mosque. Even in the most 
traditional mosque there is a sense of ownership of 
Islamic institutions that is a direct consequence of the 
process of democratization. This is apparent in such 
things as the writing of constitutions and lay 
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administration of institutions. 
Furthermore, over the generations a process is 
evidenced by which Islam is identified to accord with the 
basic tenets of American civil religion, leading to a 
deemphasis of its distinctive features. Our data show that 
with each succeeding generation there is a decline in 
strict adherence to those values that are identified by 
Muslim leadership as specifically Islamic. These are the 
values on which this study focused, not the overarching 
philosophical and ethical values, such as justice and 
truth, that are the foundation of all world religions.-
It is clear that Muslims who have been in this 
country for a long time, and whose children have gone 
through the american school system show a great deal of 
heterogeneity in terms of Islamic practices. Even those 
groups composed of members of one national identity become 
more diversified in their beliefs and practice the longer 
they stay in this country. May Muslims are increasingly 
aware of the influence of the public schools in the 
process of Americanizing their children. This has led to 
efforts to organize Muslim day schools in such areas as 
Chicago, Seattle, Los Angeles, and other metropolitan 
centers. Muslims surveyed in our study generally did not 
favor sending their children to Islamic schools, but the 
issue is a real one for many in this country. The tension 
comes in reconcling the desire for an academically 
excellent education, which is possible in some American 
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institutions both public and private, with the fear that 
such exposure to different values systems may lead their 
children away from the principles of Islam. 
Many of the more recent immigrants are appalled at 
what they see as the moral chaos of American society with 
its high crime rate, drug problems, and ready availability 
of pornography. They see such things as products of a 
Christian culture that has lost touch with its basic 
values. These Muslims find little here worth emulating, 
and consequently turn energetically to alternative of an 
Islamic system of values as infinitely superior. Thus they 
see it as their mission to call America bank to faith in 
God and to work for the establishment of an equitable and 
just Islamic order in the world, which is above tribal, 
racial, and linguistic affiliation. 
Islam in this country obviously takes many forms, and 
even in the relatively small samples we were able to 
study, a wide range of ideas and responses was evidenced. 
Recognizing the risky nature of generalizations, we have 
tried throughout this report to illustrate the wide 
variety, both by giving a summary of the responses to 
survey questions and by citing in their own words some of 
the reflections of individuals at the several sites. We 
recognize that what generalizations we have made are 
applicable to persons in the three areas we studied and 
many or may not pertain to the broader community of 
Muslims in the United States. 
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Broader speculation, however, suggests that there are 
possibly five major wordviews operating among Muslim 
immigrants in america. First, there are those who can be 
called liberals; these are probably the most Americanized 
of the Islamic community. This group has no recognized 
religious leadership. Adherents of the liberal worldview 
tend to be American-born of Lebanese parents of 
Westernized unmosqued immigrants. Another group is 
conservative. Westernized, but adhering to the minimum 
requirements of Islam dealing with personal piety, dietary 
restrictions, and proscribed practices. The third group is 
"evangelical." putting great emphasis on scriptural 
foundations and the example of the Prophet Muhammad 
defining the perimeters of the faith. Advocates of this 
perspective are concerned with the daily living of an 
Islamic life, taking special care to fulfill all the 
minute prescriptions and proscriptions of Islam. They tend 
to be isolationist and centered in the small group of like 
minded Muslims. Often they hold meetings led by itinerant 
missionaries from overseas who lecher on the necessity of 
faithfulness of Islam. The fourth group is neonormative, 
similar to the third in all respects, yet with an 
additional dimension. They affirm the necessity of 
supervision of public life by Islam and Islamic 
principles. Thus, their goal is to strive to alter society 
so that Islam may rule. And finally , there are the sufis 
(the majority of whom are converts), who focus on the 
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mystical dimension of Islam. 
It is clear from the results of this study that our 
sample was limited to the first two country, it is 
difficult it not impossible for a non-Muslim study team to 
get access to the others. 
when draft of some of the findings of this study of 
Islamic communities in the United States was released to 
the public in 1985, it was picked up by the press. An 
article by John Dart in the Los Angeles Times carried this 
headline; "Assimilation Perils Immigrant Muslim Values." 
This was understandably alarming to the Muslim community 
in Los angeles; one mosgue leader referred to it as "the 
bomb you dropped." Then a condensed version of exactly the 
same copy appeared in the Chicago Sun Times, but with the 
headline "U.S. Moslems Feeling at Home, Assimilation into 
American Way of Life found Remarkable." As a result of the 
Chicago article two persons from two different mosques in 
Chicago asked whether their institutions could be studied. 
It is obvious that in both places that headlines set the 
tone for the perception. 
In actual fact, the data the study has collected 
supports both headlines. Some Muslims are feeling at home 
and welcome assimilation into American life, while others 
are genuinely concerned that it will jeopardize the 
maintenance of Islamic values. Both kinds of responses 
relate to one's image of what it means to be Muslim is 
America. The future of Islam in this country will depend 
90 
to a large extent on several key factors. One is the 
general trend of thought in Islam overseas in terms of 
leadership, articulation of the faith, and the flow of 
immigrants who will both challenge current consensus on 
compromise and help to reformulate it. Another is the 
degree to which American society itself acknowledged and 
welcomes the presence of a growing Islamic community in 
this country, the government formulates polity in the 
Middle East and other Muslim areas, and the press chooses 
to deal with issues sensitive to Muslims. And finally, 
Islam in this country will be expressed, appropriated, and 
lived as Muslims continue to search for and discover ways 
to be true to a faith that, in its universal nature, will 
find expression as a truly american phenomenon. 
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S.No. 
1. 
2. 
3. 
4. 
5. 
6. 
7. 
8. 
9. 
10. 
11. 
12. 
13. 
14. 
15. 
16. 
17. 
18. 
19. 
20. 
21. 
22. 
ALPHABETICAL LIST ( 
Name of the 
Periodicals 
Al-Mizan 
Al-Nahdah 
Al-Tawhid 
American Journal of 
Islamic Social 
Sciences 
Arabia 
Dawah Highlights 
Echo of Islam 
Encounters 
Hamdard Islamicus 
OF PERIODICALS 
Frequency 
Bi-Annual 
Quarterly 
Quarterly 
Quarterly 
Monthly 
Monthly 
Bi-monthly 
Bi-Annual 
Quarterly 
Hongkong Muslim Herald Monthly 
International journal 
of Islamic and Arabic 
Studies 
Iqbal Review 
Islamia 
Islamic Culture 
Islamic Future 
Islamic Movement 
Islamic Review 
Islamic Studies 
Islamic Voice 
Jafari Observer 
Journal Institute of 
Muslim Minority 
Affairs 
Mahjubah 
Bi-Annual 
Half Yearly 
Quarterly 
Quarterly 
Monthly 
Monthly 
Monthly 
Quarterly 
Monthly 
Monthly 
Bi-Annual 
Monthly 
SCANNED 
Place of 
Publications 
Essex, UK 
Kualalampur, 
Malaysia 
Tehran 
Washington, DC 
Kualalampur, 
Malaysia 
Ann Arbor, UK 
Islamabad 
Tehran 
Leicester, UK 
Karachi 
Hongkong 
Indiana 
Lahore 
UK 
Hyderabad 
Riyadh 
New Delhi 
Bangalore 
Islamabad 
Bangalore 
Mumbai 
London 
Tehran, Iran 
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23. 
24. 
25. 
26. 
27. 
28. 
29. 
30. 
31. 
32. 
33. 
Moslim World 
Muslim and Arab 
Perspectives 
Muslim Education 
Quarterly 
Muslim India 
Muslim World Book 
Review 
Muslim World League 
Journal 
Radiance 
Universal Message 
Voice of Islam 
Yaqeen International 
Young Muslim Digest 
Quarterly 
Monthly 
Quarterly 
Monthly 
Quarterly 
Monthly 
Weekly 
Monthly 
Monthly 
Fortnightly 
Monthly 
Hartford 
New Delhi 
Cambridge 
Delhi 
Leicester, UK 
Makka 
Al-Mukarramah 
New Delhi 
Karachi 
Karachi 
Karachi 
Bangalore 
?Rm - TWO 
BIBLIOGRAPHY 
93 
ISLAM, SPREAD, AMERICA 
1. IRVING (T.B.)- Muslim in America. Al-Nahdah. 2, 3; 1982, 
July-September; 18-9. 
When this ground work was laid, when the Spanish 
workman were lost in their Latin American grandsons, and 
when Black Americans had almost lost their memory of their 
Muslim ancestors in Africa, Arab and Yugoslavs and 
Albanians came to the cities of America, Some of them kept 
Islam alive, and it is this spark that has brought the 
present rebirth of Islam in America. Thus it is our 
purpose to sift this fascinating mixture carefully, and 
see what can be saved to build American Islam. We needs 
books tapes, slides, records, to teach us now to states, 
all groups must come together for our future education. 
We all need the Qur'an in modern English and in Modern 
American, Spanish and Portuguese. 
2. ISLAM FASTEST Growing Religion in America Mahjubah. 14, 8; 
1995, August; 39. 
Islam has become America's fastest growing religion with 
1,100 mosques standing on America soil with 80% erected 
during the past 14 years. The first mosque in America was 
built in 1929 in Ross, North Da Kota. While South Africa 
Muslims number 1.2 millions, the American figure stands at 
almost 6 million. This is due to the large numbers of 
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immigrants and conversions, but according to available 
statistics more than a third of the present Muslim figure 
were born in America. The growth of Islam in America has 
not gone completely unnoticed politicians are beginning to 
recognize the need for Muslim support. In 1991 president 
Gorge Bush issued the first white House acknowledgment of 
a Muslim religions event, sending good wishes to the 
American Muslim community during Eid-ut-Fitr. 
, , AMERICAN MUSLIM MISSION, DISBANDMENT 
3. MUMTAZ AHMAD and NAYANG (Sulayman). New beginning for the 
"Black Muslims". Arabia. 4, 47; 1985, July; 50-51. 
The decisions of Imam Warith Deen Muhammad, leader of 
the American Muslim Mission, last month to disband his 
organization was totally against the conventional, 
Weberian wisdom on the sociology of religious 
organizations which dwelled on that tendency to 
crystallise around hereditary structures and priesthood. 
He announced that he was "abolishing" the American Muslim 
Mission (AMM) and that he was no longer the leader of the 
so-called "Black Muslims" of the United States. Imam W D 
Muhammad also disbanded the entire administrative 
establishment of the AMM at control level and suggested 
that the local Muslim communities should now organise 
themselves around the mosgues in collaboration with their 
Muslim brothers and sisters from around the world. 
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, , , , ORGANIZATIONS, RALLY 
4. NOAKES (Greg). American Muslim Organizations Rally for 
Chechnya. Islamic future. 10, 44; 1995, February; 6. 
The Carnage Bought by Russian Troops in the 
predominantly Muslim Caucasian republic Chechnya produced 
protests and demonstrations by American Muslims in early 
1995. The horrific scenes beamed out of the besieged 
capital civilian targets on a number of occupations, and 
the refusal of negotiations with the leaders of Chechnya 
prompted Muslim organizations to pressurize American and 
Russian officials to end violence. 
, , ANALYSIS, LITERARY, SOURCES 
5. OBEIDAT (Marwan M). Reflection on and Analysis of Western 
Literary Sources on Islam. International Journal of 
Islamic and Arabic Studies. 2,2; 1985; 47-64. 
Suffice it to say that western attitudes towards 
Islam followed certain themes that relate to religion, 
power, and sexual laxity. These themes are in effect the 
traditional areas of polemic against Islam. For centuries 
the west tended to view Islam as a corrupt religion based 
on false beliefs. The change of opinion in these themes 
from the eleventh century to the nineteenth was slight. 
The medieval Christian West was culturally inferior to its 
contemporary rival, the Muslim East, but at the end of the 
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Ottoman period the West equaled and even surpassed Islam, 
both on the military and cultural levels. With the rise 
in power the West's generation of the Muslim world forced 
it to form new views. But the new came along side the 
traditional conflict of ideas between the two worlds. The 
traditional attitudes constituted the background of the 
actual experience of the Muslim east by Europeans and 
Americans. 
^ ^ and MODERN MUSLIMS 
6. KHADRA (Omar A). Islam and the Modern Moslem. Muslim 
World. 40, 2; 1950, April; 146-8. 
The Modern Muslim toward Islam as a religion. There 
should be no misunderstanding if he assumes an attitude 
that can be best described as one of non-chalance. Yet as 
a Moslem he continues to cherish the values and ideals 
that his religion has given to the world. He rejects any 
idea or philosophy that purports to the non-existence of 
God, and always is inclined to attribute to that 
supernatural phenomenon, which is calls God, the whole 
raison d'etre of our being. Without belief in the 
existence of God, he would argue that life is senseless, 
meaningless and purposeless. He furthermore would refuse 
to accept any interpretation that is promised solely and 
basically on a materialistic concept. 
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, , ANTI-SOCIAL BEHAVIOUR, ISLAMIC SCHOOLS, 
INFREQUENCY, NORTH AMERICA 
7. ABDUS-SABUR (Qadir). Infrequency of Anti-Social behaviour 
in Islamic schools in North America. Muslim education 
quarterly. 12, 3; 1995, Spring; 55-60. 
There has been very little research on Islamic 
schools in North America generally, and none that the 
author is aware of, that focusses on violent behaviour. A 
major study was undertaken by the Islamic Society of North 
America in 1989. Muslims interested in full-time Muslim 
schools are consistent in efforts toward raising the 
consciousness of their community about the ills of the 
society. In doing so they are largely relying on 
published statistics and reports from secular and 
religious institutions, as well as educators, journalists 
and scholars. The issues brought to the attention of the 
Muslim readers include growing promiscuity, spiraling 
alcohol and drug use, teenage pregnancy and other 
Islamically unacceptable facets of the American Society. 
, , ASSIMILATION, AMERICAN LIFE 
8. HASHEM (Mazen). Assimilation in American Life: An Islamic 
perspective. American Journal of Islamic Social Sciences. 
8, 1; 1991, March; 83-96. 
The influx of Muslim immigrants into America has 
become steady in the last decade, a development which 
raises the need for a theoretical outlook delineating a 
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model of an Islamic-controlled process of assimilation. 
In respect to cultural assimilation, the paper advocates 
an interactive process of assimilation on the level of 
extrinsic cultural traits. Such a process utilizes six 
filtration procedures regarding different kinds of 
American cultural artifacts. But on the level of 
intrinsic cultural traits, the paper suggest a counter-
assimilation, position, and considers it a cornerstone in 
keeping the originating of Islam. 
, , ATTRACTION, WOMEN, IRELAND 
9. HARA (Sarah 0). Many Irish women attracted to Islam. Dawah 
Highlights. 6, 11; 1995, November; 29. 
In western society, there was much an emphasis on 
individuality that there was no respect for the social 
group of the social hierarchy which you have to have. 
Therefore, the growing number of women in that 
predominantly catholic country are becoming interested in 
Islam. To many western women, because the western media 
portray the Islamic faith as providing little freedom and 
rights to women. Besides, the Roman catholic faith has 
not given women much freedom. The change from being a 
catholic to being a Muslim. Rukhsana Ahmad, a 35 years 
old Irish woman who converted to Islam when she was 21. 
Another Irish woman with a special liking for Islam is 
almost the stereotyped western career woman. 
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, , BLACKS, US 
LO. YAMANI (Muhammad Abdou). Black American Muslims: 
Contemporary challenges. Muslim World league Journal. 22, 
5; 1994, October; 5-10. 
Black Americans or Afro-Americans, as some 
researchers, call them, are the earliest of the Muslims in 
America. Their settlement in North America started in the 
sixteenth century after the fall of Al-Andalus to European 
power. In this sense, they are the sons of the soil, like 
rest of the americans. They have dedicated themselves to 
the Islamic faith. Islam, which stands for peace, equips 
them to play a constructive and positive role in the 
internal and external affairs of the united states. They 
face challenge as like, the projection of their distinct 
Islamic identity, and to withstand onslaught on the 
Islamic thought. The community is likely to benefit if 
their future policy incorporates the principles of self-
reliance, cooperations and applying Islam to their daily 
life. Black American Muslims deserve all possible support 
from the United States government from the Muslim World 
and especially the Arab countries. 
, , BOSNIA, MASSACRE, PROTESTS, UNITED NATION 
LI. UN AND the Muslim World. Dawah Highlights. 6, 11; 1995, 
September-October; 1. 
Editorially comments on, the occasion of the 50th 
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anniversary of the United Nations, Muslims in various 
parts of the world staged rallies to express their anger 
and indignation over the inaction of the international 
organisation to stop Massacre of Muslims in Bosnia and 
Chechenya. They accused the world body of becoming a tool 
in the hands of the western powers in their new crusades 
against Islam to perpetuate their political and economic 
strangle hold of the Muslim world. There is no denying 
the fact that the United Nations, during its 50th years 
span of life, present a very dismal record of efforts to 
find solutions to problems pertaining to the Muslims 
world. The manner in which the United Nations is becoming 
a heavily biased organisation in the hands of the U.S. and 
its allies, and in view of the emerging politico-
ideological hostility between the west and the Islamic 
world. 
, , CHALLENGES, DUAL, IDENTITY, NORTH AMERICA 
L2. MAZRUI (Ali A). North American Muslims: Rising to the 
challenge of dual identity. Dawah Highlights. 7, 7; 1996, 
July; 35-46. 
Muslims will outnumber jews in the United States by 
the end of the twentieth century currently islam is the 
fastest growing religion in North America. But education 
reform needs to be related to the wider realities of the 
Muslim community. it has been calculated that forty-two 
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percent of Muslims in the United States are Africans-
Americans. Before the end of this century African 
Americans will be more than half the Muslims population of 
the United State. But in their capacity as North American 
Muslim, they operate within a dual identity a duality 
which is not always at ease within itself. They operate 
both as North Americans and as Muslims. Spiritual renewal 
by holding on the rope of Islam in an alien Ocean, not 
letting go. But Muslims in the United States do not need 
another prophet. 
, , CIVIL WAR, effect on. MUSLIMS, YUGOSLAVIA 
L3. DLAKIC (Kasim). Muslims in Yugoslavia Civil War. 
Radiance. 27, 13; 1992, January, 12-8; 9. 
Islam is the second biggest religion in former 
Yugoslavia and Muslims are more than 6.5 million according 
to the latest census which was conducted by the federation 
of communist government. Day by day the situation in 
Bosnia and Herzegovina is going from bad to worse. Snow, 
cold and the fear of further killing in the escalating 
Yugo war are already present in every home. Muslims are 
most affected and this war showed them who their sworn 
enemies are. But muslims are not going to migrate as in 
the past. Great intolerance and genocide towards Islam 
and muslims will illustrate this example. 
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, , COMMUNITY, MUSLIM, BRITAIN 
.4. MUSLIM COMMUNITY in Britain. Young Muslim Digest. 14, 07; 
1994, January; 29. 
Britain's Muslim population is thought to number some 
one million many of whom came from commonwealth countries 
in the period of immigration beginning in the 1950's. 
There is also a growing community of British-born Muslims 
mainly the children of immigrant parents, but including a 
number of converts to Islam there are largely white 
Muslims, estimated to a number over 10,000. The majority 
of Muslims in Britain are Sunni members of some of the 
major sufi traditions have developed branches in British 
cities. The Muslim business community is fast expanding 
in many centers. Increasingly Muslims are becoming 
involved in political affairs, especially in local 
government. They also serve on a number of official 
advisory bodies. 
, , , , ITALY 
L5. SCHUTZ (Ali F). Muslim communities in Italy. Radiance. 31, 
1; 1995, 26 November; 37-8. 
The history of the Islamic movement in Italy in the 
modern period begun in the late 1960s. Islam was then 
considered a personal issue and not part of the life and 
activities of the associations. The Islamic centre of 
Milan, which mean while developed to one of the leading 
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centres of Islam in Italy, published several booklets in 
Italian on fasting, Zakat, Hajj, Qur'an, Hadith and Sirah, 
Halal food. Family life and moral teaching in Islam. 
Meanwhile, almost all units of the USMI have been 
transformed into Islamic communities and a few sub-
branches were established. The Islamic centre of Milan 
constructed the first purpose-built mosgue and it also 
acguired a cemetery nearby. Halal butchers were opened, 
and an Islamic weekend school with Italian language as the 
medium of instruction started in 1989 in Milan. A further 
three new Islamic centres opened recently in Rome and 
another in Milan. 
, , CONCEPTION, WESTERN 
16. ABDUL RAZAK RAJA. West's Conception of Islam Heavily 
Skewed. Islamic Future. 12, 59; 1996, August; 13. 
It seems the fastest ticket to literary success in 
the west in to write something disparaging about Islam. 
Compare this with and incident that occurred in April 1995 
in Germany. An outstanding German scholar on Islam and an 
author of numerous books and essays on suffism, 
spirituality and Islamic culture was to be awarded the 
German Book Trade's annual peace prize. When the peace 
prize award to Schimmel was first announced in April last 
year, 200 German and European intellectual protested on 
the preposterous notion that she was a supporter of so 
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called islamic fundamentalism. And yet it seemed like 
only a while ago they had rushed to defence of Rushdie and 
Taslima. The truth happens to be that anyone who chooses 
to write the truth about islam would automatically be 
branded a fundamentalist, extremist or sympathizer by the 
Western media. 
^ , CONCEPTS, ALCOHOLISM, WEST 
17. ISLAMIC CONCEPT of Alcoholism. Radiance. 25, 52; 1990, 
September, 9-15; 11. 
During the last 100 years, a lot of scientific 
research has been carried out in the western countries 
including the united states of America on the influence of 
alcohol on the human body and mind and social behaviour. 
All the highest authorities are now agreed that alcoholism 
is an illness and an alcoholic is really ill, many times 
gravely so. The baneful nature of alcohol, which has been 
exposed by centuries of scientific researches, was pointed 
out to mankind more than 1400 years ago in the Holy Qur'an 
when it declared that the drinking of alcohol was one of 
the actions prompted by Satan and should, therefore, be 
shunned. 
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, , CONFLICTS, RELATION, WEST 
TASK (Abdul Qadir). Islam and the West: Clash or Co-
.8. Existence. Muslim World League Journal. 24, 5; 1996, 
September-October; 5. 
There is no doubt that incidents of friction over the 
past few years and the extensive media coverage they 
received, the "internationalization" of the controversy 
surrounding what is termed as "Islamic fundamentalism," 
the rising star of anti-Islamic extremist forces in the 
west and of anti-western groups in Muslim countries, the 
emergence of theories like the "The Clash of civiliza-
tions" and the "other enemy" following the demise of 
communism, have all contributed to broadening the public 
interest in the relationship between Islam and the West. 
, , CONFRONTATION, MYTH, EUROPE 
L9. EVANS (Alexander). Islam and the Myth of Confrontation. 
Al-Mizan. 2, 1; 1996; 96-7. 
Technological change is still sweeping the world, 
minority Muslim communities in Europe are finding 
different identities several generations after their 
arrival, states in the Muslim world are still dominated by 
dictatorial elites unwilling to countenance 
democratisation, who all too often hide behind various 
pretexts to justify their continued rule. Halliday treats 
a path between orientalism and relativism, in which he 
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criticises the all to pervasive myths about Islam, but 
also attacks movements within the Muslim world for drawing 
upon these myths to justify their own myths. The middle-
way is mutual understanding perhaps spiced with tolerance. 
, , CONVERSION 
20. ALCHOLABI (Moor). Islam transformed my life. Islamic 
Voice. 10-08, 116; 1996, August; 18. 
She entered the fold of Islam by the grace and mercy 
of Allah Subhana wa Taala, which transformed her life 
physically and mentally probably the greatest 
misconception portrayed about Islam though the media of 
the western world is that of woman. The environment is 
conducive of them to maintain their Islamic identity and 
dignity Great care is taken to respect woman as the 
religion of Islam demands. As Muslims we must continue to 
learn and implement the teachings of Islam. We need to 
evaluate ourselves and strive to do more to seek the 
pleasure of Allah Subhana wa Taala. 
21. COOPER (Lee). How Embraced Islam. Radiance. 31, 33; 1996, 
July, 21-27; 20-21, 26. 
His first contact with Islam was when his British 
employer assigned him to work on a project in Morocco. 
During his travels, he was fortunate enough to have the 
opportunity of visiting the largest mosque in Africa. he 
l O V 
could not fail to near the call to pray, five times every 
day and see the many Muslims dashing towards the mosque a 
few moments. later. After all, he had no intention of 
converting to Islam, either by force or otherwise. He 
just wanted to satisfy his curiosity. Conclusion that he 
believed Allah to he the one and only God and that Jesus 
was a prophet sent by Allah and Mohammed was the final 
prophet, he was ready to embrace Islam in the presence of 
his two friends at IPC and therefore a hastily arranged 
detour to the Al-Shaya Diwaniya took place where, closely 
guided by the IPC chairman he repeated the Shahadah, 
Syllable - by - syllable. 
22. HAMES (Michael). What attracts me in Islam. Islamic 
Review. 47, 2; 1959, February; 17-8. 
Religion is not something which is confined to the 
Mosque on Friday, any more than it is to the church on 
Sunday. England is called a christian country, but most 
people hardly over attend a religious meeting, and many of 
those who go to church do so merely as a matter a habit. 
There is a feeling that religion does not have any direct 
connection with real life. Islam attracts me because it 
offers a complete philosophy of life, and because it is 
authentic religion, preached and practised by those who 
understand it. I believe that no one can afford to ignore 
Islam in this day and age. 
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23. WINKEL (Eric Alexander). How I discovered Islam. Radiance. 
26, 18; 1991, February, 3-9; 11. 
He was brought up in an intellectual atmosphere. His 
father and mother, were both Ph.D. holders, they deeply 
influenced him and encouraged him to think and to ask 
guestions. His aim was to know from the original source 
of Christianity. By that time he started examining the 
Muslim belief of Jesus. islam respects Jesus as a prophet 
like Abraham, Solomon, Muhammad. According to Islam Jesus 
came to lesson the burden of the Israeli people and to 
purify Abrahamic faith. Before embracing Islam in 1986, 
he was fully convinced that not only Jesus but also Holy 
Prophet Muhammad is the messenger of Allah. In 1986 he 
embraced Islam after a careful study of it. 
, , , AMERICA 
24. AMERICAN SUPERSTAR'S Story with Islam. Young Muslim 
Digest. 15, 02; 1994, August; 29. 
Houston Rockets superstar Hakeem Olajuwon stays 
grounded in his Islamic faith. At practice, the center 
player says that reading the Qur'an and saying his prayers 
are part of his daily life, and he was making no exception 
during big games. "He try to maintain the same routine so 
he can play his game", said Hakeem who is both the NBA's 
most valuable player and defensive player of the year. "He 
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gets up very early in the morning, say his prayer, eat 
breakfast, come to practice, after practice go get some 
sleep, get up again, say his next prayer and come to the 
game. "And before the game, he say his sunset prayer, then 
you play". 
25. JAMEELAH (Maryam). Struggling to Surrender: Some 
impressions of an American Convert to Islam. Muslim World 
Book Review. 16, 3; 1996, Sprint; 58-9. 
Since new converts to Islam in Europe and American 
are more common and numerous than it will not be long 
before the majority of westerners embrace Islam and become 
a world force; in short, that the sun of Islam will rise 
in the West'. Herself an American convert to Islam, the 
reviewer must emphatically deny that she shares any of 
these unrealistic sentiments. Despite Muslims becoming 
part of the contemporary scene in Europe and America, 
there is no evidence whatsoever that islam has even begun 
to exert the least positive effects upon mainstream modern 
western society or culture. Among American and European 
Muslims, no authentic indigenous culture, inseparable from 
the healthy growth and preservation of Islam, has yet 
arisen and there are few optimistic signs that this might 
take place in the foreseeable future, if ever. 
l l n 
, , , SPORTSMEN, 1991 
26. US MUSLIM Sportsmen's Gesture of Protest. Muslim India. 
14, 160; 1996, April; 190. 
A leading basket ball player who converted to Islam in 
1991 has been suspended for refusing to stand for the 
national anthem. The high-profile clash has gone beyond 
sport and has illustrated the widening gulf between islam 
and American patriotism. For basketballs many fans in the 
U.S. heartlands, Abdul-Rauf's anti-Americanism is 
perplexing. To them, the national anthem is an upheat, 
fell-good hymn to freedom and national identity. With so 
many basket ball players being black, there are evocative 
reminders of Muhammad All's refusal to serve in the 
military during the Vietnam war on account of his Muslim 
faith, and of the medal-winning U.S. athletics at the 
Mexico Olympics who gave black power salutes during the 
playing of the american national anthem. 
, ^ ^ UK 
27. ^CONCEPT OF Islam won my Heart.' Islamic Voice. 10-06, 
114; 1996, June; 18. 
Given his impression as a new muslim, Atallah Radford, 
a British national, he has always taken an interest in 
Islam. he has been in the kingdom for a long time. He 
said nothing in particular attracted him to this faith. 
But, Radford continued, the whole concept of Islam won his 
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heart and mind. He said he had always taken interest in 
islam because many of his colleagues in the company are 
Muslims. he said all muslims are always ready to advise 
you and inform you about islam and guide to the right 
path. A sincere person who seeks knowledge about islam 
will find muslims too willing to discuss every aspect and 
question you may have about islam. 
28. HAIQA (Jemima). Why I chose Islam. Young Muslim Digest. 
16, 3; 1995, August; 39-40. 
By marrying Imran Khan, Jemima Gold Smith, the 21 old 
daughter of billionaire Sir James, not only embraced the 
world's supposedly most handsome sportsman but also the 
Muslim faith, taking the name Haiqa. In an exclusive 
account, she tells now she journeyed from the glamorous 
society of London to the austere religion of Lahore. 
Contrary to current opinion, my decision to convert to 
islam was entirely my own choice and in no way hurried. 
In her case, this began last July, whilst the actual 
conversion took place in early February-three months 
before the Nikah in Paris. During that time, she studies 
in depth both the Qur'an and the works of various islamic 
scholars, thus giving me ample time to reflect before 
making my decision. She particularly stressed that she 
had converted to islam entirely "through my own 
convictions." The point is that my conversion was not, as 
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so many have assumed, a pre-requisite to her marriage. It 
was entirely my own choice. 
^ , ^ US 
29. ABDUL RASHEED MUHAMMAD. My Journey to Islam. Islamic 
Voice. 10-07, 115; 1996, July; 18. 
He came to islam of choice in June 1973. His 
conversion to islam, like his wife's and that of many 
other muslims Americans of African descent, came way of 
the Nation of Islam, inspired by the teaching of Elijah 
Muhammad. Although he misrepresented islam out of 
ignorance, his concept of social change and economic 
independence is of merit. He remained and travelled 
through this spiritual change as it transformed into the 
world community of islam in the west to the American 
Muslim Community. It is therefore this level of 
acceptance and understanding of out islamic faith that 
will enable us to ultimately be successful examples of 
Muslims in uniform. As it was his individual choice to 
accept islam, without compulsion. 
, , CULTURAL DEVELOPMENTS, MUSLIMS, UK 
30. MOHAMMAD ANWAR. Muslims in Britain : Some Recent 
developments. Journal Institute of Muslim Minority 
Affairs. 11,2; 1990, July; 347-59. 
The community facilities include some 450 mosques 
throughout Britain. A part from places of worship, mosques 
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are also used as supplementary school for teaching the 
Qur'an and mother tongues, as cultural centres and for 
social and welfare work. The efforts made by Muslim 
religious leaders and organisations generally seem to 
stress the values of islam to Muslims and to emphasis the 
importance of its practice, continuance and transmission 
to the next generation of Muslims as it regulates the 
whole way of life. One other recent development worth 
mentioning is the increasing organisations of Muslim women 
and the formation of several Muslim women's organisations. 
Muslim women are already playing an important role in the 
religious and educational activities in the community. 
They help and run some of the supplementary schools to 
teach the Qur'an and the community languages. Some Muslim 
women have now been elected as local councillors and some 
others are appointed in advisory roles. This trend shows 
that as more locally educated Muslim women participated in 
the economic, social and civic life of Britain, their role 
and influence are likely to increase not only for the 
benefit of the Muslim community but also for the benefit 
of the wider society. 
, , IDENTITY, BULGARIA 
31. NASEEF (Abdullah Omar) Mission to Bulgaria. Journal 
Institute of Muslim Minority Affairs. 9, 2; 1988, July; 
207. 
This much was admitted to us by the Bulgarian 
1 1 4 
authorities themselves that Muslim names have been changed 
to Slavic ones but this they averred was a voluntary act. 
To us it is unbelievable that Muslim population in 
Bulgaria which had preserved its Muslim characters and 
identity since the independence of Bulgaria in 1908 would 
all of a sudden elect to give it up in recent years and 
decide to adopt Slavic names which would not differentiate 
them from non-Muslims. For a Muslim has name carries 
great importance both religiously and socially as it 
distinguishes his Muslims identity. 
, , DAWAH, AMERICA 
32. MOHAMED TAKER. Methodology of Dawahilallah in American 
perspective. Muslim World Book Review. 11, 3; 1991, 
Summer; 46-8. 
This book is an attempt to write a course of action 
for the spread of the message of Islam, remove 
misrepresentations of islam and highlight the required 
qualities, for such work, in individuals and institutions. 
The message of islam came to America in the later medieval 
period, or, call it, the columbus era. But momentum 
gathered only cover the last hundred years when, a number 
of factors enable the spread of islam, among the blacks 
and the natives. One day debate whether the present 
movements in Muslim countries and non-Muslim countries can 
be linked with the methodology of spanner. The history of 
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alterations in the method of da'wah is as old as islam. 
Islam has always offered a variety of methods in the past 
to whoever has the vision to adapt to his situation and 
spread the word of islam. 
, , , FUTURE, NORTH AMERICA 
33. POSTON (Larry). Future of Dawah in North America. 
American Journal of Islamic Social Science. 8, 3; 1991, 
December; 501-11. 
In recent years, the subject of da^wah has become a 
topic of considerable interest among Muslim in North 
America. A plethora of articles and have appeared, both 
in English and Arabic, that deal with this subject from a 
variety of angles. Western writers, both scholarly and 
popularly have noted the steady increase in the number of 
converts to the Muslim faith. American Muslims could one 
day be one of would Islam's major pillars of support and 
that U.S. Muslim centres, will play an important role in 
the cultural development of their brethren else where in 
the Muslim World. But unless the changes outlined above 
are effected or occur at some future point, these goals 
will never become reality, and the dream of an Islamic 
America will remain only a wistful dream. 
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, , , NORTH AMERICA 
34. MATIN (Muhammad A). Islamic Dawah in North America. 
Universal Message. 5, 5; 1983, November; 25-6. 
Islamic circle of North America (ICNA), since its 
birth more than a decade ago, is continuously propagating 
the message of Islam among the people of this continent 
(U.S.A. and Canada). As an Islamic Jamaat and a movement 
ICNA invites both muslims and non-Muslims to understand 
Islam as the only way of life prescribed by Allah. ICNA 
specially invites the muslims of the continents to 
understand their status and responsibilities of witnessing 
Islam as the only way to Salvation and peace and as the 
only solution to the problems people are facing in this 
part of the world. 
35. POSTON (Larry Allan). Islamic Dawah in North America and 
the dynamics of Conversion to Islam in the Western 
Societies. American Journal of Islamic Social Science. 6, 
1; 1989, September; 219. 
An account is first given of the changes which have 
occurred in Islamic missiological strategy from the time 
of the original expansion of the religion to contemporary 
efforts to propagate the faith. The early expansion of 
Islam was predicated upon a "high-church" missionary 
approach, subsumed under the concept of Jihad. Conversion 
to Islam occurred over many generations as the masses 
in 
gradually became enculturated to a new environment. The 
high-church approach is impracticable in the modern west 
and Islamic missiology has of necessity undergone a 
transformation in its method of outreach. It has adopted 
a "low-church" approach which aims primarily at the 
conversion of individuals at the level of the messes and 
seeks to influence society from the bottom upwards. This 
low-church thinking has entered contemporary Islamic 
though the teachings of Hasan al Banna and Abdul a'ta 
Mawduidi. 
, , , ROLE 
36. EX-CHRISTIAN PRIEST Now active Dawah Worker. Islamic 
Future. 38; 1994, June; 9. 
Abdul Ahad who later embraced Islam and became very 
active in Dawah gradually began experiencing a total 
change in his life in the seventies when he took a job 
after developing spalyed ligaments which made prolonged 
walking difficult. Over the next years he came into 
contact with a number of Muslims and began to study the 
Holy Qur'an and Books about Islam. It was as a result of 
this change of work that he believe the first seed was 
sown with which Allah in His mercy led me to the true path 
of Islam; recalls Abdul Ahad who now works with the 
Islamic propagation center international (IPCI) in 
Birmingham, United Kingdom. 
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, , DENMARK 
37. ZAHID ABDULLAH. Muslims in Denmark. Radiance. 31, 1; 1995, 
November, 26; 39-40. 
Most of the early Muslims in Denmark were immigrants 
from Turkey, Pakistan, Yugoslavia and North Africa, who 
arrived in the country in the late 1960s. According to 
the official figures there are approximately 80,000 
muslims in Denmark out of a population of 5.1 million. 
The main muslim institutions are mosques. There are, at 
present, no purpose - built mosques in Denmark. There is 
a continuing growth of new mosques in different parts of 
Denmark, half of them situated in the capital Copenhagen. 
But the muslim community still faces a number of problems. 
There is a lack of an adequate Danish translation of the 
Qur'an. The only complete translation available is by a 
Qadiani convert. The Qadiani mission was established in 
the early seventies by Qadiani emigrants from Pakistan. 
DEVELOPMENT, ISLAMIC LIBRARY, 
COLLECTION, WESTERN EUROPE and NORTH AMERICA 
38. SIDDIQUI (Rashid). Development of Islamic Library 
Collections in Western Europe and North America. Muslim 
World Book Review. 12, 1; 1991, Autumn; 65. 
The west came into contact with the islamic world 
through trade and, later, it development of empire. For 
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Europe this contact provide immense knowledge about the 
achievements of Muslims in the field of Science, 
technology, medicine, history, philosophy and literature. 
Muslim intellectual experience gave the west the 
opportunity to learn about the excellence of Islamic 
civilization. Thus most west European countries started 
acquiring these priceless books and building up Islamic 
collections. Stiffen Roman has concentrated on the 
collections of ten western countries. These are Britain, 
France, Germany, Denmark, the United States, Canada, 
Italy, Holland, Spain and Ireland, he gives a brief 
history of the contact of these countries with the 
Islamic world and gives details of the collections housed 
in various libraries and depositories. It is a pity that 
due to wars, revolutions and general neglect by the 
Muslims countries, valuable records of the Islamic 
heritage are now preserved in the west, and Muslim 
scholars and students have to visit these centres of 
learning to acquire knowledge about their own 
civilizations. 
^ ^ DEVELOPMENTS, FUTURE, EUROPE AND 
AMERICA. 
39. ISLAM; HOPE for the Future. Echo of Islam. 139; 1996, 
January; 25. 
In recent weeks, political observers have had their 
attention drawn to the religion-inspired developments led 
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by the Muslims in Europe and America. In the United 
States, thousands of Blacks gathered together in 
Washington last October, and rallied under the banner of 
Islam to support the movement which used to be racially 
motivated for centuries. Referring to the recent tendency 
of the Black people of Islam professor young, a Harward 
University lecture said: No only do they consider Islam as 
a hope for the future, they also seek to express their re-
established unity through it. In expressing their motive 
for staging the recent religious demonstration, several 
American Muslims have said, that is only religion that can 
vitalize the present aimless industrial life and open a 
new path for the people. They are trying to join the 
world wide Islamic uprising and establish a new order 
based on religious values. 
, , DISUNITY, MUSLIM, ETHIOPIA 
40. ETHIOPIA'S MUSLIM : In need of Unity - Arabia. 5,59; 1986, 
July; 35. 
The Muslims constitute the largest community in 
Ethiopia, yet they are the most underprivileged. According 
to some accounts they are the majority, at around 60 
percent, while other estimates put their number 
considerably lower at around 45 percent. The decline of 
Ethopia's Muslims, who once were the masters of strong and 
relatively prosperous Muslim states stems mainly from two 
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factors. First there was the ebbing of Muslim power 
elsewhere in south-eastern Europe the middle east and Asia 
in the face of increasingly aggressive and later 
imperialistic christian powers. Ethiopia's Muslims are so 
disunited. There are naturally differences in languages 
and modes of economic activities. There is also the 
geographical disparity stemming from the fact that the 
Muslims occupy vast lands stretching from the Red sea to 
the south western end of Bali and beyond. 
, , EASTERN EUROPE 
41. LEDERER (Gyorgy). Islam in Eastern Europe. Muslim world 
League Journal. 23,1; 1996, June;36-7. 
There are about 150,000 Muslims in Northern Greece. 
As a result of internal migrations in the former 
Yugoslavia, Croatia and Slovenia have note worthy Muslim 
populations too, increased dramatically by the Bosnian 
refugees. There are a few thousand tatars in each of 
Belarus, poland and Lithuania, but Muslims ar supposed to 
have spread to all the European republics of the former 
soviet Empire. One year ago, Sarajevo was still the 
spiritual centre of east European Islam. As the majority 
can be identified by their islamic belief or that of heir 
ancestors, it is justified to speak of war on islam 
carried out with the connivance of many so-called 
civilized the western politicians and especially their 
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European institutions. 
^ ^ ECONOMIC, INCOME DISPARITY, CANADA 
42. HAMDANI {Daood Hassan). Income Disparity Between Muslims 
and Non-Muslim in Canada. Journal Institute of Muslim 
Minority Affairs. 7, 2; 1986, January; 214-23. 
The Canadian Muslim community is distinguished by its 
high level of education. Few communities in the world, 
Muslim or non-Muslims, have as high a concentration of 
university graduates among them as do the Canadian 
Muslims. nearly one out of every five Muslims aged 15 
years and over in 1981 had a university degree - a figure 
mere than twice as high as that for the total Canadian 
population and probably one of the highest in the world. 
Their high level of education imparts on Canadian Muslims 
a certain degree of Unigueness. We have seen that there 
is a large income disparity between Muslims and Non-
Muslims in Canada. This disparity is not entirely 
explained by the economic and demographics factors and it 
partly due to the discriminatory hiring practices. The 
community should try to improve its image, hoping that it 
would result is come changes in attitudes, and at the same 
time press for vigorous enforcement of the existing anti-
discrimination laws. 
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, , EDUCATION, EUROPE 
MOZAMMEL (S A J). Muslim Education in Western Europe. 
Muslim World League Journal. 23, 4; 1995, September; 14-
18. 
So their educational demand in the cortex of the 
European educational system is the provision of Muslim 
education, which can not be equated with the traditional 
Islamic education. Western European countries is quite 
different not only from that of the Muslim majority 
countries but even from that of the Muslim minority 
countries of the Asian continent. The Muslim children 
have to live under two opposite cultures home culture and 
school culture. Therefore, the educational demands or 
needs of Muslims do not only include the curriculum, 
syllabi or the reading materials of the educational 
institutions, but they also comprise the whole educational 
needs plus the environment of the educational 
institutions, their educational needs in the country of 
settlement with particular reference to Muslim schools, 
the provision of Islamic syllabi, school uniform, the 
issues of swimming, physical education, assembly or 
morning and Halal food etc. 
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, , , ISLAMIC SYSTEM, EUROPE 
14ANZ00R ALAM. Towards an Islamic system of total 
educational. Muslim and Arab Perspectives. 2, 11-12; 1995; 
56—73. 
It has been generally observed that the growth of 
religion gaps the voice of reason and curbs the freedom of 
speech. History is witness to the fact that with the sine 
of religion in Europe scientific progress experienced a 
serious set back. It devolves upon the entire 
intellectual Muslim community and particular of the 
Islamic world to realize that they have a mission to 
accomplish, a commitment to keep a cause to serve and a 
point to prove that Islamic system of total education 
will, insha Allah, convincingly establish that Qur'anic 
idealism can simultaneously inspire scientific excellence, 
emancipate Mankind and usher in global peace and 
prosperity. We must mobilize our energies and pool our 
intellectual resources to transform this thought into 
action and translate this dream into reality. 
, , , , THEOLOGY, TEACHING, UK 
DASGUPTA (Swapan). Muslims win right to teach Islam in UK. 
Islamic Voice. 10-03, ill; 1996, March; 1. 
The Muslims community in Britain has secured the 
right to hold separate classes in Islamic theology as an 
alternative to the christian dominated, but multi faith, 
religious curriculum. They hoped that the lead given the 
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Muslims would be emulated by the christians to give their 
children a firm grounding in the Bible. Welcoming the 
decision of the authorities, was Mr. Mohammad Mukadum's 
victory is certain to have a ripple effect throughout 
immigrant communities in Britain. 
, , , , UK AND CANADA 
46. HERMANSEN (Marcia K). Trends in Islamic Studies in the 
United States and Canada since the 1970s American Journal 
of Islamic Social Sciences. 10, 1; 1993, Spring; 96-115. 
We may expect a continuing but slow expansion as the 
study of Islam is included in more under graduate religion 
programs. A positive trend is that more scholars of Islam 
with an interest in the history of Religion, the American 
oriental society, council for the study of Islamic 
societies, and other thematic gatherings within studies of 
the Islamic religious tradition area studies, tension 
between the social science emphasis on explanation and the 
descriptive focus of philological and cultural studies is 
being mediated by shared interests in multidisciplinary 
approaches to interpretation. 
, , , MUSLIM, IMPACT, WESTERN MASS MEDIA 
47. AHMED (Akbar S). Muslim Education and the Impact of the 
Western Mass Media. Muslim Education Quarterly. 11, 3; 
1994, Spring; 16-32. 
Education and learning are the core of Islam. The 
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Holy Qur'an underlines both in numerous verses. The 
sayings of the holy Prophet also emphasize them. Yet in 
our world there is a recent development, that of the mass 
media, which has been neglected by most Muslim scholars. 
Indeed Muslim educationists need to understand its nature 
and impact as it is global and influential, global impact 
of the mass media on Muslim society and the urgency for 
Muslim educationists to grapple with the issues that 
arise. For Muslim educationists to simply restrict 
teaching to text in classrooms and indifferent to society 
around them is to allow the demon to go unchecked. 
, , EFFECT, REVOLUTION, ETHIOPIA 
48. AL-HASHIMI (Muhammad Ali Alula). Ethuioua's Forgotten 
Muslims. Arabia. 6, 62; 1986, October; 16-7. 
The agitation in 1974 that eventually toppled the 
regime of Haile Selassie was welcomed by the Muslim 
population in Ethiopia. Since the mid nineteenth century 
they have suffered forced conversions to Christianity, 
denial of access to higher education, and even government-
sponsored massacres, including those of Haile Selassie 
against defenseless villagers in Eriterea. The Muslims of 
Addis Ababa, anticipating a momentous new change, had 
demonstrated en masse, and had helped to topple selassie. 
They were rewarded with a few token gestures by the Drogue 
once it assumed power. The rewards were official state 
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recognition of three islamic holidays. One day each for 
the two feasts of Eid and one day for the Prophet 
Muhammad's birthday. But the euphoria they felt in those 
early days of the revolution was short lived and they soon 
experienced a new kind of terror. The "Red terror" of the 
Marxist-leninist regime. 
, , ERITEREA 
49. ZAFARUL - ISLAM KHAN. How the Marxist-Christians Hijacked 
the Eriterean Jihad. Radiance. 25, 47; 1990, August, 5-11; 
6. 
The Marxist EPLF, led by Christians, is supported by 
western countries and organizations including the world 
council of churches, has aroused concern about sinister 
plans being hatched in secret to crush the Arab-Islamic 
identity of Eriterea. There are signs that the Muslims of 
Eriteria may have at last woken up to the horrible fate 
awaiting. Their country when are tyranny will replace 
another. A new organisation, the Islamic Jihad Movement 
of Eriteria, has emerged last year to thwart EPLF's 
Marxist-Christian dream and fight for the Arab-Islamic 
identity of Eriteria. The IJME is a relation to the EOLF 
discrimination against Muslims and suppression of Islam 
and Muslims in its areas of control. 
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, , ETHICS, DECISION-MAKING, ISLAI'lIC, WESTERN 
50. SHAIKH (Muzaffar A). Ethics of decision - making in 
Islamic and Western Environments. American Journal of 
Islamic Social Sciences. 5, 1; 1988, September; 115-27. 
The Islamic thought on the ethics of decision-making 
in based upon the fundamental principle of consensus or 
mutual consultation referred to as al-shura in the Holy 
Qur'an, thus implying the preference of group decision 
making instead of a single individual being involved in 
the decision-making process, particularly when decision 
impact on a community level. This permits a very 
interesting area of synthesizing the Western group 
decision-making concepts with the Islamic ones to finally 
provide a comprehensive Islamic approach to decision-
making. Islam recommends a leader for the group who is 
responsible in moderating the decision-making process 
through various stages, providing expert consultations, 
and implementation of the decision. We have attempted to 
analyze the ethics of decision making conceived by the 
western world in conjunction with those advocated by 
Islam. 
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, , ETHNIC GROUPS, MUSLIMS, USA AND 
CANADA 
51. BARAZANGI ( Nimat Hafez ). Acculturation of North American 
Arab Muslims : Minority Relations or Worldview Variation 
Journal Institute of Muslim Minority Affairs. 11, 2; 1990; 
July; 373-89. 
Arab - Americans have gained political recognition as 
an ethnic group in United State and recognition as a 
cultural heritage group in Canadian City. Yet, to 
investigate the Arab Muslims' learning and adjustment 
patterns, based only on viewing them as a minority ethnic 
group, is a hindrance to the understanding of this group's 
minority/majority relations. To understand the variations 
in their attempts to maintain their Islamic identity and 
their Arabs heritage, we need to investigate the 
variations in their adjustment process in North American 
societies and in the empowering strategies they utilized. 
, , EXISTENTIALISM, WESTERN, 
EDUCATIONAL PHILOSOPHIES 
52. BAYRAKLI (Bayraktar). Existentialism in the Islamic and 
Western educational philosophies - Hamdard Islamicus. 
XVIV, 2; 1996, Summer; 5-48. 
We have tried to explain the concept of 
existentialist education, we did our west to evaluate same 
of the Muslim and Western philosophers and tried to track 
same of their thought from the Qur'an, pointing out at the 
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similarities as well as the difference. The approach of 
the Western philosophers, especially the one of Sartre 
originated as a reactions to positivism, materialism and 
to a certain extent against pragmatism. The 
existentialists classify the value into two groups, as the 
relative and the absolute. Most of the Western 
existentialists claim that values are relative whereas the 
Muslims Thinkers mostly believe there to be absolute. We 
have observed that there is an obvious similarity at this 
point between the western and the Muslim philosophers as 
well. 
, , EXPATRIATES, NON-MUSLIMS 
53. FOCAL POINT of Non-Muslim Expatriates - Future. 10, 44; 
1995, February; 8. 
Despite the smear campaigns launched against Islam 
and Muslims by different quarters, many people including 
Americans and Europeans continue to embrace Islam. This 
must gladden the nearest of Muslims, who have been 
suffering set back in different parts of the world. It 
also denotes the overwhelming features of Islam and the 
efforts being exerted by its devoted followers. The 
Islamic centre in Jaddah, Saudi Arabia, is the focal point 
of many expatriates who want to know more about Islam. 
Since it was established in February 1993, many people, 
including Americans, Australians, Filipinos, Egyptians, 
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Taiwanese, Indians, Bangladesies and Eritereans, have 
embraced Islam. 
, , EXPERIENCE, MUSLIM, EASTERN EUROPE 
54. AL - ABOUDI (Mohammad bin Nasr). Muslim Experience in 
Eastern Europe: A report. Journal institute of Muslim 
Minority Affairs. 7,1; 1986, January; 88-116. 
A program of studies abroad can serve only part of 
the problem. The real solution lies in sending teachers 
and imams to serve in existing mosques and Islamic centres 
and to arrange to open more of these Islamic facilities. 
New religious facilities like mosques and Islamic centres 
and maktabs and madarasah have not been adequately 
established during the past three or four decades. The 
ones that exist from before are in most cases in a 
condition of disrepair. Here again the world community of 
Islam could render valuable assistance by helping to 
restore there ancient facilities and ensuring their 
continued existence and service ability. 
, , EXPULSION, MUSLIMS, EUROPE 
55. MANAZIR AHSAN (M). Arrival, Expulsion and return Muslim 
experience in Europe. Al-Mizan 2,1; 1996; 23-36. 
Despite the politics of expansion and periods of war 
between Muslim and christians in Europe, the which 
Medieval Europe owes to Islam is tremendous and connote be 
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repaid easily. Although a Western orientalist stated it 
more than twenty years ago, his comments are still fresh 
and invigorating to read. In the same vein, twenty years 
later, prince Charles echoed the same feelings of 
indebtedness of the west to Islam. The surprise, ladies 
and gentlemen, is the extent to which Islam has been a 
part of Europe for so long, first in Spain, then in the 
Balkans, and the extent to which it has contributed so 
much toward the civilization which we all too often think 
of, wrongly, as entirely western. Islam is part of our 
past and our present in all fields of human endeavours. It 
has help to create modern Europe. It is part of our own 
inheritance, not a thing apart. 
, , FASTEST, GROWING, RELIGION 
56. CHARLES (Prince). Islam and the West. AL - Nahdah. 13,3-4; 
1993, March-April; 23-5, 45. 
The depressing fact is that, despite the advances in 
technology and mass communications of the second half of 
the20th century, despite mass travel, the intermingling of 
races, the ever-growing reduction-or so we believe of the 
mysteries of our world, misunderstanding between Islam and 
the west continue. Indeed, they may be growing. As for as 
the west is concerned, this connote be because of 
ignorance. There are one billion Muslims worldwide. Many 
millions of them live in countries of the commonwealth. 
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Ten millions of them live in the west, and around one 
million in Britain. Our own Islamic community has been 
growing and flourishing for decades. There are nearly 500 
mosques in Britain is growing fast. Many of you will 
recall-and I think some of you took part in, the wonderful 
Festival of Islam which Her Majesty the Queen opened in 
1976. Islam is all around us. 
, , FESTIVALS, ISLAMIC, UK 
57. KOYA (parapurathu). World of Islam Festival. Voice of 
Islam. 3,10; 1976, May 28,-8-9. 
With more than half a million population, Muslims are 
the largest minority group in the United Kingdom. They are 
mainly immigrants, coming from Asian and African 
countries, and they hold conventions to shed light on 
contemporary Muslim problems. No wonder, England has the 
largest number of Muslims domes in Europe. It examines the 
influence Islam had on other cultures. It also discovers 
for us the reasons why this faith retains its hold on so 
many millions at a time when all religions are breaking at 
the seams. The exhibitions, expected to part three months 
after the inauguration places Islam in a world context. 
The festival daily attracts thousands of visitors. The 
world of Islam festival has grown from a brain were of 
same enterprising people to a cultural exposition of world 
scale. 
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, , FINLAND 
58. SEYYIDAGAOGLU (Hattice). Muslims in Finland. Radiance. 
31,1; 1995, November 26; 37. 
There are approximately 15,000 Muslims in Finland. 
Bearing in mind that the total population of the country 
is only five million, thus is a fairly substantial figure, 
until the summer of 1993, there was no group trying to 
reach Muslims. The newly established community of Islam ja 
Rkkaus, has fortunately change this situation. They have 
already started 10 Madrasah all over Finland. Their doors 
are open to all, Muslims and non-muslims. Students from 
different schools also visit there Madrasahs to learn 
about Islam. The Finnish government has given its 
permission to Islam ja Rakkans to teach in schools. 
, , FOLLOWERS OF AHL-AL-BAYT-TOWARDS THE 
FUTURE, CONFERENCE (LONDON) (1994), PROCEEDINGS 
59. AL-NOOR.London Conference of Muslims future. Hong Kong 
Muslim herald. 17,7; 1994, December; 2. 
Delegates and other Muslim personalities including 
ulema from forty-two countries representing a vast area of 
the Muslim world attended an international conference 
called "Followers of Ahl-al-Bayt-Towards the future, "in 
London on 9-11 September 1994. The conference began with 
the opening session and the seven meeting ware held 
according to the seven different committees, which 
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discussed Tableegh, the rights of the Muslim world wide, 
the Muslim and the media, educational and cultural 
advancement, Muslim minorities and refugees, economic 
cooperation within the Muslim Community, organization and 
united action. A diligent endeavour towards unity, and the 
pooling of Islamic potential and resources in the field of 
education, technology, the economy and media, to name but 
a few criteria, should also be undertaken. Thus, it was 
suggested that a preparatory committee be appointed for 
holding a world conference of Muslim Businessmen and it 
was resolved that such an event should he held at the 
beginning of the new year. Special attention should be 
paid to matters concerning Muslim women, raining her 
religious educational and social standing according to the 
teachings of the Holy prophet and his pure Ahl-al Bayt. 
, , FUTURE PROSPECTS 
60. VASFI (S Ausaf Saied). Islam: Tomorrows Civilisation. 
Radiance. 31,1; 1995, November, 26; 17-8. 
It is the conviction-cum-wish and prayer of the 
Islamists, striving for the renaissance of Islam the world 
over, that tomorrow's civilisation is Islam. The case of 
the Islamists of the day is simply. To them Islam, besides 
being eternal and the last world, is an authentic 
alternative to an unjust status quo usually identified 
with a filt towards Washington. Instead of crating 
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Algeria, where the legitimate emergency of Islam through 
purely democratic means was not tolerated by the United 
States, let the western cities and sceptics of Islam 
remove egg from their face and face the on-coming fait 
accompli-Tomorrow's civilizations is Islam. 
, , 21ct CENTURY, AMERICA 
61. ZAHIDA (Tazeen). Islam and the 21st century. AL-Nahdah. 
14,1; 1994, January-March; 10-11. 
Former American president Richard Nixon once said 
that Russia and the US should resolve their mutual 
difference and unite to tackle the US should revolve their 
mutual differences and unite to tackle the emerging 
challenge of Islam which would be their common enemy in 
the near future she said that after setting in Europe 
these Muslims will monopolies it. Therefor, the Europeans 
should guard against the foundation of another Spain. The 
ever increasing Muslims population all over world is 
another hanging award to western intellectuals and 
politicians, since they analyse that each Muslims family 
reproduces an average of six children, where as the birth 
rate in the christian world is one point seven (1.7) per 
family. At present the population of thirty-two countries 
consists of 85 precept Muslims. The westerners are 
fitfully concerned that one day this volcano of Muslim 
population will erupt overrun the Non-Muslim world. 
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, , GREECE, WESTERN THRACE 
62. BALIC (Ismail). Muslim in Greece. Islam Review. 40,8; 1952, 
August; 35-7. 
The Muslim population that remained in Greece lives 
now mainly in Western thrace. Along the Turko-Greeks 
border they have built up compact settlements. The total 
number of Greek Muslims amounts to more than 100,000. In 
every one of the 200 Turkish villages there is a religious 
primary school (mekteb) in which children up to the age of 
seven receive education. The method of teaching is old-
fashioned and education is supervised by teacher who are 
insufficient by trained. On account of these races not 
much importance should be attached to there elementary 
schools with regard to their influence upon the forming of 
the character of the Greek Muslim. 
, , GROWTH, MUSLIMS, AMERICAN 
'•: 'i. AMERICAN MUSLIMS a growing force. Islamic Movement. 4, 
7-8; 1993, August; 22. 
Islam, the fastest growing religion in the United 
States, is growing fastest among the black Americans. Of 
the six million Muslims in the United States, most are 
immigrants from Asia, Africa and West Asia and their 
children. But at least one million are thought to be 
black Americans. Eighty-five to ninety percent of our 
converts are blacks. New York is only one of the cities 
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that have seen a rapid growth in the number of Muslims, 
there are more than 100 mosques and Islamic centres in the 
United States, including a beautiful mosque built ling ago 
with the help of various Islamic countries right on 
Embassy Row in Washington D.C. 
, , , US. 
64. AMERICAN MUSLIM : Growing force. Radiance. 25,45; 1990, 
July, 22-28; 9. 
Islam, the fastest growing religion in the united 
states, is growing fastest among black Americans of the 
six million Muslims in the united states, most are 
immigrants from Asia, Africa and West Asia and their 
children. But at least one million are thought to be black 
Americans. Eighty five to ninety percent of our convents 
are blacks. There were no prayer books and no chairs. 
Together in sin song vice, worshipers recited verses the 
Qur'an and fell in supplication to the floor almost as one 
body. They centerpiece of the service was the khutba, the 
sermon preached by the leader, Al-Amin A. Latif who 
punctuated his England with Arabic phases like al-hamdu-
lil-laah, which means all praise be to Allah. 
, , HAJ, NEW - MUSLIMS 
65. HAJJ WITH new Muslims. Young Muslims digest. 15,01; 1995, 
July; 3-5. 
Hajj is always a new experience. With each new Hajj, 
ny 
one leams something that adds up to the knowledge, 
understanding and experience of things, peoples and 
places. And when it is done with new Muslims of American 
origin then, obviously, one can expect it to be different 
in many ways, and educating too. Yet not all newly 
converted Americans are completely ignorant of Islam. Some 
there were in the Hajj group of fifty or so that wanted to 
know the ruling on women uncovering their faces, 
photograph, television and etc. For most the Ka^ba was 
exhilarating. Its majesticity and grandeur, despite the 
simplicity of design, was deeply moving. Some one had 
tears in his eyes. They were prepared to walk miles from 
Mina to attempt at another tawaf. 
, , HARIM, MUSLIM WOMEN 
66. HELMS (Lois Masoumah). Harim as sacred space for Muslim 
Women. Muslim education quarterly. 12, 3; 1995, Spring; 
62-9. 
The ^place' and ^role' of Muslim women is a subject 
that attracts on great deal of attention and almost as 
much controversy, presently in Quebec, an eastern Canadian 
province with French majority population, there is a 
heated debate on the issue of hijab, a debate which 
mirrors many of the disturbing developments currently 
surfacing in France. In an islamic context, worship of 
Allah and the responsibilities of domestic life are both 
Ui> 
of great importance. Their importance, however, is not 
equal or interchangeable. In the rare case of authentic 
conflict, that is conflict grounded in sincerity of 
intention and knowledge of one's true purpose in life, its 
resolution follows the more fundamental priority. 
, , HISTORY, IMPACT on CIVILIZATION 
67. DAMAD (Mustafa Muhaqqiq). Judgeship in Islam and Muslim 
history. Al-Tawhid. 5, 1; 1987, September-November; 131-
52. 
The impact of Islamic culture and civilization, its 
deep influence on human civilization and the substantial 
share it had in enriching human thought is not concealed 
from scholars. At a time when the west lived the darkness 
of ignorance and barbarism, the light of Islamic culture 
illumined the European dark ages. It put not only its 
learning unreservedly at the disposal of the west but also 
introduced it to the legacy of Greece through translations 
of the works of Greek thinkers into Arabic, thus 
transferring Greek thought to the west, which was unaware 
of Greek Science and culture and stranger to the Greek 
language. Until the 15th century the statements of 
Muslims authors were considered to be the only recognised 
authority by the Europeans. 
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, , , MONUMENTS, SPAIN 
68. IRVING (TB). End of Islamic Spain: Dates, Names and 
Places. Al-Tawhid. 8, 3; 1991, February-April; 149-67. 
Each year crowds of tourists visit Spain, generally 
with the object of seeing the great monuments of Granada, 
Cordova and Seville. More than anything else, the Spanish 
Muslims left posterity a fairy land, especially the 
Alhambra that sits on its hill facing the city of Granada 
down below, the last capital of Arab and Muslim Spain. 
The Moroccan globetrotter Ibn Buttutah visited it in the 
year 1350 while the gypsies, whom Washington are Irving 
found there in the 1830s did not managed to destroy it. 
An insolent church is built into the great mosque of the 
Cordova, which the Cordobese still affectionately call la 
Mezquitta. Yet a Muslims cannot pray the sunset prayer nor 
the late evening prayer because the heavy doors are closed 
at sundown. 
, , , MUSLIM, ENTRANCE, SPAIN, 27/647 
69. RAISUDDIN (Abu Nayeem M). Year of the Muslim entrance into 
Spain. Islamic Culture. 68, 1; 1994, January; 71-3. 
Before them no Muslim could enter into Spain. In 
this regard Tabari mentioned that the Muslims not only 
enter into Spain in 27/647 but also established their rule 
there, as they did in Africa. ^Abd-allah b. Nafi^b'. A^bd 
al-Qays' and ^Abd-Allah b. Nafi^b.' al-Husayn were the 
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first Muslims who landed in Spain during the Caliphate of 
^Uthman in the year 27/647. Whatever is they might have 
done in Spain, they created an impression about Muslims 
which probably in the long run proved effective. After a 
gap of 64 years Tarif entered Spain and it may be presumed 
that the ensuing destruction cause by him was due to the 
Spaniard's oppression of the associates of ^Abd-Allah b. 
Nafi, who had remained in Spain. 
, , , SPAIN 
70. HISTORY OF Muslim Muslim Spain: A lesson for Men with in 
sight and intelligence. Yaqeen international. 43, 15; 
1994, December, 7; 101. 
Muslim Rule in Spain which lasted around 800 years 
constitutes a brilliant chapter not only in the history of 
Islam but of the world. Had there been no Muslim in Spain 
there would not have been renaissance in Europe and the 
subsequent development of modern civilization and culture. 
The Muslim role in Spain spreading in all over eight 
century was magnificent and its tragic decline was like 
the fall of something great mighty, and fall of grandeur. 
Muslim Spain is evolving a polity and society which could 
successfully effect harmony and balance among 
heterogeneous races and culture. It is gratifying that 
there is a changed for better in the attitude of the 
Spanish Government and other institutions towards the 
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Muslim of Spain. 
, , IDENTITY, ISLAMIC, WESTERN THREAT 
71. OMAR AFZAL. Withering Western threat to Islamic identity. 
Radiance. 31, 21; 1996, April 28-May 4; 16-7. 
Sudan faces considerable problems during the coming 
months. The rope around its neck will be tightened through 
the UN sections under the American pressure under the 
pretext of failing to hand over Mubarak's attempted 
killers, for abetting Islamic insurgency in Egypt 
harboring Hamas members and so on. Egypt may fall into the 
western trap of launching an assault on Sudan. The 
western policy Planners were sure that the economic 
boycott and alienation from the Muslim and African nations 
which has crippled Sudan's economy, force devaluation of 
its currency, and resultant high inflation will force the 
Islamic government out. Sudan has very hard choices to 
make and all Muslims hope it will stay it course and 
successfully wither the Western threat to its Islamic 
identity. 
, , , MUSLIM, UK 
72. AHMAD (Rashmee Z). Muslim Identity in UK. Muslim India. 
14, 158; 1996, February; 93. 
Indeed, Britain, where Islam is the third largest 
religious and France, where it is the second largest are 
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constrained to respond with xenophobic fury to a threat 
they can barely understand. This in turn evoke a 
blacklash like when the Islamic party of Britain was set 
up some years ago. The young particularly are torn 
between twin polarities - the narrow containties of their 
co-religionist and the broader, secular values of their 
compatriots. This confusion is compounded by having to 
work out an identity - Asian and Muslims; minority within 
minority. In the last decade or so many choose Islam and 
to fill in the gaps, more as an ideology and a complete 
social than as the ritualistic faith of their elders. 
, , IMAGE, FUNDAMENTALISM, ISLAMIC 
73. HAMID MAWLANA. Western fundamentalism and the image of 
Islam. Radiance. 29, 21; 1994, April, 10-16; 6. 
The concept of fundamentalism as used by the west 
has, in fact, been borrowed from the history of 
Christianity and its division into the orthodox and the 
modern. But the image, which the west has depicted of 
Islamic fundamentalism during the last 15 years, is so 
broad and general that it would cover all Muslims except 
those who support the west, its standards and models. 
Push the bottom containing the sources and reference 
publications having to do with the world of Islam in the 
information bank and computer discs at the Mammoth library 
of congress in Washington D.C. or other major libraries 
in Europe. You will notice that the little islamic 
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fundamentalism and related topics contain more sources 
than any other subject in this connection. 
, , IMAGES, CONTEMPORARY, WESTERN COUNTRIES 
74. ESPOSITO (John L). Contemporary Images of Islam in the 
West. Islamic Feature. 12, 57; 1916, May-June; 8-9. 
Contemporary image of Islam in the West reflects a 
clash of viewpoints. The modern notion of religion as a 
system of personal belief, rather than as a way of life, 
makes an islam that is comprehensive in scope, in which 
religion is integral to politics and society, "abnormal" 
in so far as it departs from an accepted "modern" secular 
norm. Thus, islam becomes in comprehensible, irrational, 
extremist, threatening. To uncritically eguate Islam and 
Islam fundamentalism with extremism is to judge Islam only 
by those who wreat havoc, a standard not applied to 
Judaism and Christianity. Fear of fundamentalism creates 
a climate in which muslim and islamic organisation are 
guilty untill proven innocent. Action, however, heinous, 
are attribute to islam rather than to a twisted or 
distorted interpretation of islam. 
, IMMIGRATION, INDIAN MUSLIMS, NORTH 
AMERICA 
75. ALI ABDURRAHMAN KHAN. Indian Muslim in North America. 
Muslim World Book Review. 12, 2; 1992, Spring; 35. 
The united states census of 1990 counts immigrants 
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form India close to a million. Of these, a significant of 
Muslims. A largely affluent groups living in which 
suburbs of the United States and Canada, Indian Muslims 
have helped built mosque and Islamic centres form coast to 
coast. Many of these muslims are found in leadership 
roles in the larger muslim community in North America, 12 
scholars and community activists explore several aspects 
of the Indian Muslim community in North American and their 
involvement with the Muslim society in India. Whether the 
North American Indian Muslims will be able to do so in the 
case of India or not remains to be seen, but the fund-
raising and lobbying efforts currently under way in the US 
and Canada indicate the deep commitment of overseas 
muslims to the welfare of the Ummah under the siege in 
India. No one interest in India, islamic studies, or 
immigration and diaspora research, can afford to ignore 
this pioneering study. 
, , IMPACT,COMMUNIST REGIME, TURKISH MUSLIMS, 
BULGARIA 
76. SUFFERINGS OF Turkish Muslims. Al-Nahdah. 5, 1; 1985, 
January-March;3 7-8. 
The Communist regime has been demolishing mosques, 
closing down religious and Turkish schools, refusing 
Muslims facility for Islamic burial and circumcision, 
forcing muslim world to give up hijab and to do compulsory 
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military service along with man. The whole exercise is 
unashamedly directed with a view to disintegrate, 
assimilate and baptise the country's muslim population. 
However, there is yet another side of the problems, that 
of complete neglect of pomaks and muslim gypsies. 
Turkey's diplomatic concern is confined to those 
Bulgarians who are "defined" as Turks but their situation 
is conceivable much work than those of the Turks. 
, , , WESTERN CIVILIZATION 
77. AL-TAYEB (Abd Allah). Islam and the Western Civilization. 
Muslim Education Quarterly. 9, 4; 1992, Summer; 54-61. 
Islam and the West civilization is a wide, vast, 
extensive subject covering many peoples, many lands and 
many phases of history and there are so many sides and 
scenes in its complicated and multicoloured spectrum. From 
the time of the Crusades, the West has inherited a deep 
hostility to Islam. Whereas from the 19th and early 20th 
centuries the leading modern Muslim intellectuals have 
continued to show great admiration for western science and 
technological progress. But the late the west has entered 
into serious phase of moral decadence, and there is fear 
in the world of Islam that this dangerous moral decadence 
supported by modern means of communications might have a 
very bad effect on the morals and behaviour of the young 
generations of Muslims. 
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78. KOSHUL (Basit B). Islamic Impact on Western civilization 
Reconsidered. American Journal of Islamic Social Sciences. 
12, 1; 1995, Spring; 36-63. 
The topic of Islamic impact on western civilization 
has received a great deal of attention from various Muslim 
scholars, and some attention from western scholars. 
Muslim usually concentrate on providing a list of 
important scientific discoveries made by muslims with the 
intend of proving that Muslim made the discoveries before 
Europeans. Whereas the historical authenticity of these 
claims cannot be questioned, such discussion does not shed 
much light on the Islamic impact on the Western 
civilization. It is entirely possible that even though 
the European made the noted discoveries many centuries 
after the Muslims, They did so without having any 
knowledge of earlier Islamic works. Because Europe was 
reacting against Islam it belittled the influence of the 
Saracens and exaggerated its dependence on its Greek and 
Roman heritage. 
, , , WESTERN LIFE 
79. HAMID MAWLANA. Western Fundamentalism and Islam. Universal 
Message. 16, 7; 1994, December; 20-21. 
The concept of Islamic fundamentalism which gained 
popularity in Western political, strategic and propaganda 
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literature in the wake of the Islamic revolution in Iran, 
was, in fact, a western invention and contrivance, which 
lacked academic historical or empirical bases. In recent 
months Islamic fundamentalists more than any other group, 
have been the focus of study by the Western academic 
circles according to western mass medias investigative 
reports and European and American government agencies. 
Since the term ^Islamic fundamentalism' as a tool of the 
comprehension of various aspects of the Islamic movement 
seemed in adequate or incomplete in opinion of the 
daily's researchers, the final conclusion of the two 
articles was that the present Islamic movement has 
domestic roots and that new events in the world of Islam 
have a tendency towards extreme ^pan-Islamism'. 
, , IMPEDIMENTS 
80. AL-AMILY. Why still "Nay" to Islam. Hong Kong Muslim 
herald. 18, 3; 1995, August; 2. 
The west has benefited from Islam but "it could not 
digest it". The reason for the "indigestion" must be 
multifold. Islam proclaims peace among different 
cultures, the West has conquered and destroyed other 
culture, the Inka in America, Black African whose latest 
is the Rwanda, the Aborigine in Australia, the Yadish in 
Europe and so on the so forth, and this is just a taste of 
the Agenda vis-a-vis what they now call the threat of 
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world population growth of which they are the main cause. 
In Europe, Islam constructed Spain where in 8 centuries 
east and west met in an historical example of a great 
harmonious civilization which sent out radiation into the 
dormant continent. Islam spread an international language 
Arabic, which during centuries conserved and evolved human 
knowledge, and for 14 centuries it still remains the 
national language of 23 countries of the religious 
language of the third of nations of the world. 
^ ^ INFLUENCE, ISLAMIC PHILOSOPHICAL, EUROPE, 
900-1200 
81. NUSBA PARVEEN. Islamic Philosophical Influence up Europe: 
900-1200. labal Review. 37,1; 1996, April; 45-57. 
It is generally believed that the process of 
transmission from Islam to Europe began with Muslim west 
in the twelfth century. This is not the case as the 
influence of Islam upon Europe was completed by the year 
1200, and the twelfth century Renaissance or sometime 
called little Renaissance' was the impact of learning 
which began in Muslim East with the spread of Islam in 
Europe within the first century of its existence, the 
Islamic learning was also transferred. It was not only a 
source for bringing European Renaissance but changed the 
over all view at Western scholars and philosophers who 
become the torchbearers in the time to come. Muslims in 
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Europe have contributed to every aspect of its 
civilization, they established educational and scientific 
institutions in which most early Muslims and non-muslims 
scholars received education and scientific training. 
, , INTERDISCIPLINARY STUDIES, AMERICA 
82. MUHAMMAD TAHIR and SIDDIQ ALL Literature About Islam in 
America: A survey of source of Information. American 
journal of Islamic Social Sciences. 4,1; 1987, September; 
127-32. 
For instance, art has Art Index, Library Science has 
library literature. Despite these developments in 
indexing, and despite the progress in interdisciplinary, 
studies, internationally in general and American in 
particular, literature on Islam and Muslims rarely gets 
the place it deserves. Source of secondary information 
should be scanned to determine how for they cover 
information on Islam and Muslims. This would help us to 
understand the importance given to Islam and Muslims by 
American writers. A scholar looking for sources of 
information on Islam in the United states is bound to be 
disappointed. It is surprising that no exhaustive attempt 
has as yet been made to gather information on Islam is one 
place. This despite the fact that Islam has emerged as one 
of the important religions followed by a substantial 
number of Americans. As against the neglect by the 
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Americans, the Europeans have come out with an index of 
Islamic literature in, European languages entitled Index 
Islamicus. This comprehensive work finds no parallel 
anywhere in the world. 
, , INTERPRETIVE ACTIVITY, CONSTITUTIONAL 
83. MOORE (Kathleen). Case for Muslim Constitutional 
Interpretive activity in the United Sates. American 
Journal of Islamic Social Sciences. 7,1; 1990, March; 65-
75. 
Muslims need to enter into this political activity. 
Whether Muslims are quintessential American and therefore 
have earned the right to participate in constitutional 
politics is no longer a valid question if it ever was 
that is, the ^Americansness' of Muslim should be seen as 
an established fact, ever if the larger society remains 
ignorant of it. Muslims should make it clear that Islam is 
a part of the American fabric by informing the public of 
their history here. It is critically that Muslims gain 
important allies in the activity of interpretating the 
constitution. Recently the California State Democratic 
Party issued a statement calling for the suppression of 
the adjectives * Islamic' and ^Muslim' before every 
reference to terrorism. This is an assertion of a 
constitutional right to equality and freedom from 
discrimination on behalf of Muslims. 
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, , ISLAMIC ALTERNATIVE, CULTURE, WESTERN 
84. ANIS AHMAD. Western culture and the Islamic alternative. 
Dawah Highlights. 6,11; 1995, November; 9-12. 
The cultural invasion by the west is taken up as more 
lethal than the colonial and non-colonial exploits by the 
west. There are others for whom western culture does not 
pose a challenge. They not only reconcile with it they 
practically embrace it. Western culture to the extent that 
man became slave to his own ideas and a new kind of idol 
worshipping was inverted. Islamic culture transforms 
rather transubstantiates the character of society by 
planting hasanot and tayibat in place of sayyiat and 
khabaith. Consequently contemporary issues in western 
cultural, violence, social deviance, economic and 
political exploitation, personality conflicts and 
complexes can only be resolved in a positive and healthy 
manner through the Islamic cultural alternative. 
, , ISLAMIC EDUCATION, NORTH AMERICA 
85. SHABAN MUFTAH ISMAIL. Islamic education in North America: 
A reality, a fact and a responsibility. Muslim education 
quarterly. 11,3; 1994, spring; 63-71. 
Education has a variety of meanings, a variety of 
understandings, a variety of perception and a variety of 
indications to a variety of Muslim populations and human 
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beings at large. Education in its broad concept is the 
process by and through which a nation, society or 
community may guarantee its continuity, progress and 
development. The honest and sincere effects of dedicated 
Muslims who have worked tirelessly and produced a large 
number of full-time Islamic school should be commended. 
While the success of an Islamic school in North America 
indicates the success of the Muslim community for whom the 
school has been established, the difficulties, or lack of 
success, faced by another does not and should not reflect 
the failure of that community. The community alone cannot 
be considered responsible. Success and failure are always 
to be shared by all parties involved. 
, , ISLAMIC MANUSCRIPTS, NATIONAL LIBRARY 
86. LOHJA (Guxim Emin). Islamic manuscripts in Albania. 
Radiance. 31,1; 1995, November,26; 44-5. 
Islamic manuscripts which are found in the National 
Library and the central Archives of the state of Albania 
are part of the treasure carefully preserved by the 
Albanian people for centuries. The contents of those 
manuscripts facitate studies that reveal the circumstances 
in which they were written, and more importantly the role 
played by the manuscripts in the cultural and spiritual 
life of Albanions of that time. There are eight hundred 
copies of the manuscripts known to us today, written in 
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Arabic, Turkish and persian language. The Arabic and 
Turkish ones highlight religions, judicial and 
philosophical themes. Islamic culture is part of the 
Albanian culture and has determined the political and 
cultural development of Albania. 
, ITALY 
87. ISLAM ON the March in Italy. Radiance. 25,47; 1990,August. 
5-ll;9. 
Islam crossed the adriatic sea in the second century 
after Hiqrah when muslim forces attacked Sicily in Italy 
from the western. Islamic lands. Islam remained there as 
the major religion in that land for three hundred and 
fifty years and a great majority of the inhabitants of the 
isle of Higrah embraced Islam. Effects of Islamic 
civilization can still be seen there. During the same 
period, whilst Europe wallowed in ignorance, the isle of 
Sicily, and the southern areas of present day Italy, 
became one of the scientific and cultural centres of the 
Muslims, and Muslim Sicilian scientists appeared. After 
the expulsion of muslims from the Bari region, the church 
forced the rulers of the time to uproot all signs which 
were indicative of Islam. Thirty years ago, a new Islamic 
era began in Italy. In order to continue their education, 
Muslim students, entered Italy and an Islamic centre was 
established. 
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, , LIBERALISM, EUROPE 
88. O'BRIEN (Peter). Islamism vs Liberalism in Europe. 
American journal of Islamic Social Sciences. 10,3; 
1993,Fall; 367-380. 
We believe that the logic of liberalism teaches that 
free and rational thinking perforce culminates in the 
acceptance, not rejection, of liberalism. In response, we 
focus attention on the varied forces that allegedly 
obstruct the Muslims' way of reasoning. The social 
scientific analyses of the situation of Muslim communities 
in Europe has produced a voluminous literature. Such 
restrictive proposals and policies all blame migrants and 
absolve Europeans of responsibility for the problems 
associated with large scale migration when the liberal 
cure fails to heal our social wounds, however, we find no 
choice but to accept the older idea that Muslims and 
Europeans have immutable and insurmountable differences. 
When we cannot convince Muslims of the universality of our 
liberal views of human nature and morality, we sea no 
recourse but to discipline and coerce them. 
, , LIBRARY DEVASTATION, YUGOSLAVIA, SARAJEVO 
89. DEVASTATION AT Sarajeve Library. Echo of Islam. 139; 1996, 
January; 44-5. 
One of the world's greatest misdeeds of book burning 
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took place in August 1992. The target of this felonious 
act was the library of Sarajevo university which was also 
the National library. The building where the library was 
located had been built on the banks of the River Miliacka 
in the city centre in 1890 and was later restored in a 
beautiful Islamic style. The Saragjevo centre of Eastern 
studies, where the largest collection of hand written 
Islamic texts and documents related to the ottoman empire 
from all regions of eastern Europe used to be kept, had 
been a frequent target for the serb gunmen three months 
before the library building was set on five. The UNESCO, 
like the United Nations, which does a lot of talking but 
little action, has declared its readings to support the 
project for the reconstruction of the national library. 
, , LITERACY, ARABIC, SPAIN 
90. SANNI(Amidul).Arabic Literary History and theory in Muslim 
Spain. Islamic Studies. 34,1,-1995, Spring;91-9. 
The Muslim Spain, or Al-Andalus as Muslim historians 
would prefer to call it, refers to that pat of the Iberian 
peninsula that came under the suzerainty of the Muslims in 
medieval times. The major contributors from al-Andalus to 
the fund of Arabic aesthetic experience in the medieval 
period. The Initial period of encyclopedia scholarship in 
which literary studies were part of all imaginable 
subjects was soon replaced by an era of specificity in 
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which specialized works on the various aspects of Arabic 
literary history and theory emerged. One remarkable 
testimony to the vital contribution of the Islamic Spain 
to world scholarship is the fact that it was, in the words 
of Cachia, one of the main channels by which the entire 
Arabic - Islamic cultural heritage, including the 
integrated Greek thought, passed on to the west. 
, , MODERN EUROPEAN, SOCIETY, IDEAL MODEL, SPAIN 
91. AKBAR S.AHMAD. Muslim Spain : The Ideal model for Modern 
European Society. Dowah Highlights.5.10;1994.October;31-34. 
There is an exuberant discovery of the past. Suddenly 
Anadalusians are among the Spanish to Islam. Suddenly the 
entire region is more confront its part in order to move 
to the future. Muslim Spain challengers same of our 
contemporary stereotypes. Here were Arabs as a vastly 
superior civilizations, have were white Europeans still 
centuries to go before they could complete as a great 
civilization, and have was harmony in spite of the 
divisions of race and religion. 
, , MODERN TIMES 
92. BEGUM MARYAM JAMEELAH. Islam in Modern Times. yaqeen 
International. 43,11,-1990, October,7;80. 
In the discouragement of the Islamic way of life 
amongst the people, the influential class has played a 
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decisive role, by opting for the ways and means as are not 
truly by secular western legal codes. The Arabic script 
has been abandoned in favour of the Lain script, through 
language reforms and local Muslim languages have been 
purged ms and local Muslims languages have been purged of 
their Arabic vocabulary. The uncontrolled propaganda 
through the mass-media makes the people as it were to 
regard the Islamic precepts such as purdah and jihad as 
something old and impractical, where as the adoption of 
the western customs and manners is taken to be a guarantee 
for progress and prosperity. 
, , MOSQUE, BRIXTON, UK 
93. SMITH (Helen). No Minaret But Islam Flourishes in Briton. 
Young Muslim digest. 15,08,"1995, February; 39-40. 
There is no minaret, no crescent, sign at the 
entrance, but the unlatched door of this unexceptional 
looking house opens onto sacred ground. The porch is lined 
with rain socked shoes a hand written sign asked visitors 
to remove their footwear as they enter. This is the Briton 
Mosque the heart of a growing community of Muslims in this 
strongly Afro - Caribbean area of south london. The mosque 
was founded 11 years ago by a handful of Muslims many of 
them only recent converts to Islam. The U.K. Islamic 
foundation says some 10,000 Britain have converted to 
Islam in the part 15 to 20 years. About 1,000 were Afro-
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Caribbean backgrounds although Afro-caribbeans make up 
lers than one percent of Britain's population. 
, , , CARACAS, LATIN AMERICA 
94. ROJAS (Nestor). Caracas Mosque: Largest in Latin America. 
young Muslim digest. 15,07;1995, January;36. 
Friday prayers at the Great Mosque begin on time, 
just as thousands at labourer and office workers head for 
lunch, glancing up at the impressive structure in 
predominantly christian Venezuela. The mosque the largest 
in Latin America, rises conspicuously among a mass of 
modern buildings in the parque central residential area, 
which also houses the cities countries stores and banks. 
The Mosque was built by the Saudi Arabian philanthropic 
organisation Ibrahim bin Abdul Aziaz Al-Ibrahim at a cost 
of $10 million, one of 70 mosques to be built in the 
former Soviet Union, Italy, and the United States. The 
mosque can hold 3,500 worshipers, in a main prayers hall 
for men and a separate balcony for women. There is also a 
hall for cultural activities, accommodations for the imam, 
or the prayer leader, a school for 300 peoples, an Islamic 
library and a place to reform Muslim burial rites. 
, , MOVEMENT, FUNDAMENTALIST, WEST 
95. RAZIA AKHTAR BANU. Fundamentalist Islam: Threat to the 
west. Islamic Studies.32.1;1993,Spring; 113-124. 
Almost every month the threat from the Warsaw pact 
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diminishes but every year, for the rest of this decade and 
beyond, the threat from the fundamentalist Islam will 
grow. It is different in kind and degree from the cold-war 
threat. The fundamentalist Islam gained further political 
salience after the 1991 Gulf-war which "elicited a 
dramatic collective Arab reaction at the mass level" 
However, if the free and fair elections are held in Arab 
countries, most of these countries will produce results 
similar to those of Algeria where the fundamentalist FIS 
massively won the elections. The pressure for free 
election by the fundamentalists in the Muslim countries 
world continue. Given the strength of the fundamentalist 
movement it would not be surprising if a sunni 
fundamentalist revolution takes place in not-too distant 
future in any Arab country. That would create further 
concern for the western leaders and the strategists. 
, , MUHAMMAD (PBUH), UNDERSTANDING 
96. MAQSOOD (Ruqaiyyah Waris). Muhammad: A western attempt to 
understand Islam. Muslim World Book Review. 12,4,'1992, 
Writer;3-4. 
The Quranic polemic against the jews is well 
developed and shows how disturbing their criticism must 
have been, but with his enhanced knowledge Muhammad was 
able to rebut their damning comments. The problem with all 
this is the assumption that the prophet is the author of 
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the Qur'an. In fact throughout the book the Qur'an is 
represented as the work and thoughts of Muhammad, which is 
now most western non-Muslims see it, and which is so 
totally alien to devote Muslims. Muslims can learn a great 
deal from this book, through many will be irritated by the 
concentration upon the man and his times, rather than the 
overwhelming first interest of every Muslim, the 
phenomenon of the Divine power getting. His massage 
through to recalcitrant humanity. 
, , MULTI-RELIGIOUS SOCIETY, YOUTH 
97. SYED ALI AHSRAF. Role of Muslim youth in Multi-Religions 
Society. Muslim education quarterly. 11,1;1193,Autumn; 3-
12. 
Muslims all over the world form one million. 
Differences in customs and conversion of different regions 
do not militate against this sense of unity. They 
situation in the west is very different. Muslims are 
immigrants or converts, more immigrants than converts. 
Whereas in the East the immigrants went as conquerors, in 
the west they entered as labourers or for service or 
educations. We have already suggested that the best way 
out is by establishing substitutes for secular concepts 
that are at the root of all modern knowledge. As for as 
the Muslim community is concerned, its duty is to see the 
children get habituated to prayer and the recitation of 
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the Qur'an from childhood. Community leaders have another 
important job to do. Through occasional gatherings for a 
week or so led by trained Muslims it is possible for them 
to generate curiosity and enthusiasm to learn more about 
Islam and live in an Islamic way. 
, , MUSLIM HISTORIOGRAPHY, POLAND, 1918-39 
98. KOPANSKI (Ataullah Bagdon). Muslim in Poland (1918-1939): 
A review of the Polish Muslim Historiography. Youncf Muslim 
digest. 15,10,-1995, April;28-30. 
Historical books about Islamic in Poland, Lithuania 
and Byelorous are still terra incognito for the Muslims 
readers of the west and the East. The articles or chapter 
in the statistical reports about the Muslims in these 
central European countries. This phenomenon after, and 
understandely, districts the outlook of the so called 
"export on Islam who generally fail to understand the 
Muslims situation in the region. Unfortunately, Muslims 
intellectuals are not numerous in Poland. Lithuania and 
Byelorous,and consequently their works plays a peculiar 
role in the national cultures of these countries. 
, , MUSLIM, POPULATION, ITALY, (720-1992) 
99. KOPANSKI (Ataullah Bogdan). Islam in Italy and in its 
libyan colony (720-1991). Islamic Studies. 32, 2; 1993, 
Summer; 191-201. 
Italy is one of those countries in Europe where the 
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Muslim population is growing rapidly. In 1971, the total 
population of Italy was 54.134 million including 50,000 
Muslim. In 1990, the total population increased to 57.576 
million including 700 000 Muslims. Although the 
unemployment rate among the Muslims or Italy is very low, 
80% of them hold poorly-paid positions. Included among 
them are the well-educated and university graduate. They 
suffer "hidden" discrimination. Many christian priest and 
missionaries openly attack Islam in their ceremonies. 
Inspite of the christian hostility the number of the 
christians and post-christens who have converted to Islam 
are growing daily like many European Muslims, pasquini 
learned Quranic Arabic and now teaches the Qur'an to the 
neophytes. He cooperates with Jordanian born director of 
the Million Islamic centre, Ali Abu Showaima. His wife is 
also Italian convert to Islam, she changed her name from 
Moretti to khadija and wearn the viel. 
, , MUSLIM RULE, SPAIN 
100. IRVING (TB). Spain under Muslim Rule. Muslim world league 
journal.23.4;1994. September;33-8. 
Islam in Spain thus remains a mysterious, long-ago 
period, like American Indian times in North America. Their 
stories, subtly divorced from chronology and reality. We 
live in a narrow time frame, and a shallow one too. Yet 
Islamic Spain expressed glory throughout its existence. 
even in its decline, as one can experience in a visit to 
the Alhambra of Granada or the monuments of sevill a and 
Cordova. The jews have been able to reverse their present 
Spanish state to reverse the statutes relating to the 
Muslims so that they no longer feel curtailed in their 
dignity in any Spanish specking land. 
, , MUSLIMS, ETHNICITY, EASTERN EUROPE 
101. SZAJKOWSKI (Bogdon). Muslim people in Eastern Europe: 
Ethnicity and Religion. Journal Institute of Muslim 
Minority Affairs. 9, 1; 1988, January; 103-70. 
The study of the Muslim peoples in Eastern Europe is 
in its infancy, to say the least. In fact, to be more 
accurate, it is doubtful that it even exists. By 
examining the history and current position of the Muslims 
in Poland, this paper suggests that it is religion, rather 
than culture or politics, that facilitates the normative 
and structural dimensions of what is called the 
*historical memory.' As mentioned this paper is a 
necessarily brief survey of some of the main issue 
surrounding the study of the Muslims in the communist 
countries of Eastern Europe. Much more needs to be done. 
One of the primary dividends of a more comprehensive study 
of the Muslims in Eastern Europe would be even greater 
understanding of the relationship between ethnicity and 
religion - a matter particularly pertinent in the case of 
Islam. 
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, NATIONAL COLONIAL CONFERENCE (Britain) 
(1910) 
102. RICHTER (Julius). German National Colonian Conference and 
Islam. Moslem World. 1, 1; 1911, January; 54-8. 
At the last National Colonial Conference at Berlin 
the Islamic question was one of the most interesting 
problems discussed, and three weighty papers prepared the 
way for a prolonged and exceedingly interesting 
discussion. In the end all three speakers greed in 
proposing the solution, unanimously accepted by the 
commission then meeting, and later by the whole 
conference." As the propagation of Islam is an imminent 
danger to the development of our colonies, the colonial 
conference deems it important that this movement should be 
carefully observed and thoroughly studies. Though 
acknowledging that the administration must be neutral 
where religion is concerned, the conference regards it as 
imperative that all those who share in the opening up of 
our colonies should conscientiously avoid in any way 
fostering the extension of islam and hampering 
Christianity. It acknowledges that the spirit of islam is 
a strong call to the christian churches of Germany to take 
in hand without delay all those regions of German central 
Africa endangered, but not yet taken possession of by 
Islam.' 
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, , NEED, SCHOOLS, ISLAMIC, NORTH AMERICA 
103. SAKR (Ahmad H). Need for Islamic institutions. Islamic 
Future. 11, 52; 1995, December; 4. 
The Muslims of North America have increased their 
number in the last 50 years from one hundred thousand to 
seven million people. Most of them are either immigrants, 
their children or their grandchildren. The others are 
those, who by Allah grace accepted Islam as a way of life. 
The Muslims of America consists of multi-cultural, multi-
ethnic and multi-linguistic. They have joined land in a 
melting pot amongst themselves. In the early 80's, 
Muslims established islamic schools to the best of their 
ability. Till today, they are facing difficulties 
financial or otherwise. Secondly, Muslims began to build 
economic institutions, which are still in its early stage 
of operation. 
, , NETHERLANDS. 
104. MUSLIM COMMUNITY in the Netherlands. Radiance. 31, 1; 
1995, November, 26; 40-42. 
Muslim migration to the industrial host European 
countries took place from the 50s till almost the end of 
the 70s. The Netherlands was no exception. There are 
more than 300 mosques and prayer halls in the Netherlands. 
There are 25 Islamic primary schools and they have islamic 
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Broadcasting Foundation, with half an hour television and 
two-hour radio transmission weekly. Annually about 
hundred or more Dutch native become Muslim. The number of 
these native Muslims can be estimated between four and 
five thousand. Their great majority consists of women 
entering islam before or during their marriage with a born 
Muslim. 
, , NEW WORLD ORDER, AMERICA 
105. KHURSHID AHMAD. Islam and New World Order. Radiance. 31, 
1; 1995, November, 26; 9-15. 
For over a billion Muslims all over the world order 
is dead even before it was born. After the First World 
War the American president, Woodrow Wilson, tried to 
breath some fresh air into the debate on the future world 
order and came out with the dream of a world ruled by 
principles and universally accepted values. The dream 
shattered with the flawed birth and guick demise of the 
league of Nations. The world could neither be saved from 
a new war nor made safe for democracy. Instead, mankind 
was confronted with totalitarianisms of the right and the 
left. While it is a fact that there is a world wide 
Islamic resurgence, the reality is that the Muslims have 
no aggressive design against anyone, at home or abroad. 
They want to live in the comity of nations with others, 
but with respect and honour, not as mere client states, 
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but as honourable members of this human family. 
Imposition for the hegemony of anyone on others is the 
root cause of international tension and confrontation. 
The west should be a little more self-critical if it is 
really serious about helping humanity move towards a just 
world order. 
^ ^ ^ MUSLIM RESPONSE, AMERICA 
106. NYANG (Sulayman S). New World Order: Muslim Response. 
Radiance. 27, 18; 1992, February, 16-13; 7. 
The political concept New World Order has been 
puzzling analysts since it was first unveiled by president 
George Bush, during the Gulf crisis. The political 
legitimacy of the New World order can only become 
significant if it implies the protection of human rights 
of all people across the world. This is of not for a 
significant number of Muslims live as minorities in other 
part of the world. The implications of the new world 
order for the Muslim Ummah must be examined in the light 
of the power relationship between the Muslim world and the 
centres of power in the international system. 
, , PARDA, MUSLIM WOMEN 
107. PUNWANI (Jyoti). Hi jab Symbolizes freedom. Islamic Voice. 
10-01, 109; 1996, 1; 15. 
The women did not fit into the stereotype of 
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pardanashin Muslim woman, and most of them members of new, 
radical Muslim organisations - such as world Islamic 
Network and Islamic Research Foundation, they had adopted 
the burkha as a conscious decision. The criteria included 
the kind of uniform worn and the presence of males on the 
premises. But the main reason, he stressed repeatedly, 
was the total separation of religion from education in 
France even an ostentious cross was not allowed in 
schools. But none of this cut any ice with the woman. 
Significantly Bovine revealed that the few Muslim women 
who spoke out at that time also condemned the modem veil. 
For these woman, the veil itself is an instrument of 
freedom. 
, , PERCEPTION, ISLAMIC 
108. PASHA (Shahber). Western Perception of Islam. Radiance. 
29, 41; 1994, August 28 - September 3; 5. 
After the formal death of the communist Soviet union, 
the talk of new ^scepter haunting' the west in particular 
and the global democratic society in general is often 
heard. It's new origin is generally traced to the rise of 
^radical' Islam in Iran. The emergence of the six Muslim 
States have excited these fears of the new ^Scepter' of 
Islam. Hence its exaggerated portrayal in the media. The 
reaction by the followers, and sympathisers of Islam to 
those percepti ons tend to abhor it. This trend is 
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generally viewed as a ^media hype', ^Muslim bashing' and 
western-cum-Zionist. Conspiracy against Islam. The more 
stronger the Islamists reprimand and react to these views 
the more the proponents of the west on their part have 
hardened their stand and retorted with new phrases and 
vocabulary generalising Muslims in their denoucements of 
this view ^Scepter'. The hardening of these two positions 
simultaneously is widening the gap between the rising 
^Scepter of Islam and the western conspiration.' 
, , POLAND 
109. KOPANSKI (Ataullah Bagdon). Muslim in Poland. (1918-1939): 
Review of the Polish Muslim Historiography. Islamic 
Studies. 31, 2; 1992, Summer; 203-10. 
Recently, two boys and two girls from Poland studied 
Islamic theology in Sarayevo's madarsah. A group of 
Polish-speaking Muslim Arabs from Yemen and Palestine 
teach proper recitation of Qur'an in the mosgues of 
Bialstok and Gdansk. Polish children were taught "fast 
reading of Qur'an" and fluent "singing" the at home by 
"hodjas" and "hodjenye". Despite the very secular 
background of the polish Muslim writers, their books are 
generally free of bias against Islam. They are products 
of the cultural environment formed by the christian mind-
controllers. They are a minority of the Muslim minority. 
The polish Muslim elite belong to the western civilization 
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and the central European culture. Even though the polish 
Muslim secularists are westerners, their lost Islamic 
identity creates a new dilemma. The political and 
economic crisis of the post-communist Poland, like the 
cultural and religious crisis of the pre-communist poland, 
will change many Muslim minds. 
, , POLITICAL PARTIES, MUSLIM, YUGOSLAVIA 
110. POPULAR MUSLIM initiative in Yugoslavia. Radiance. 25, 47; 
1990, August, 5-11; 9. 
Muslim political party, the party for democratic 
action has been formed in Yugoslavia. The decision was 
taken at a meeting held in Sarajevo on 26 May when same 
1,500 Muslim delegates coming from 73 towns and cities in 
Yugoslavia, including guest delegates from the overseas 
Yugoslav Muslim communities in Europe, North and South 
American and Australia, got together to consider the 
political role of the community in democratic Yugoslavia. 
The main aim of the Party is to seek democratic 
partnership with other nations in the Yugoslavia 
Federation. This partnership was especially important to 
Bosnia-Herzegovina where any attempt by one nation to 
dominate the other was fraught with conflict and strife 
but where Muslims, serbs and croat cont. together help to 
rebuilt and built a new Yugoslavia. 
173 
, , POPULATION, MUSLIM, EUROPE 
111. SIDDIQUI (Abdur Rahid). Muslim population in Europe. 
Radiance 31, 1; 1995, November, 26; 35. 
Muslim presently constitute the largest religious 
minority in western Europe. Due to unprecedented 
migration of Muslims from India, Pakistan, Bangladesh, 
Turkey and East Africa in the last 40 years, there are now 
approximately 10 million muslims living in western Europe. 
There is an upsurge of Islamic consciousness in Europe, 
expressed particularly by feelings of outrage at the 
Stanic verses and the Gulf War. These events have created 
an interest about the size of the Muslim population in 
western Europe. Finally various Islamic centres and 
Muslim organisation in Europe should true and collect 
first hand information in their own localities and make 
this statistics available to their local authorities as 
well as to other national organisations. 
, , PORTUGAL 
112. NAKHOODA (Sohail). Muslims in Portugal. Radiance. 31, 1; 
1995, November, 26; 43. 
The Muslim community greatly increases in number 
after 1974 when hundreds of Muslims arrived from the 
former Portuguese colonies of Mozambique, Guinea Bissau, 
Goa, Timor and Macao. A small number also migrated from 
Pakistan, Middle east and North Africa. it is difficult 
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to provide an accurate figure of the present number of 
Muslims but a conservative estimate would be 20,000-
25,000. Most of Muslims live in Lisbon and in nearby 
areas. These have helped to provide mutual moral support 
and a deeper understanding of the Islamic faith and 
practice. One of the oldest and most important 
organisations in the comunidade Islamica de Lisboa. Islam 
Portugal is passing through an exciting period in its 
development. There is greater awareness among the Muslim 
community of their religious identity and also a growing 
interest from non-Muslims who are dissatisfied both with 
modern society and the catholic church. 
, , and SPAIN 
113. VILA (Jacinto Bosch). Muslim of Portugal and Spain. 
Journal Institute of Muslim Minority Affairs. 7, 2; 1986, 
January; 69-83. 
From the year 92 of the Hijra until the present day 
Islam has in one form or another maintained a constant 
presence in the Iberian Peninsula. Whether through its 
men or its symbols, through its beliefs and practices or 
through the foot prints left by its civilisation, Islam 
has been a decisive factor in the history of both spain 
and Portugal. Pending the execution of a forth general 
census of the Islamic population of the country, we may 
affirm that there at present some 10,000 to 12, 000 
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Muslims in portugal. it is an undeniable fact that the 
world. "Islam" is being heard with increasing frequency 
and energy in the West, and in Spain particularly. Over a 
considerable part of Spain and most especially in 
Andalusia, small groups have appeared, sometimes composed 
of no more than two or three families, the greater part of 
which are formed by people who are or have been students 
who married, Spanish woman. These families live in 
accordance with Islam and strength its cause, for the most 
part with moderation and quietness, and have in some 
fashion integrated themselves into the society in which 
they live. 
, , POSITIVE IMPACT, TYSON 
114. NOAKES (Greg). Muslim seize opportunities with Tyson 
Coverage. Islamic Future. 10, 47; 1995, May; 7. 
In addition to its positive impact on his personal 
life, Mike Tyson's acceptance of Islam provides American 
Muslims with new opportunities for Da^wah and out reach. 
Many American are aware of Islam in the mid 1960s, when 
boxing great Cassius Clay accepted Islam and become 
Muhammad Ali, Tyson continues the legacy of high profile 
American athletes accepting Islam, and thus bringing Islam 
to the attention of millions. The impact on young males 
in the united states will be especially great, Muslims 
around the world-whether famous athletes of simple 
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students workers or housewives, already know, Islam comes 
first. With the release of new Muslim Mike Tyson, that 
message has spread for and wide. Boxing legend Mike Tyson, 
who shot into limelight with his conversion to islam in 
prison, will be visiting Makkah for performing this year's 
haj along with his friend Muhammad Ali. 
, , PREDICAMENT, MUSLIMS, YUGOSLAVIA 
115. DEDIC (Abdullah). Muslim predicament in Yuguslavia: An 
Impression. Journal Institute of Muslim Minority Affairs. 
8, 1; 1987, January; 121-30. 
The Muslims since 1918, have been considered as 
having second-class status. This psychological imprealism 
continues. This imperialism reached its culmination with 
the rehabilitation of the Tchetnik Movement, founded by 
Draza Mihajlovic during World War II. The aim of this 
movement was to correct the "historical injustice", 
allegedly perpetrated against Serbia. In this situation, 
the Muslim cultural resistance can only count its own 
strength and on the help of non-anti Muslim christians. 
The abuse of power in the end causes the alienation of 
people. We should remember that a kid Islamic teachings 
applied in practice, do not permit alienation. Through 
this resistance it is hoped that Muslim generations of the 
future will not longer be ashamed of their culture, as 
their contemporary Muslim Communists are. Instead, they 
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would have as specific aim the living of one's own life 
within the boundaries of one's own specifications with 
tolerance toward others as prescribed by the Koran. 
, , PROBLEMS, ANTI-ISLAMIC, EUROPE 
116. AL-TURABI (Hassan). Europe has always been anti—Islamic. 
Radiance. 31, 21; 1996, April28 - May 4; 18-9. 
Europe has always been against the Islamic World. 
The crusades an early example. it was Europeans who was 
creating the problem talking about ^Clash of civilization' 
they have problems in communicating with us but they have 
no such problems. In Sudan, they will give a model to the 
world on how to deal with minority. That model will be 
much better than any that prevails in the US or Europe. 
When he was there about the number of Muslims in the House 
of lords or commons. He replied there were non though 
there was two million muslims residing in the UK. 
, , , EDUCATIONAL and CULTURAL CHANGE 
117. SAQEB (Ghulam Nabi). Culture, education and change in the 
Muslim World. Hamdard Islamicus. 7, 4; 1984, Winter; 69-
81. 
Muslim modernised Muslims, who having been witness to 
the superior power of the modern west in the economic and 
military fields, full under the spell of every thing else 
that comes from the west from philosophy to ethics, from 
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social theories to canons of beauty when it is realised 
that Muslims in their present backwardness have to learn 
much from advanced western countries, it should be clearly 
understood that they require no tutelage in their 
ideology. They have not to go to the west to improve 
their concept of God or the relation of God to man or the 
relation of man to the universe. This would mean the 
evolution of Islamic concept in every branch and field of 
studies. Under Islamic concept certain concepts and 
theories that are anti-thetical to the spirit of Islam 
have to be eliminated from the course taught to Muslim 
children or they may be taught only as comparative studies 
while the basic teaching should have to be based on purely 
Islamic concepts. 
, , , , COMMON SCHOOLS Vs COMMUNITY 
SCHOOLS, UK 
118. SYED ALI ASHRAF. Common Schools vis-a-vis Community 
Schools. Muslim Education Quarterly. 12, 3; 1995, Spring; 
1-3. 
There are two types of schools in the U.K. common 
schools run by the state and community schools run by 
religious denominations or different religious communities 
and other organisations. Both Christianity and Islam 
demand from their followers that the essence of their 
religion should be understood by all and not merely by 
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those who are born in christian and Muslim families. This 
implies two things, firstly, all human beings are 
considered in Islam as well as other religions, especially 
Christianity and judanism as accountable to God who 
transcends all limitations. Secondly, if we extricate of 
primary cultures from the premises of modern scientism, 
who foundations have already been eroded by their own 
thinking and conclusions, we find that their beliefs have 
provided them with some common norms of values and that 
they share a common world in which they have to live 
together as human beings. 
, , , , EUROPE, EASTERN AND SOUTH-EASTERN 
119. BALIC (Ismail). Muslims in Eastern and South-Eastern 
Europe. Journal Institute of Muslim Minority Affairs. 6, 
2; 1985, July; 361-72. 
If they want to assert themselves, the Muslims of 
Eastern Europe must put a modern Islamic education at the 
core of all their planning. This education, whether we 
like it or not, must have a European face. it would be 
desirable, and even expedient, to set up an Islamic 
Grammar School or a modern Madarsah in Austria as a first 
thrust in that direction. Here, Islam is since May 1979 
dejure and defacto recognized; a free spiritual 
development is assured. Furthermore, the German speaking 
regions would need an Islamic Academy to deal with the 
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pending problems of East European Islam. 
, , , , ISLAMIC 
120. SELBY (Karen). Islamic Schooling Movement in the United 
States: Teacher's experiences in one Full-time Islamic 
Schools. Muslim Education Quarterly. 9, 2; 1992, winter; 
35-48. 
It is alarming that after some fifty years of formal 
Islamic educational institutions in this country so little 
information is known about this movement. The movement is 
invisible in the educational literature and barely visible 
elsewhere. it seems that these institutions do have a 
history, but their successes and failures lie untapped as 
resources for strengthening this growth industry. Given 
that in the next century Islam may be the second largest 
religion in this country, it is time to learn from the 
history of Islamic schools in North America. it is clear 
that as the Islamic community in North America grows the 
problem of how to deal with educating of youth of this 
community will become increasingly more acute. Past 
experience calls for an Islamized curriculum that may go 
for to create a stable future for these schools but no 
curriculum is teacher-proof with out a careful 
examination of the teaching force that is already present 
and more consideration of the development of new teachers 
any curriculum attempt may be fruitless. 
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, , , , MUSLIMS, CHILDREN, EUROPE 
121. NIELSEN (Jorgen S). Muslim Children in Europe. Universal 
Message. 5,3;1983,September;17-19,26. 
The school also comes to be felt,as a crises point 
for European parents, because their children's education 
is felt to be under threat by foreigners in classroom and 
by the attempts that the educational system make to 
accommodate the immigrant child. For the immigrant it is 
the place where above all, traditional authority 
structures and sex roles are most tangibly felt to be 
challenged. The school is seen to be the motivator of a 
growing generation and cultural gap among setting 
minorities, for this is where the children find functional 
alternatives to their parents way of life. 
, , , , , , UK 
122. PARKER-JENKINS (Marie). Muslim Matters: An examinations 
of the Educational needs of Muslim children in 
contemporary Britain. American journal of Islamic Social 
Science. 9,3;1992, Fall,351-65. 
In the meantime, sensitivity to Muslim needs, 
updating the curriculum, and undertaking a critical 
inspection of teaching materials will continue to be at 
the forefront of this debate. There is a clear need to 
foster a multicultural perspective within discrete subject 
IS2 
areas, particularly at the secondary school level, and to 
boost the morale and identity of Muslim children. Muslims 
matters will not disappear from an administrator's frame 
of reference,but rather will find expression in parent 
dissatisfaction and community advocacy. It is for better 
to develop a policy that addresses areas of concern and 
provides enlightened school leadership while there is 
still time so that the use of crisis management techniques 
can be avoided. 
, , , , , YOUNG, UK 
123. MUHAMMAD ANWAR. Education of young Muslims in Britain. AL-
Nahdah. 5,3;1985, July-August; 7-10. 
There can be no doubt that environmental factors such 
as the parental attitude and educational influences are 
the most important factors in formulating religious 
knowledge, attitudes and practice. One place where Islam 
could be taught in the school. Roughly 80% of both parents 
and children agreed that there is not sufficient formal 
teaching of Islam in English school. Many Muslims felt 
that there should be facilities within the school system 
for religious instruction. Parents were concerned that if 
children were not taught Islam in school, they might be 
influenced by Christianity. Almost half of the Muslims 
parents and 41% of young Muslims felt that children are 
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influenced by Christianity because they attend assemblies 
at school with a christian services. 
^ ^ ^ ^ SCHOOL, MUSLIMS, UK 
124. BARI (MA). Muslim demands for their own Denominational 
schools in the United Kingdom. Muslim education quarterly. 
10,2; 1993,winter; 62-71. 
The arguments for and against Muslim voluntary aided 
schools are enormous. There are logic, legality and 
emotion in them. They arguments against it are based on 
apprehension, misunderstanding and to some extent 
unfamiliarity. It in natural that options related with 
human demand are not always perfect especially when it is 
expected that Muslims need more experience in this field 
and Islamic ideals cannot be installed in the British 
educational system right away. They expect the same 
treatment from the British educational authority as their 
predecessors the other religious groups of European 
origin, have already received. The Muslim demands for 
their own schools are based on their religious and 
cultural conviction as well as necessity. There is no 
reason to believe that they are advisive or threatening to 
the British society. 
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, , , , UNITED STATES 
125. PULCINI (Theology). Lesson in values conflicts : Issued in 
the Educational formation of American Muslims youth. 
Journal Institute of Muslim Minority Affairs. 11,1; 
1990;January; 127-50. 
Now that its population has grown to ever three 
million, the Muslim community of the United State has 
attained a level of organizational stability that enables-
indeed challenges it to adopt policies and institute 
programs that will set its future course. One of the most 
pressing issues to be addressed by American Muslims is the 
formation of their young people. How a religious community 
is to influence the education of its youth is always 
problematic especially in these "postreligious" times when 
explicity religious world-views seem to figure less and 
less prominently in the shaping and interpretation of 
daily experience. 
, , , ETHNIC, AMERICA 
126. ALI(M AMIR). Prejudices Against Islam and Muslims Galore 
in the West. Islamic Future. 11,50;1995, September; 9-10. 
February 1993 and April 1995 will go down into the 
history of the USA as times when cowardly and evil bombed 
building causing great loss of the condemnation of such 
cowardice and evil terrorist acts. The perpetrators should 
be treated as outcasts and criminals irrespective or their 
m 
religion, national origin, skin color, race, political 
affiliation social and economic status. All Muslims in 
America send their condolence to the families of the 
victims of these tragedies. We the Muslims, congratulate 
investigators of the Oklahoma city bombing for their 
unbiased attitude their open minded investigation and 
their efforts for finding the real culprits. Had there 
been an influential hand of the Zionists in the Okhlahoma 
city bombing investigation, they wouldn't have looked in 
any other direction that would have tried to pin down the 
blame on Muslim Arabs, the way it was done in world trade 
centre. New York city, bombing in 1993. 
, , , , MINORITIES, MUSLIMS, EUROPE 
127. SMOLICZ (JJ). Nation, state and Ethnic Minorities from a 
Euro-Muslim perspective. Muslim education quarterly. 11, 
1; 1993, Autumn; 14-25. 
The presence of large Islamic populations in France 
and Great Britain,many of them from their former African 
and Asian empires, is a constant reminder to the 
governments and people of those countries of the need for 
increased inter-cultural exchanges in education which 
must be developed if the mediterranean is to become a sea 
of peace rather then of violence and tension. There are 
various ways in which European-Muslim collaboration can be 
pursued in order to emphasize the Muslim presence both 
within Europe and in the lands bordering it cross the 
18S 
Mediterranean sea. Indeed, it is not only countries such 
as Italy, France or Spain that must face and keep peace 
with their neighbors across the Mediterranean, but also 
other European countries, including Germany which, 
although not a Mediterranean power, harbours in its indent 
about to two million Turks some of them of second or even 
third generation vintage. 
, , , , MUSLIMS, YOUTH 
128. SONYEL (Ramadan). plight of Muslim youth. Islamia. 22; 
1993, November; 12-3. 
In the light of the attributes jusy mentioned, 
connected with minorities, one can easily make a case to 
indicates that many members of the Muslims community of 
Britain, including Muslim youth, are constant by treated 
as second-class citizens, and face the risk of becoming an 
under-class. Muslims are pushed into the class or ethnic 
minorities. Their values are classed as temporal and their 
children are taught to feel ashamed to be known as 
religious person. Hence the British Muslim Community is 
international in character. There are many pressures 
against Muslim youth such as social pressures. As the 
linguistic and intellectual gap increase between the youth 
and their parents, the force of attraction into 
socialisation disco, dance halls, drink parties, mixed 
camps, smoking and eventual delinguency also increase. The 
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member of Muslim youth in Britain prisons is rising. 
, , , GENOCIDE, BOSNIA 
129. HATHOUT (Maher). Hurt, hopless, forget, forgive. Hong Koncf 
Muslim herald.18.4; 1995, September;2. 
An so we American Muslims want everyone to known how 
we feel today, the extent of our agony, the darkness of 
our anger, the depth of our sadness. We fell what is 
happening in Bosnia as if it were happening to us. I will 
not mince the worlds and claim that we are upset because 
or the failure of law and order in the world, or the 
crushing or a promising democratic pluralism in Bosnia or 
the disintegration or the United Nations. Neither are we 
solemnly heartbroken because of the dissolution in 
American ideals or the loss of the leadership of our 
country to the free world. We hurt because we see Muslims 
being killed because they are Muslims, women raped because 
carry Muslim names. We hurt because we see the genocide 
widely publicized, almost celebrated for the scope of its 
savagery, and yet nobody cares. In our perception, whether 
it's right or wrong if the victims were other than Muslims 
the situation would be different. 
, , , HATE CRIME, AMERICAN MUSLIMS 
130. HURD (Robert). Hate crime present New challenges for 
American Muslims. Islamic Future. 11, 51; 1995, Ocotober-
November; 6-7. 
Throughout the last twelve months a growing number or 
m 
American Muslims have became the victims of hate crimes. 
The ranging from arson and vandalism to verbal abuse and 
racial epithest, have crated an atmosphere of fear and 
tension among many in the American Muslims community. 
Muslim organisations are now struggling to respond to 
these attacks and develop new strategies to prevent future 
violence. A dramatic increase in hate crimes against 
Muslims was reported after the April bombing of a federal 
government building in okhlahoma city. Many politician and 
media personalities speculated that the bombing had been 
perpetrated by "radical Muslim fundamentalists," and 
correspondingly, Muslims were targeted for acts or 
retribution. One Muslim organisation recorded 222 separate 
attacks against Muslims in the the three days following 
the bombing including death threats and a fake bomb thrown 
at a Muslim day care centre. Perhaps the most tragic 
incident occurred when a Pregnant Muslim women suffered a 
miscarriage after rocks were thrown through the window or 
her houses. 
, , , IMMIGRANTS, AMERICA 
131. AKBAR MUHAMAD. Some factors which promote and Restrict 
Islamization in America. Young Muslim digest.16.11;1995, 
July;35-7. 
Amercian-born Muslim who are not recent immigrants 
are a particular case. The majority or them converted to 
isa 
Islam their late teens or adult years. Their knowledge or 
Islam was usually obtained from mainly self-taught 
individuals who, like their students, were converts or 
immigrants in one of the aforementioned categories. 
American-born Muslim also have some basic knowledge or 
Islam. In several respects, life in America is 
confrontation for Muslims and raises many queries in their 
minds. For example to what extent can Muslims participate 
is sports in which much of the body is exposed or in a 
sport like boxing which is necessarily very violent. 
Finally he believe that these steps will serve the process 
of Islamization in America in both its stages conversion 
and reinforcement. 
, , , INTEGRATION, SOCIAL, FRANCE 
132. MUSLIM IN France establish National Organisations. Arabia. 
5, 55; 1986, March; 21. 
Towards the end of the last year Muslims in France 
finally decided to set up two organisation to represent 
them. The National Federation of Muslims in France, 
independent body which includes, among others, France 
Muslims; and the Islamic Rally, an Algerian controlled 
organisation. The federation also aims at "restoring the 
real image or Islam through the implementation or Islam's 
authentic values in every circumstance and in every field. 
The second organisation emerged or 14 December in the 
.] 
French city of Lyon under the name of the Islamic Rally of 
France (IF). It was organised by the Great Mosque or Paris 
which is under the control of the Algerian government. 
, , , , , NETHERLANDS 
133. CUSTERS (Martin). Muslim in the Netherlands : Newcomers in 
an established society. Journal Institute of Muslim 
Minority Affairs. 6, 1; 1985, January; 167-77. 
For a long time the presence of Muslims in the 
Netherlands has remained virtually unnoticed to the 
majority of the population, the increase in numbers of 
the Muslims by the external migration and their growing 
degree of organisation has changed this and nowadays Islam 
is in the limelight. Comparing the numbers of Muslims with 
those of catholics and protestants, which are roughly 
300,000, 5 million and 4 million, and realizing the fact 
that of these, numbers, among the Muslims, a larger 
percentage is strongly devoted to their religion then is 
the case among Catholics and protestants, it is clear that 
the Muslims in Holland form a minority religious 
to be reckoned with. A good relationship between 
Muslim and others on the local level is of the utmost 
importance. In the mean time, it appears that slowly but 
steadily Islam will find its place in Dutch society. 
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, , , LIBRALISM, ALGERIA 
134. SALAH ELDIN ELZEIN ELTAYEB. Ulama and Islamic Renaissance 
in Algeria. American Journal of Islamic Social Sciences. 
6, 2; 1989, December; 257-88. 
This work demonstrates that modern national 
opposition to European colonization in Algeria was 
inspired by the puritans rather than the Saints. The 
association of the Algerian ^Ulama devoted its efforts to 
countering the colonial policy of consolidating the sufi 
sects. The liberation of Algeria started with the 
liberation of the Algerians from the influences of the 
corrupt practices of Islam which related to the ceremonies 
of the marabouts. The psychological and moral atmosphere 
was particularly relevant and significant during the 
Algerian war for national liberation. In this connection, 
the Algerian *Ulama prepared the masses morally and 
psychologically for their noble violent conflict with 
France. 
, , , MODERNIZATION 
135. HUNTINGTON (Samuel). Challenges of Islam and West to each 
other. Muslim World League Journal. 24, 5; 1996, 
September-October; 11-4. 
The Islamic resurgence is thus both a product of and 
an effort to come to grips with modernization. it is also 
a response to the impact of the west. Western solutions 
19;: 
having failed them, Muslims felt the need to return to 
their roots land rely on Islamic ideas, practices, 
institutions to provide the compass and the motor of 
modernization. This turning away from the west has been 
further enhanced by the intensifying interaction with the 
West which made all the more real the differences in 
values and institutions between the two civilizations. 
, , , MUSLIM, CHILDREN, ENGLAND 
136. NIELSEN (Jorgen S). Muslim in English Schools. Journal 
Institute of Muslim Minority Affairs. 10, 1; 1989, 
January; 22 3-43. 
The quarter century since the early 1960s has 
witnessed an enormous growth in the number of children of 
Muslim background passing through the educational systems 
of Britain. Where only very few localities had, until 
then, experienced Muslim children as presenting particular 
challenges, the changing character of immigration in the 
early 1960s very quickly brought children of Muslim 
background into schools in most urban areas. The nature 
of official statistics prevents an accurate presentation 
of these developments. They are the once who are going o 
be the next generation of parents, and who will be 
entering the next generation Of he teaching profession. 
In fact, they are already becoming parents and teacher. 
In time they will also take over the control of the 
193 
mosques and Muslim organizations around the country, at 
which point a truly British Muslim community will have 
been reached. 
, , , , SCHOOL, UK 
137. GHAZALI (Fozail Aqdas). Leicester Islamic Academy Seeks 
help for Expansion project. Islamic Future. 38; 1994, 
June; 8. 
The Leicester Islamic Academy in central Britain was 
established to protect the identity and culture of Muslim 
children from the dangers posed by the permissive and 
morally-bankrupt Western societies, according to a 
highranking official of the institution. We established 
this school with great difficulty, realizing the need for 
bringing up our children in an islamic environment;. 
There is no British students in the school at the moment, 
but it's open to everybody. Like all Muslim schools in 
Britain, the academy does not receive any government 
funding. "The burden of running and maintaining the 
school falls on the Muslims community which is one of the 
poorest sections of British society. 
, , , MUSLIMS, MINORITY, COMMUNITY 
138. WILMOT (Fadlullah). Role of Muslims as a Minority 
Community. Al-Nahdah. 1, 3; 1981, July-September; 18-23. 
The Problem of Muslims as a minority and even as a 
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majority is not so much an economic, social, political or 
ethnicproblem. The problem is, in fact, ideological. 
The Islamic community does not exist in any meaningful 
sense of the word and this has reduced Islam to hypothesis 
which non-Muslims may disdain and many Muslims entertain 
serious doubts. The continued survival of Islam in the 
minority countries is dependent on the ability of he 
Muslim community to give an Islamic identity to their 
youth. This Islamic identity is a heritage from our 
ancestors which differentiates no from other nations and 
communities in the world. The problem of converts in 
different. They must be supported and given guidance 
towards understanding the true islam. They became Muslims 
to solve their difficulties. They will, Insya Allah 
remain steadfast in Islam but they needed help. 
, , , MUSLIM-TURKISH COMMUNITY, GREECE 
139. BAHCHELI (Tozun). Muslim-Turkish Community in Greece: 
Problems and Prospects. Journal Institute of Muslim 
Minority Affairs. 8, 1; 1987, January; 109-18. 
There are an estimated 120,000 Muslim Turks in 
Greece, the great majority of whom live in western Thrace 
which borders on Turkey. This community includes about 
30,000 pomaks and some 5,000 Gypsies who speak Romany and 
Turkish. In the meantime, due to Greece being a member of 
the European community, the Muslims of Greece have 
19 ) 
recently been turning to European institutions, where 
there is considerable receptivity to human rights issues. 
It is a reasonable to assume that a more secular Muslim 
community in t\Thrace will increasingly turn to the 
institutions of the European Community in order to 
pressure the Greek government to correct the ineguities 
from which they suffer. However, even with a more 
receptive Europe, the future prospects for the Muslims of 
Western Thrace are quite uncertain due to the seeming 
intractability of Greek-Turkish disputes in Cyprus and the 
Aegean, ultimately Greece's assertion of her sovereign 
rights will inhibit substantial improvements in he status 
of the Muslims of western Thrace. 
, , , POLITICAL 
140. WESTERN CONSPIRACY ordanger of Islam. Echo of Islam. 
138; 1996, December; 28-9. 
The western media tries to direct public into 
believing that the conflict between the west and Islamic 
due to the differences of Islam and Christianity. They do 
this in order to turn public opinion against Islam. 
Western rightists believe that the danger of Islam is an 
imaginary threat and a falsehood promoted by the European 
and American ruling classes to reinforce Western 
domination. Fred Holiday also believes the above points 
and states that the idea of Islamic danger lies in the 
iU'i 
anti-islamic tendency implied in the political message of 
the west. Anti-islamic sentiments are similar to the so-
called anti-anti-Islamic in the past, an ideological 
concoction of religion and politics. 
, , , , EUROPE 
141. MIRACLE OF Islam. Echo of Islam. 139; 1996, January; 50-51. 
It has become abundantly clear today since the 
societies that were supposedly secular and against the 
interference of religion in the sphere of politics 
coalesced under the umbrella of the historical heritage of 
Europe and put up a united front against Islam in 
abandoning Bosnia to the criminal serbs, which was the 
same stand that they took vis-a-vis the crises in Algeria. 
The enemies of Islam only try to dissuade the Muslims from 
he struggle to make Islam the governing rule of their 
social life. Hence, in a hypocritical manner, they would 
implore others to give up their religious squabbles and to 
fall, instead, into the great abyss that is the western 
civilization. 
, , , , LEADERSHIP, US 
142. MUSLIM AMERICANS in Search of National Leadership. Muslim 
India. 13, 155; 1995, November; 524. 
Where do Muslim Americans stands today? Muslims in 
America are divided by ethnicity, nationality, and race. 
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But Mjslims Americans, inlcuding indigenous and 
immigrants, have national leadership. There are an 
estimated eight million muslims in the United States. The 
Muslims even within on ethnic or national group are 
subdivided for different reasons. This division is 
growing at different levels. The Muslims Americans have 
no economic, social or political identity at all. 
Individually many Muslims have excelled in many fields, 
but the Muslim community as such as a unit has no impact 
on important national and international issues. Once the 
Muslims establish a strong leadership and a national net-
work, they will be useful not only in the progress of the 
United States but also for the Muslims of the world in 
particular and for the humanity in general. 
, , , POLITICAL PARTY, WEST GERMANY 
143. MIRZA HAYIT. Turks in West Germany. Young Muslim digest. 
14, 02; 1993, September; 21-4. 
The Association of Turkish teachers in North Rhine 
Westfalia has sent a letter to the Minister of culture of 
North Rhine Westfalia in 1978, in which it was contended 
that "Koran schools are being used by the Turkish 
reactionary parties for the education of their followers." 
This Turkish teachers Association went further to mention 
that Quranic schools teach turkish children to hate the 
Germans and, moreover, that Quranic instruction: sows that 
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seed of terror." Some of the members of parliament who 
belong to he social Democratic party of Germany have 
endorsed these opinions, and a few newspapers have also 
taken a firm stand against the Quranic schools. 
^ ^ ^ POLITICS, TURKEY 
44. TINAZ (Nuri). Religion, Politics and Social Change in 
Modern Turkey. Hamdard Islamicus. 14,4; 1991, Winter; 67-
101. 
The observance of religion has become a matter of 
personal conscience, rather than societal importance. 
Thus, while there is undeniably more visible signs of 
religious revival and resurgence in Turkey than in decades 
past, the practice of Islam does not necessarily challenge 
the state. ^To' contravenes the state is to contravene 
God.' In short, in turkey Islam can coexist with the 
secular and traditional culture. Religion is no longer a 
factor that necessarily poses a serious threat to the 
political and social structure of the country. 
, , , PRAYER TIMES, UK AND IRELAND 
145. MOHAMMAD ILYAS. Prayer times for United Kingdom and 
Ireland. Muslim world Book Review. 11,1; 1990,Autumn;49-50, 
The UK and Ireland are higher latitude regions where 
the problem needs serious attention because a large number 
of inhabitants are Muslims. Prayer times for united 
kingdom and Ireland is a compact book with a good summary 
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of the astro-physical-physical phenomena, basic 
formulations for computation and the calculated tables of 
prayer-times for major locations in the region. The times 
for Fajr and Isha are calculated according to the 1^8 
degree solar depression' basis. During periods where this 
condition does not take place, thg times refer to the last 
date when this phenomenon was observed at the latitude, 
this means that out to the four possible ^Theological 
alternatives. This probably represents a good interim 
solution. Howev^ ro-for a long-term solution the theological 
issue ,n6eds morerthan thought and consideration so that 
,.i,t can be •naf-'rowed- 'down to one or two bases. 
, , , PRbt'AGANDA, WEST 
146. MUHAMMAD ABDUL ASAD. Alien Forces of disunity. Muslim 
world leacfue journal. 22 f6;1994 .November; 38-41. 
Among the alien challenges that the ummah is facing 
in the process of its unity the first one is the vicious 
and baseless propaganda of the west. We all know that the 
propaganda of the orientalists and crusaders for centuries 
made an European mind hostile to the Muslims. Even in 
peace time, they did not abandon it. Today Islam and the 
modern western world. Confront and challenge each other. 
No other major religion poses such a challenge to the 
west. No Christianity which is a part of the western world 
and which has been eaten up from within by the acids of 
2on 
modernity. This proves that the media weapon and this 
disinformation strategy of the west has become a real real 
challenge toward our Islamic unity. 
, , , SOCIAL, AMERICA 
147. AL-DISUQI (Rasha). Muslim Image in Contemporary American 
fiction. Islamic Studies.31,2;1992.Summer; 169-182. 
Contemporary American fiction is a tool for advancing 
Zionist legitimatization in the middle east and justifying 
all the policies liked to such legitimacy in the mink of 
American public. Pressuring public opinion now an active 
force in turn, has rendered pro-zionist ant-Palestinian, 
anti-Arab U.S. government decision acceptable and 
justified. Acclaimed American values of right to worship 
and reverence for the holy plans of others are reduced to 
a force by American writers, government and, consequently 
the reading public majority. Such abandoned values are 
grossly scandalized in the attack on the Muslim 
Brotherhood. Further more, in 1989, Zionist besieged Al-
Aqsa Mosque and 20,000 Muslims were prevented from 
performing prayers in it in the Holy month or Ramadan. 
, , , , CHILDREN, MUSLIM, AMERICA 
48. RASHID (Hakim M.) Socialization of Muslim children in 
America : Toward a conceptual framework. American journal 
of Islamic Social Sciences. 5, 2; 1988, December; 205-17. 
The socialization of Muslim children in America is 
20! 
clearly indicative of what is, in Boykin's are terminology 
a "triple quandary". Those who practice Islam in America 
are Muslims, they have a particular ethnic and cultural 
heritage and they are American. Each of these identities 
has elements that negate the other two. The outcome of the 
socialization process will more than likely be the 
projection of one of these identities as the true self, to 
either the exclusion or suppression of the other two. How 
Muslims in America cope with this "triple quandary" will 
ultimately affect the inter-generational transmission of 
Islam in the western hemisphere. 
, , , , EUROPE 
49. EL-MANSSOURY (F).Muslims in Europe : The Lost tribe of 
Islam. Journal Institute of Muslim Minority 
Affairs.10,1;1989,January; 63-89. 
The large Muslim Community in Europe a looming 
sociological problem of major proportions, especially with 
reference to the young generation of Muslims growing up in 
an alien society and suffering from a strong sense of 
rootlessness. Many of them are already bi-illiterate in 
two languages; having wholly or partly for gotten the 
tongue to their fathers., they have yet to master that 
language of their country of birth or adoption. Neglected 
by an educational apparatus which not interested in 
expending too great an effort over the children of 
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^coloured' immigrants they are inevitably growing up with 
a feeling of bitterness and alienation. Remembering little 
of Islam and accepting less of Christianity these rootless 
young men and women may yet become the lost tribe of 
Islam. 
, , , , INTEGRATION, NETHERLANDS 
150. SLOMP (Jan). Islam in the Netherlands. Journal Institute 
of Muslim Minority Affairs.7.2;1086.July;519-34. 
As new as the history of the presence of Islam is in 
the Netherlands, so old in the history of the relations of 
Dutch people and later of the Dutch state with the world 
of Islam. Slowly the realization is beginning to dawn in 
the Netherlands that for the Muslims their religion forms 
an integral part of their identity. Many Dutchmen 
recognize in Islam various elements of Judeo-christian 
tradition which has put such a heavy stamp on our culture. 
This recognition may lead to further intense study of 
Islam. Also for many non-Muslims, such as this author, 
study of Islam was a very enriching experience. Whether 
Islam has future in the Netherlands, and how that future 
will look, will-a part from the creativity of the Muslims-
depend also on the attitude of Dutch population in all its 
religious shades and views of life. 
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, , , , MUSLIM, US 
151. GHULAM SARWAR. Reflection of an American Muslim. Muslim 
world Book Review.16,3;1996,Spring; 56-8. 
The agony of Muslims living in a hostile non-muslim 
world is shocking one could say that these Muslims are 
forced to live is a social vacuum, forced to think all by 
themselves. The pressing need of the hour is that Muslims 
acquire knowledge about Islam. Only then will they be able 
to defend and propagate Islam. Muslims settled in non-
muslim societies must cater for the education of their 
children at schools, mosques, and in their own homes. They 
should arrange for the financial, social and medical needs 
of their community to make them strong healthy and 
socially happy. They should present Islam in the media 
government policies and in text books. Also they should 
forge closer cooperation with Muslims out side the USA so 
as to understand their issues as well. There is a general 
concern among Muslims that an American version of Islam 
will emerge among American Muslims, especially the youth. 
On the other hand, is that. 
, , , , TURKESTAN 
152. HAYIT (Baymirza). Islam in Turkestan : perspectives on an 
Enduring problem. Journal Institute of Muslim Minority 
Affairs. 9,2;1988,July;338-47. 
The Muslims in Turkestan are optimistic as for as 
m 
their future is conserved. They repeat over and over again 
Allah biz bilan (God be with us). What bearing the 
Gorbachev era with its polities of glasnost and perstrioka 
will have on the future of Turkestan and to what extent 
the national aspirations of the Muslims in the region 
would be recognised and accommodated remains to be seen. 
Secretary Gorbachev has already clearly made known his 
views about religion, but national identity and self 
determination is Soviet as well as western thinking are 
issues not necessarily tied up with the question of 
religion. 
, , , , UK 
153. M SITUATION in Britain. Hong Kong Muslim 
herald.18,8;1996.January;2. 
The Muslim Community in Britain is breaking apart 
under the pressures of living in a politically and 
culturally hostile environment and their youth are the 
biggest victims. Muslims suffer discrimination in all 
aspects of their lives-education, jobs, professions. They 
are daily subjected to Islamophobia in the media. And for 
most Muslims these pressure are compounded by economic 
hardship. More than 70% of the victims or racially 
motivated murders are Muslims over 60% of Muslims in 
Britain are less 30 years old-compared to 20% of the whole 
population. About 40% of Muslims are less than 16 years 
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old. Unemployment among Muslims in over 30% among young 
Muslims it is nearly 50%. The national rate is less than 
10% over 50% of Muslim adults have no qualifications, the 
national average is about 25%. Nearly 25% of Muslims live 
in the worst 10% of housing, over 30% of Muslim households 
have a person with a long-term illness; that national 
average is less than 25%. 
154. NUSRAT PARVEEN. Growing up as a Muslim in a Non-Muslim 
Society. Universal Message. 4, 8; 1983, January; 30. 
Growing up in a non-Muslim society is a challenging 
task. It gives us an opportunity to prove that we can live 
as Islam asks us. We live in Great Britain which is a non-
Muslim society. Here we come across many things which are 
against the beliefs and teachings of Islam. A Muslim 
society is a lot different from a non-Muslims one. A 
Muslim is also a lot different from a non-muslim is among 
respects. To grow up as a Muslim we should learn Islam 
well. Good knowledge leads to firm firm faith which is 
essential for good practice. We cannot expect to be good 
Muslims with out a sound knowledge of Islam. A firm belief 
in the greater beaut and practice lessons of Islam will 
give us faith and confidence in ourselves. 
^06 
^ , ^ ^ WEST 
155. ESPOSITO (John L). Contemporary Image of Islam in the 
West. Muslim world league journal. 24, 5; 1996, September-
October; 15-7. 
The impact and assimilation of Muslims is a 
particularly contentious issue is countries, such as Great 
Britain and France among others, where earlier settled 
communities from the Middle east, Asia and Africa have 
became sizable dominating local polities in cities and 
towns. These communities now are projected to grow 
significantly, supplemented by new waves of immigrants. 
The presence of significant Muslims minority populations 
puts strains on the social fabric of Europeans puts 
strains on the social fabric of European societies like 
France where Islam is the second largest religion and 
Great Britain, where it is in third place. Muslim 
communities and indigenous groups have clashed over 
questions of continued immigration, citizenship, the 
accommodation of Muslim belief and practice. 
, , , , WESTERN EUROPE 
156. LEGENHAUSEN (Muhammad). Note on the Incompatibility 
between Islam and Christianity. Echo of Islam. 
139;January,'48-9. 
There are many points on which Islam and Christianity 
differ. Islam says that jesus the son of May, the Massiah 
or Christ peace be will him, is not God. Christianity says 
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that Jesus christ is God. Islam says the Jesus was not 
crucified, while Christianity says that he died on the 
cross there ore also differences about God. Christians 
assert that he is a trinity, There persons in one 
substance, which Muslims bar witness to toward the 
absolute uniticity of the Supreme Being the Necessary. 
Existent, Allah. Christians after have a western European 
orientation, band they see the future of their communities 
as gradually acquiring the material benefits of the west 
in the social and political context of western liberalism. 
Muslim on the other hand, are after participants is a 
revivalist movement which would see the application of 
shari'ah not only for the regulation of ritual practice 
and family matters but as the basis for all areas at law. 
, , , , WOMEN, MUSLIM, WEST 
157. MUSLIM WOMAN in the West. Mahiubah. 14,10;1995,October;40-
41. 
When a Muslim dresses up in a European fashion, she 
receives some degree of respectability because people may 
think of her as being friendly and that she respects them. 
Most of the European women who turned to Islam are married 
to non-European Muslims and consequently their 
understanding of Islam comes from the understanding of 
their husbands from Islam. Most of there husbands have 
limited understanding of Islam and in most cases their 
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understanding is shed by their personal interpretation to 
Islam. As a result their presentation of Islam is 
incomplete and tend to be bias against woman. With his 
strand of Islam we cannot hope in winning more women 
converting into Islam. 
, , PROPHET (PBUH) SCHOLARSHIP, EUROPE, TWENTIETH 
CENTURY 
158. BUABEN (Jobal Muhammad). Prophet Muhammad in Twentieth 
Century European Scholarship. Encounters. 1, 2; 1995, 
September; 3 0-48. 
Nineteenth century historical posture and critical 
approaches to scholarship fostered the kind of works on 
Muhammad in particular, and Islam in general in the 
twentieth century. Generally, the European scholars, who 
have undertaken a critical scrutiny of the Qur'an seem to 
believe in God and in the possibility of divine 
communication but seem to deny it in the particular case 
of the prophet of Islam. They then tog to understand the 
Qur'an by a psychological analysis of the prophets life by 
the historical situation and social environment in which 
he grew. 
, , REGENERATION,PRIORITIES, ISLAM MOVEMENTS 
159. SIDDIQI (Muhammad Negatuallah). Towards Regeneration: 
Shifting priorities in Islamic Movements. Encounters. 1, 
2; 1995, September; 3-27. 
The presence of a good number of Muslims in most 
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western countries is also a factor which an contribute to 
mutual understanding and accommodation. The west today is 
not the same as it was during the time of the crusades. 
Islamic movements should shift priorities from focusing on 
political power to targeting instead the hearts and minds 
of men both within and without Muslim societies. They 
would endear themselves to others by projecting a vision 
Islamic society in which non-Muslims, women and dissenters 
retain their dignity and their rights. Violence has no 
role in the process of regeneration for regeneration 
unfolds through self criticism and learning through a 
loving outreach to humanity and by eyeing the pleasure of 
Allah as the only ultimate reward. 
, , RELATIONS, FRANCO-MUSLIM, ALGERIA 
160. COOKE (James). Tricolour and crescent: France-Muslim 
Relations in colonial Algeria. Islamic Studies. 29, 1; 
1990, Spring; 57-73. 
While the political situation deteriorated in 
Algeria, Muslims openly showed their concern. An area of 
concern for all Algerian Muslims was the teaching of the 
Arabic language in its proper form. The Reformist ^ulama' 
had pushed for the teaching of Arabic in its correct 
literary form for religious, cultural and nationalistic 
purposes but it was not until 1947 that Arabic was decreed 
to be an official language in Algeria and school were 
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required to have at least two and one-half hours per week 
of Arabic tounge. When the revolution broke not on 1 
November 1954 it came as no surprise to the majority of 
the Muslims in Algeria. The conflict between France and 
Algerians had been building since the 1880's, but was it a 
conflict that had to occurs. The open hostility to Islam 
as well as the growing institutions of segregation and 
cultural disrespect made the revolution inevitable. Islam 
was to be a unifying factor for the those Algerians who 
held by very different political views, and it was a 
spiritual force that continued to bind many Algerians 
together during the eight years of armed struggle for 
independence. 
, , , MUSLIM WORLD AND US 
161. HOW THE US and Islam can work together. AL-NAHDAH. 2.4; 
1982, October-December; 38-9. 
Relation between the Muslim and the United States are 
spiraling towards confrontation. This is not only 
unnecessary, it is a tragic development which must be 
reversed. But then, after world War II, it found itself in 
a new situation, it needed to fill the Power vacuum left 
by a receding Europe and to satisfy the insatiable 
appetite of its economy for raw materials and markets. 
They two needs legitimate and could have been met to the 
satisfaction of all parties. The power that threatened 
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the US, namely conimunism, posed an equal threat to Islam. 
If the US is truly concerned about the spread of 
communism, it must help the Muslim world stand on its own 
feet. Puppets cannot do the job, no matter now many 
armament they are given. Islam alone is capable of 
uniting and motivating the Muslim peoples. 
, , RELIGION, FASTEST GROWING, GREECE 
162. ALI KETTANI (M). Western Thrace. Al-Nahdah. 2, 3; 1982, 
July-September; 24-7. 
West Thrace, one of the present regions of Greece, 
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has a total area of 8,758 Km and a total population of 
329,583 inhabitants in 1971. The defeat of Greece in the 
Turco-Greek war did not prevent it however from keeping 
west thrace, in spite of the fact that about two-third of 
its populations were Muslims, mostly Turkey. It seems 
clear that the Turkish Muslim community of Greece after 
suffering serious persecution and dramatic depletion in 
numbers and influence for the last two centuries, is faced 
with the danger of extinction. While the Greek government 
professes friendship with the Arab Muslims and sympathy 
with their causes, they seem to concentrate on the 
religious and cultural annihilation of the Muslims. This 
is certainly a result of enmity towards Islam and not 
towards Turks only. 
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, , RELIGIOUS STUDIES, US AND CANADA 
163. HERMANSEN (MK). State of the art of Islamic Studies in the 
United States and Canada. Islamic Culture. 65, 1; 1991, 
January; 1-18. 
Islamic Studies, like women's studies, Afro-American 
studies, or judaic studies, is a field defined by subject 
matter rather than by a particular scholarly tradition or 
disciplinary approach. However, in contrast to most of 
these other fields, there is scarcely a department of 
Islamic studies in Canada or the United States. Most 
Islamic studies positions are therefore found within 
departments of religious studies and in area studies 
centres, although within the latter they are not 
generally taught by scholars whose training had a major 
emphasis on studies of religion. It is misleading to 
conclude that the study of Islam occurs solely within 
middle east Area Studies programme, for at this juncture 
scholarship focusing on Muslims in other parts of Asia, on 
Muslim minorities generally, and in particular on Muslims 
in North America, is a growing trend. 
, , REPRESENTATION, MEDIA, AMERICA 
164. AWASS (Omar). Representation of Islam in the American 
Media. Hamdard Islamicus. 19, 3; 1996, Autumn; 87-101. 
It has been established that the roots of 
misrepresentation of Islam have a long history in the 
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western society that continues to influence the way islam 
is viewed today. Hence the problem is deep rooted which 
makes it much harder to remedy, he believe that any 
attempt to create an understand of Islam in the West 
necessitates a reconstruction of current paradigms and a 
comprehensive re-evaluation of Islam's history with the 
west only then can the ideological and cultural biases 
which exist and are manifested in the representation of 
Islam in the media be resolved and a spirit of empathy 
between the east and west be fostered. 
, , RESURGENCE, EUROPE AND US 
165. CHAUDHARY (Mohammad Akram) and BERDINE (Michael D). 
Islamic Resurgence and the West Reaction. American Journal 
of Islamic Social Sciences. 11, 4; 1994, Winter; 548-63. 
Islam is an ideology and a world religion with more 
than one billion adherents spread around the globe Muslims 
are a majority in more than forty-five countries from 
Africa to Southeast Asia. Their populations continue to 
grow, as do the Muslim populations in Europe and the 
United State. Nevertheless, there are orientalists and 
area study specialists who persists in using this term to 
characterize the wave of Islamic resurgence sweeping the 
contemporary Islamic world. Some like Esposito, use it 
guardedly, preferring Islamic resurgence and Islamic 
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revivalism the contemporary Islamic resurgence has 
resulted from the "Ulama's derive to enhance their power 
and social prestige" The Muslims reaction to western 
colonization, which played a major role in the formation 
of the current islamic resurgence, and the extent of 
economic and political exploitation of Muslims countries 
by the new imperialism of western multinational 
corporation. 
, , , SPAIN 
166. SHAMS AHSAN. Resurgence of Islam in Spain. Radiance. 31, 
28; 1996, June, 16-22; 19. 
The occasion was the ground-breaking ceremony for the 
first mosque in Canada. Recounting the event, Omer Paruk 
Aksoy, a freelace photographer who had gone to Spain to 
cover the event, residents watched from house tops as 
around 200 Muslims lined up on the plot marked for the 
mosque to friday prayers. After the ceremony, four people 
from the crowd converted to Islam. Impressed by the 
simple and sober ways of Islam, two Spanish girls, a 
Spanish man and a Russian lady embraced Islam. The mosque 
project in being persuade by a Granada-based organisation 
of Spanish Muslims called communed Islamica on Espana. 
The Organisation traces its history to 1975, when some 
spainborn people converted to Islam. After converting, 
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every Muslims voluntarily works to get more converts. 
Islamic books are being translated into Spanish. 
, , REVIVAL, ENGLAND 
167. MY ACCEPTANCE of Islam. Mahiubah 14, 8; 1995, August; 46. 
Her background in non-religious as her parents were 
uninterested. They were both of Anglo-Irish ancestry and 
my father's mother was what is known in England as an 
Anglo-Indian. She never met her as she died when her 
father was a young boy so have no knowledge whether she 
was also of the Deen or not. Here in cape town, if you 
are sensitive to Islam, it is not difficult to become 
caught up in the way of life and this is what happened to 
her various Muslims she know have been very supportive and 
helped her in literature, contacts. Finally, Allah meant 
this for her and this is why she landed up living here so 
she could find the way to Islam. The Skeikh who initiated 
her officially told her that doors would open for her now 
and he was actually quite right because a longstanding 
problem relating to her employment which was a terrible 
worry has at last been from her by the cooperation and 
kindness of a fellow worker. It could have gone against 
her but Allah, she was sure, saw to it that it went 
against the wrongdoer and she was not made a victim as has 
happened in the past. 
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, , , IBERAIN WORLD 
168. IRVING (TB). Islamic Renewal in Iberia ans Latin America: 
its Needs and Preconditions. Al-Tawhid. 8, 1; 1990, 
August-September; 157-67. 
The stuatus of Islam in the Iberian world (Spain, 
Portugal and Latin America) is quite different from that 
in English-speaking countries, or in the former French 
colonies in North Africa, Black Africa and even in France 
itself. Therefore, the Islamic message needs to be 
presented to Latin America and the Iberian Peninsula in a 
different fashion than to the English-Speaking areas or to 
thge French world. Each Capital in Latin America as well 
as any large city should eventually have its mosque where 
men can pray once more to the one God. The Great Mosque 
in Cordobe, that twin of the Qayrawan in Runisa. Shgold 
likewise be returned to the same public prayer. At 
present its great doors close at Sundown and open after 
dawn, so taht three of the daily prayers cannot be 
performed there. There is no mosque at all in Granada, 
that city of vanished Islamic splendour. 
, , , MUSLIMS, NORTH AMERICA 
169. MOORE (kathleen M). Muslims commitment in North America: 
Assimilation or Transformation? American Journal of 
Islamic Social Sciences. 11, 2; 1994, Summer; 223-41. 
The size of the community is now estimated to exceed 
217 
four million (1991), and the number of Muslim immigrants 
entering the United STates has more than doubled since 
1960. During the same period, the number of American 
converts to Islam has also risen. Both the growth of the 
Muslims community in recent years, in the United State and 
world wide, and the increasing number of Muslim in 
"diaspora" as Muslim labour migration continues, which has 
resulted in heightened sense of ^minority' status among 
Muslims. In recent years, events in the middle east have 
piqued the interest of people in the United States about 
Islam, it teachings, and the international phenomenon 
called the "resurgence" or revival of islam. It has also 
generated a renewed interest among Muslims living in the 
west, including the United States, in deepening their own 
faith, a development which has led to an increasing 
participation in religious activities in mosques. Islamic 
centres, and other types of Muslim associations. 
, , , NEW YORK 
MALIK (Salahuddin). Pakistanis in Rochester, New york: 
Establishing Islamic Identity in the American Melting pot. 
Islamic Studies. 32, 4; 1993, Winter; 461-471. 
Even though the Pakistani community of America has 
grown by leaps nd bounds in the last twenty-five years, 
and today constitutes an influential segment of the Asian 
as well as the Muslim community of North America in every 
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major metropolitan centre, very little has been written on 
this new ethnic addition to the American melting pot. 
Indeed, the arrival of Muslims from South Asia to the 
United States can be traced to the late nineteenth and 
early twentieth centuries. There exist evidence of 
masajid in California even before the First World War. 
During the same period an active Muslim Association of 
America was established at Sacramento. This Islamic 
revival among Pakistanis has not been without controversy 
or concomitant problems. Differences, at times rather 
serious in nature, have been confronting the community 
every now and then over the interpretation of Islamic 
ideals. 
, , , SPAIN 
171. ISLAM IN Spain. Al-Nahdah. 1, 4; 1981, October-December; 
19-20. 
Islam in re-emerging in Spain where at one time it 
grew and flourished for eight centuries until it was 
totally erassed. During the last five years scores of 
Spaniards in Cordoba, Seville, Madrid and other Spanish 
cities have freely accepted Islam, recognising it to be 
the sole religion of the creator of the universe for all 
time. Three years ago the society of Spanish Muslims 
after served centuries, invited all the Spanish Muslims to 
offer Eid Al-Adha prayer in the great Mosque of Cordoba. 
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One year later the Azaan was heard from the Great Minaret 
of Seville and last year another sign of the revival of 
Islam was noticed when the Spanish Muslims celebrated Eid-
ul-Fitra in the famous Al-Hamra of Granada. 
, , , UK 
172. AHMAD (Waqar I) and HUSBAND (Charles). Religious Identity, 
Citizenship, and Welfare: The case of Muslims in Britain. 
American Journal of Islamic Social Science. 10, 2; 1993, 
Summer; 217-231. 
Muslim identity is made central for Muslim 
communities by the distinctive anti-Islamic currently 
prevalent in Britain and Europe. Thus Muslim unity and 
mobilization is a necessary and legitimate strategy. 
However, the diversity of the Ummah should guarantee that 
such Muslim symbolization does not become essentialists 
and deny the ethnic diversity that constitutes the Muslims 
communities of Europe. The demography of Muslim 
communities means that struggles for adequate welfare 
provision at the local level for social services, 
education, and health will have a distinct Muslim and 
ethnic component. To the extent that the citizenship 
rights of Muslim communities are defined in relation to 
their "ethnic minority" status, they must join with other 
ethnic minorities to resist their marginalization and 
oppression. 
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, , RITUALS, RAMADAN, US 
173. NOAKES (Greg). Ramadan in America. Islamic Future. 10, 44; 
1995, February; 10. 
The blessed month of Ramadan is an important and 
exciting time for American Muslims of all background. 
American believers mark the month with tarawih prayers, 
iftar and the pre-dawn meal of Sahur, and recitation of 
the entire Qur'an. Since the United States is not a 
Muslim country, Ramadan makes a somewhat different 
experience for American Muslims. In Muslim countries, the 
whole pace of life changes during the month, working hours 
are shifted or shortened, and everyone joins in a sense of 
Camaraderie and community produced by abstinence during 
the daylight hours. While in the United States believers 
must work 9 to 5 and attend classes and examination as 
usual. When their friends and co-workers take a break for 
coffee, lunch or a quick cigarette, American Muslims can 
find their resolve tested. 
, ROLE, INTERNATIONAL WOMEN'S CONFERENCE, 
(Beijing) (1995) 
174. BUKHARI (Farzana). What the West dare not report. Hong 
Kong Muslim herald. 18, 5; 1995, October; 4. 
If the western feminist brigade, that tiny but noisy 
minority, had come to the fourth international women 
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conference in Beijing (4-5 September) believing that they 
would railroad their own agenda, they must have gone away 
thoroughly disillusioned. Muslim woman from several 
countries refused to give an inch on Islamic principles 
and values. The Muslims in hi jab exposed the hollowness of 
the western feminists and their single, sex-driven agenda. 
The Muslim's real achievement was in their stand which 
forced the platform to scrap all references to ^sexual 
orientation' and remove ^sexual rights and reproduction' 
from the declaration of main points. Sexual Orientation -
is another Western Code for homosexuality and lesbianish. 
Those in the forefront of including this in the agenda 
were delegate from the U.S., Canada, Spain on behalf of 
the Europe Union. Both the Muslim delegaies as well as 
the Vatican and some African and Latin American countries 
decried the denigration of two parent family and 
motherhood. 
, , , MEDIA 
175. TAMIMI (Azam). Fundamentalist Islam and the Media. Al-
Mizan. 2, 1; 1996; 45-51. 
While the vast majority of Muslims in the West 
conduct themselves in a perfectly reasonable manner, 
unfortuna tely, there are minority fringe groups of 
Muslims in the West who advertently or inadvertently, 
contribute to the distortion of Islam's image by sometimes 
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acting in ways that can be construed by society as being 
over-zealous. Such behaviour can contribute towards 
distorting the image of Islam and fueling a desire on the 
Part of the media too incriminate islam whenever an 
opportunity arises. They should seek to understand islam 
and should endeavor to portray, through proper practice, 
the true image of this unique religion, the purpose of 
which is to liberate humanity, to establish justice and 
peace in the world and perfect humankind's relationship 
with their creator. 
, , , MUSLIM, WOMEN 
176. JOHANNA (Aflah). Muslim Women Today. Al-Nahdah. 14, 1; 
1994, January-March; 31. 
Muslim women today stand side by side with men to 
struggle for the propagation of Islam. Time has proved 
that Muslim women should not stay indoors to be effective. 
Women have responsibilities too in promoting the cause of 
Islam. But in today's world some Muslim men still adhere 
to the view that the proper place for women is still "in 
the home", they believe that if women involve themselves 
actively in the community the women might neglect their 
role in the family. They should cooperate with one 
another and contribute to the advancement of Islam. 
Muslim women should be made to understand the problems 
confronting the Muslim world. They should be given 
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challenging positions to optimise their potential 
contribution to the progress of the Islamic community. 
Muslim women should utilise their gualifications for the 
benefits of Islam and the future. 
, , ROOTS, SOUTH AMERICA 
177. IRVING (TB). Roots of Islam in South America. Radiance. 
25, 30; 1990, March, 25-31; 8. 
Three great regions of America deserve a Muslim's 
attention because of their islamic past; Brazil in South 
America; the Caribbean area which has scarcely been 
explored in this respect; and the country that is now the 
United States. Over 12% of the population of the United 
States, and even more in the Caribbean, are of African 
origin. Brazil has a similar or greater proportion of 
African decent. Since many Africans were known to be 
Muslims, this policy carried on the Iberian of Spain and 
Portugal by projecting it overseas. The slave owners 
became afraid of some types of Muslims slaves like the 
jalofos or wollofs and the mandingos; these captive had 
faith, and as believers, they possessed moral strength and 
character. Frequently the prisoners taken in these raids 
were Muslims from the inland kingdoms of Songhai, 
Hausaland and Mali. 
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, , SATISFACTION influencing ORGANIZATION, US 
178. QADER YAHYA (Hasan A). Factors influencing the 
satisfaction of Muslim Organisation members in a 
University town in the United States. Journal Institute of 
Muslim Minority Affairs. 9, 2; 1988, July; 280-94. 
In the United States, studies have covered numerous 
minority, elderly, and disadvantaged groups. Yet no such 
research has been conducted among members of the Islamic 
faith. hence the writer's convert in the present study 
was with a limited but important part of Muslim 
organisations. The purpose of this study was to 
investigate factors influencing satisfaction with life and 
the academic domain among Muslim organisation members 
residing in the Great Lousing, Michigan, area. The study 
findings are expected to increase Muslim organization 
administrators ability to deal with conflict situations 
and to enhance leader's understanding of aspects of human 
behavior that are believed to be a priority step in the 
process of conflict resolution. 
, , SCENARIO, GERMANY 
179. SALIM ABDULLAH (M). Religion of Islam and its presence in 
the Federal Republic of Germany. Journal Institute of 
Muslim Minority Affairs. 10, 2; 1989, July; 438-49. 
Approximately 1.7 million Muslims are living in the 
Federal Republic of Germany and West Berlin. More than 
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97% of them are foreigners. This renders communication 
with the majority more difficult. Islamic life in Germany 
shows marked tendencies towards withdrawal into ghettos. 
Only a minority consider their life style to be in 
accordance with Islamic customs just slightly over 50% 
actually practice Islam. Only ten percent of the Muslims 
in Germany are members of religious associations. it is a 
wide-spread phenomenon that conservation people feel far 
more comfortable in the bosom of an organization than 
liberal do. So the Germans themselves scarcely feel 
attracted by Islamic associations in Germany, and hence 
very few among them actually embrace Islam. 
, , SCHOOLS, HIGH, MUSLIM, GIRLS, ENGLAND 
180. MANN (Sumiya). Zakaria Muslim Girls' High School. 
Islamica. 22; 1993, November; 10. 
Zakaria Muslim Girls High School is situated in 
Batley, a small town in the North of England which grew 
during the industrial revolution of the 19th century and 
which has been declining ever since. It is not surprising 
that the enterprising Muslims in Batley were the first 
Muslim girl's secondary school. When the school opened 
there were only 27 girls. As it grew, additional 
accommodation was needed so a stone build detached house. 
The school has great difficulty raising any finance 
locally as so many among the Muslim community are either 
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unemployed or under-employed. This means that fees have 
to be kept at a minimum level. The school fees are 
sufficient to pay only half the school's expenses even 
though these are kept to a minimum. The school is in 
urgent need of financial assistance from outside the area. 
, , , MUSLIM, US and UK 
181. SAQEB (Ghulam Nabi). Muslim Schools in the US and UK: A 
comparison in democratic principles. Islamia. 22; 1993, 
November; 8-9. 
They are now covering one hundred full-time Muslim 
schools in the US enjoying the same status, the same 
rights and the same state and Federal financial aid as do 
thousand of Anglican, Catholic, Methodist and Jewish 
parochial schools which have been in existence for two 
hundred years. But here in Britain, by contrast the most 
efficiently run and most deserving Islamia school whose 
performance even impressed John pattern the secretary of 
state for education who paid a visit to it, has been 
snubbed again and again both by the local authority and 
central government. In spite of the vicious stereotyping 
and maligning of Islam in the media the majority of 
Muslims here remain committed to creating condition of 
peace and harmony and upholding democratic principles. 
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, , SHARIAH vs WESTERN LAW 
182. IRVING (TB). Shariah and Western Law. Radiance. 26, 1; 
1990, September, 16-22; 6. 
Yet whenever mention is made of implementing the law 
that prevailed in islamic countries before the European of 
past few countries an outery i the Western media. On 
democratic principles, it is not fair that Islam should 
have to submit in this fashion to the dictates of other 
people and interests, and Muslims have a right to recent 
such interference in their society. Islamic law, the 
classic sharia'h of Islam, if for Muslims the 
comprehensive catalogue of God's commands that he has laid 
down for the guidance of mankind. Islamic law differs 
from Anglo-Saxon common law, Hindu tradition, Berber 
^Kabyle' customs that the French favoured as a 
counterbalance to Islamic law during their occupation of 
Algeria. Islamic law has maintained its spiritual 
character ever since its formative period. 
, , SITUATION, MUSLIMS, WOMEN, POLAND 
183. GRZYMALA - MOSZEZYNSKA (Halina). Islam and feminism in 
Poland. Journal Institute of Muslim Minority Affairs. 11, 
1; 1990 January; 73-5. 
The situation of Muslim women in contemporary society 
appears to be conditioned by factors: Relics of past 
Muslim influence, adopted traditions, and impact of 
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contemporary western culture. As a general trend young 
educated women from Muslim families are likely to leave 
their place of origin, more into the city and consequently 
sever their ties with their religious past. One other way 
of achieving this for young, educated Muslim women is to 
marry christians husbands and move to a new social 
environment where male domination is not the order of the 
day. In a recent issue of Al-Islam which was entirely 
devoted to the theme of women in Muslim society, Warsaw 
Imam, Muhammad Taha Zuk reminded his readers that 
according to Islamic religious doctrine women were 
essentially, equal to men, so there was no religious 
justification for separating women from men's life or 
treating them as occupying a lower social position. 
, , , WOMEN, ENGLAND 
184. DIGNITY OF Women in Islam. Jafari Observer. 9, 2; 1996, 
October; 14-2 2. 
The viewpoint of the Western World about women. For 
ages, women in Western culture was branded as a mean, 
unclean, a parasitic creature and was not considered a 
part of human society. In England just a hundred years ago 
women was not considered a part of human society. But 
Islam is the only social religion whose viewpoints and 
systems harmonize with nature. The Islamic teachings are 
generally based on negation of all types of 
229 
discriminations such as of colour, raca, sex and other 
materialistic distinctions. 
, , SOCIAL SCIENCE, LITERATURE, US 
185. SAJJAD UR REHMAN. Use of Journal Literature by Muslim 
Social Science Scholars in the United States. American 
Journal of Islamic Social Sciences. 2, 1; 1985, July; 63-
77. 
During the last two decades there has been a growing 
consciousness among the Muslims scholars of the North 
American continent to identity themselves as a community 
to enhance their academic identity. This awareness is 
expressed in many manifestations. Development of Islamic 
center Library at plainfield, Indiana can be considered a 
commitment of some of these organisations to the need of 
more effective information transmission. Development of 
adequate bibliographic services for the literature of the 
Muslim world is another area that needs attention of those 
who are planning for information sources and services for 
this community. Further research can bring forth the 
effect of other pertinent factors to give a holistic and 
realistic picture of the information seeking patterns and 
deficiencies. The development of libraries and 
information facilities should correspond to these trends, 
observed behaviors, and the unmet demands. 
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, , SOURCES, US 
186. NYANG (Sulayman S). Islam in the united States of America: 
A Review of the sources. Islamic Culture. 55, 2; 1981, 
April; 93-109. 
The emergence of Islam in America is an important 
development in the history of the Abrahamic tradition. 
There are many reasons why he was inclined to believe that 
the spread of the faith of Islam into the new world has 
some significance for the kind of civilization that is 
being forged in this part of the world. Many intellectual 
workers are now needed in the scholarly vineyard if the 
reading public is to garner a lot of knowledge about Islam 
and the Muslims in the American continent. Indeed, in the 
long run, one in the Muslim population in the country and 
because of the shrinking of the world in the technological 
age, hopefully men in the United States will devote more 
time to the understanding of the last members of the 
Abrahamic clan to enter the American Melting pot and 
embrace the American Dream. 
, , SPIRITUAL DEVELOPMENT, EDUCATION, UK 
187. SYED ALI ASHRAF. Spiritual and moral development through 
education. Radiance. 29, 21; 1994, April, 10-16;5. 
The national curriculum council of Great Britain has 
produced a document about the spiritual and moral 
development of pupils through education. The only way to 
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help human beings attain spiritual heights is by rousing 
within them the innate consciousness of reality of faith 
in God and by urging them to act morally in society that 
is, action to please God alone and not to please oneself 
or others. The method of doing so may differ from age to 
age. The only successful method today is not the 
intellectual argument but some moral and spiritual process 
that rouses conviction within the heart and provides 
spiritual experience of the totality. 
, , STATUS, MUSLIMS, BULGARIA 
188. EMINOV (Ali). Status of Islam and Muslims in Bulgaria. 
Journal Institute of Muslim Minority Affairs. 8, 2; 1987, 
July; 278-98. 
An observer who is familiar, with the physical 
landscape of Muslim villages towns and cities in the 
middle East and elsewhere is struck by the changes in the 
physical landscape of Muslim villages in Bulgaria. 
Traditionally, Muslim villages and Muslim neighbourhoods 
in town and cities in Bulgaria were organized around and 
dominated by the mosque. For Muslims the mosque served 
not only as a place of worship but also as a focus of 
ceremonies associates with core events in Muslim life-
birth, circumcision, marriage and death - and as an 
assembly house where the elders of the community gathered 
to discuss community affairs, Bulgarian Muslims must feel 
a deep sense of dread about their future and a feeling 
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that they have been abandoned by their Muslim brothers and 
sisters, outside of Bulgaria. For the short term they may 
respond to their situation by clinging even more 
tenaciously to their Muslim indentities. For the long 
term however, unless more forceful steps are taken by the 
international community against the Bulgarian government, 
the future of Islam and Muslims in Bulgaria looks bleak. 
^ ^ STRATEGIES, ISLAMIC DAWAH, NORTH AMERICA 
189. TALAT SULTAN. Strategies of Islamic Dawah in North 
America: The case of Islamic Society of North America. 
Dawah Highlight. 6, 12; 1995, December; 20-23. 
Islam is a comprehensive way of life, a complete 
ideology, and a dynamic movement. The task and the 
challenge before a Muslims has been clearly laid down in 
the Qur'an. In the North American continent, opened a 
multiplicity of strategic fronts to combat the forces of 
Jahiliya and Munkir and to spread the Islamic message of 
peace and maroof. MSA had recognized the need for 
presenting islam especially to the new generation of 
Americans, as a viable alternative to the materialistic 
western culture as well as to Christianity, Judaism and 
many other similar cults with which they have now gotten 
disenhanted. The development of the multiplicity of 
Islamic institutions, though still in their infancy, has 
provided a new beam of hope, even clear evidence that 
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Muslims are able to retain their islamicity in North 
America, this strategy for dawah has been the significant 
increase in the number of new Muslims especially the Afro-
American Muslims. 
, , STUDENTS and TEACHERS, LABANESE, MUSLIMS, 
CANADA 
190. FAHLMAN (Lila). Towards understanding the lived-world of 
Labanese Muslims students and their teachers in Canada. 
Journal Institute of Muslim Minority Affairs. 6, 1; 1985 
January; 181-91. 
This study has explained the need to use the term 
Labanese Muslim students. Further studies may choose to 
view these students in the larger context as Canadians. 
In that case, new questions may arise, such as the 
responsibility of a Canadian minority is defining what 
Canada is. This study has led to the realization that what 
was thought of as a "limited" study contains the larger 
issue of ethnicity It is also mindful of the possible 
indiosyncratic nature of the lived experiences portrayed 
and the need to be cautions about generalizing. 
, , SURVIVED, JEWISH EXAMPLE, US 
191. SARNA (Jonathan D). American Jewish experience and the 
emergence of the Muslim community in America. American 
Journal of Islamic Social Science. 9, 3; 1992, Fall; 370-
82. 
Jews have done exceedingly well in this country, both 
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in the old days when they were viewed as members of a 
religious minority roughly akin to Turks and infidels, and 
more recently when they become part of the religious 
majority, grouped together with protestants and catholic 
in a triple melting pot. The fact that yet another change 
is now taking place should thus occasion concerned 
vigilance, but not necessarily alarm. Indeed, we have 
seen that some of the implications of this change may 
actually turnout to be positive. While Jews may not be 
able to do anything about the realignment of American 
religion and the growth of American Islam, the way they 
respond to these challenges may in fact make a great deal 
of difference. American Jews survived earlier challenges. 
Prophecies of doom notwithstanding, because Jewish 
leaders responded to them creatively - with wisdom, 
discrement, and flexibility. 
, , SWEDEN 
192. ISLAM IN Sweden. Universal Message. 16, 7; 1994, December; 
22. 
Sweden, Europe's most isolated northern latitudes, in 
itself a curious location for Muslims. A poor agrarian 
country one hundred years ago. Sweden is now one of the 
world's most successful and prosperous industrialized 
nation. Islam as a religion and a way of life was 
virtually unknown in Sweden before the arrival of the 
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Turks. Swedish Muslims have created various bodies most 
significantly the union of Islamic Association, the 
Swedish Muslims Federation, the Islamic council of Sweden 
the Swedish MUslim council which provide a voice, a forum 
and an identity for the Islamic community. There are some 
4500 Quranic schools and islamic centers around Europe-
half of them are in former west Germany and Swedish Muslim 
hope they can add to this number. 
, , TEACHERS, TRAINING, MUSLIMS, GERMANY 
193. HOBOHM (Mohammad Aman). Islam and Muslims in Germany. 
Muslims World League Journal. 23, 6; 1995, November; 44-5. 
The newly-established Islamic Academy at 
Friedrichsdorf - an institution for training Muslim 
teachers in Germany, where Islam and Muslims are replacing 
with growing speed and intensity communism and the former 
Soviet bloc a potential enemy and a threat to the external 
as well as internal security not only of the country but 
of the whole Western world. But where the Muslims have 
more or less failed until now, teams of a new generation 
of scholars at the universities of Homburg and Tubingen 
have succeeded: in well - researched and equally well-
documented analyses of TV films reports and documentaries, 
and of book on islam and the Muslim whole produced in 
Germany during the last two decades, especially during and 
after the last Gulf War, they have dismantled the bogey 
leading ":experts" have built up of Islam. 
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, , TEACHING, ISLAMIC, HISTORY, BOHEMIA AND 
SLOVAKIA 
194. BECKA (Jiri). Islamic studies in Bohemia and Slovakia. 
Journal Institute of Muslim Minority Affairs. 62, 2; 1985, 
July; 354-6. 
In the middle ages, there were but few direct links 
between central Europe and the Islamic world, yet people 
showed an interest in the Islamic religion. From century 
to century, knowledge of Islamic teaching grew, but until 
the 19 century, Europeans learned about Islam only from 
studies written from dogmatic christian standpoints. The 
Czechs and Slovaks starts to learn about Islam in the 
middle ages, and in Budovec's anti-al-Qur^an, Czech 
culture had a book which could Claim a certain priority in 
all Europe, a Latin translation of the Qur'an was already 
made in 1143, but Budovec's was the first attempt to 
render the Qur'an into a national language. The knowledge 
of Islam continued to expand and deepen in Czechoslovakia, 
and the motivation to learn more about it also continued 
to developed. This process is still going on. 
, , TOLERANCE, AMERICAN - CANADIAN MUSLIMS 
195. MOORE (Kathleen). New claimants to religious tolerance and 
protection: A case study of American and Canadian Muslim. 
American Journal of Islamic Social Sciences. 6, 1; 1989, 
September; 13 5-42. 
An analysis of it will help to reveal the connection 
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between American and Canadian Muslims' Claims for 
religious tolerance and the production o fideolsgies 
elaborations of difference, its false and the wisdom of 
tolerance of difference - at the local and national levels 
in the United states and Canada. Material for the study is 
drawn from American and Canadian status, judicial 
opinions, legal brief and other legal and legislative 
documents involving Muslims. A study of the particular 
circumstances and claims of Muslim communities for 
tolerance and acceptance as part of the North American 
landscape will help to illustrate the extent to which the 
norms of cultural pluralism are realized at the local and 
national levels. 
, , TRAINING, TEACHER, MUSLIMS, UK 
196. HEWER (Christopher TR). Muslims teacher training in 
Britain. Muslim Education Quarterly. 9, 2; 1992, Winter; 
21-34. 
In order to approach the question of the training of 
Muslims teachers in Britain we need first to understand 
the role of the teacher in Muslim society and the 
attributes which such a teacher should possess. 
Essentially a Muslim teacher in someone who has allowed 
their spiritual, moral, intellectual and physical 
development to harmonise as they follow the straight path 
towards a godly life. A great advantage from the Muslim 
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community's point of view is that the teachers would 
receive Q.T.S. and at the same time be fully trained by 
Muslim scholars in accordance with an agreed syllabus. It 
would also have the advantage that once the student 
cohorts were in place the course would be fully funded by 
the D.E.S. which would be justice for Muslim taxpayers. 
, , UK 1989 
197. ATHAR ALL 20, 000 Embrace Islam in UK since 1989. Yaqeen 
International. 42, 15-16; 1993, December, 7; 107. 
Almost 20,000 white Britons have embraced Islam since 
1989. According to an article published in Sunday 
Telegraph. The Sunday Telegraph in a feature article 
attributes this rise in the number of white Muslims to a 
rejection by those who are searching for new spiritual 
guidance or materialistic values of the West and the 
prevailing hedonistic trend. Among those who have 
converted to Islam. The Sunday Telegraph makes a special 
mention of the son and daughter of Lord justice Scott, a 
senior judge leading the inquiry into the Iraqi arms 
deals. The conversions to Islam have not come as a result 
of any drive by Islamic preachers but, the Sunday 
Telegraph observes, the hostility directed towards islam 
since the start of the campaign against Salman Rushdie in 
1989. 
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, , US 
198. MAZRUI (All A). North American Muslims: Rising to the 
challenge of a dual identity. Islamic Studies. 34, 4; 
1995, Winter; 451-462. 
Muslims will outnumber Jews in the United States by 
the end of the twentieth century. Currently Islam is the 
fastest growing religion in North America. In France 
Islam is becoming the second most important religion 
numerically after Catholicism. In Britain some Muslims 
have been experimenting with an Islamic parliament of 
their own, and others are demanding state subsidies for 
Muslim denominational schools. Spiritual renewal by 
holding on to the rope of Islam in an alien ocean, not 
letting go. Renewal by testing the modern world against 
Islam. This effort includes spiritual renewal through 
greater Islamization of knowledge. The international 
institute of Islamic thought in Washington is part of the 
vanguard of testing the modern world against Islam. 
199. MUSHAHID HUSSAIN. United States and Islam. Radiance. 29, 
38; 1994, August, 7-13; 12. 
The month of may has seen major statements emanating 
from the United States seeking to provide a perspective on 
Islam, these statements are a key indicator that American 
officialdom and non-officials as well are endeavouring to 
tackle what many in the West and the US perceive as the 
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^new challenge' to their interests. American attitudes 
regarding Islam and the Muslim world are a combination of 
ignorance and prejudices which are further cemented by 
double standards. Recent instances testing to this 
growing American inability, first, to understand what is 
happening on issue concerning Muslims and, second, to 
really come to terms with these issue with consistency and 
clarity. 
, , USA 
200. RIZVI (Sayyid Saeed Aktar). Islam in USA: It's prospects 
and problems. Jafari Observer. 3, 4; 1991, March; 11-3. 
Muslims at present are more concerned with 
preserving. Their own religious identity. They are not 
paying much attention to spreading the message of Islam 
among non-Muslims. There are some sufi groups who are 
engaged in this field. Also Islamic information services, 
as organization in Southern California is producing since 
Ramazaan 1985 television shows on Islam, which is heard 
from Los Angles to Buffalo. Some conversions have been 
made through personal contacts. And that is how it should 
be Islam was not spread by sword, it spread through noble 
virtues of the Prophet and the Muslims. Just an example 
will suffice here. 
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, , WORKING LIBRARY, EUROPE 
201. ZWEMER (SM). Working Library on Islam. Moslem World. 2, 1; 
1912, January; 32-6. 
It consists of a working library for those who are 
trying to fit themselves to deal with Muslims personally 
and to understand the Muslim mind so as to be able to meet 
them on their own grounds and in the apostolic sense, to 
become Muslims to Muslims that we may win them for Christ. 
The immense literature on the subject of Islam in the 
various languages of Europe and the orient in perplexing 
to the beginner. There is an enormous bibliography on the 
subject, and present day interest in the scientific study 
of Islam, politically, socially and religiously, is as 
great as it ever was. In fact, the marked unrest of all 
Muslim peoples and the reform movements in Islam itself 
have stimulated literary production. It would require an 
expert in every department of Islam to guide the student 
through this labyrinth of literature. The immense 
literature on the subject of Islam in the various 
languages of Europe and the orient is perplexing to the 
beginners. 
, , YUGOSLAVIA 
202. PARKER (Mushtak). Muslims in Yoguslavia: the quest 
for justice. Al-Nahdah. 8, 3-4; 1988, July-December; 32-4. 
With more than four million Muslims out of a total 
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population of 22.8 million, Yugoslavia boasts Europe's 
largest Muslim community outside of the Soviet Union. 
Yuguslavia's Muslim are of creation, Albanian or Turkir 
origin. Islam in Yugoslavia is tolerated only as long as 
it conforms to official restrictive definitions. The 
authorities have allowed the re-opening of the Islamic 
theological faculty in Sarajevo, the Capital of Bosnia-
Herzegovena, the only institution of its kind in Europe, 
after it had been shutdown for more than 30 years. The 
regime's hope was to stem a growing Muslim self awareness 
and to foster instead a "Marxist vision of islam." Muslim 
students are expected to start a dialogue with Marxism" 
and are reminded to adapt Islamic beliefs and practices to 
the "Socialist reality" of Yugoslavia. 
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